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Sahib-ul-Hoot @Al GLalia

It is the title of the messenger Yunus (Jonah) as used in (68:48). For details, see heading “Yunus”.

Saleh zllba

Among the Semitic tribes who had established their governments in the interior of Arabia, the most
famous was the tribe of Thamud. The time of its peak is that of Aad the First. See heading Hud. This
nation ruled the north eastern part of Arabia called the Valley of Qara. Hijr was its capitol which was
situated on the ancient highway running from Hijaaz to Syria. This region was very fertile (26:146-147).
They used to build castles in the valleys and strong forts at the edge of the mountains which were
masterpieces of sculpture (7:74).

Saleh, who was one of them, and was made a messenger for this nation (7:73). He brought the same
divine message to them as Nooh (Noah) and Hud before him had brought to their own people
respectively. See headings Nooh and Hud).

7:73 My people obey God. No one except Him is your God S 5_’(51; i 3 3a
7:74 do not rebel and spread chaos in the country St Y Sy

As usual, the chiefs of the nation were arrogant full of false pride, and hence opposed this invitation to the
message (7:75)

In those days, grazing lands, sheep, herds and springs were considered big sources of wealth. The rich and
powerful were wont to reserve the grazing lands and springs for their own animals, and the animals of the
poor died of hunger and thirst.

Saleh told his people that the springs and grazing fields should not be restricted to the use of one class,
but should be available to all. It was such a reasonable request that they, the powerful people, had no
answer for it. Thus they had to agree that it would be so.

Saleh told them that the practical way to do it would be to fix turns so that everyone had his turn and
nobody was unjustly treated. They had to agree on this too. Then he presented a female camel and said
that it belonged to Allah (as a symbol) and its turn should be fixed as well. If it was allowed to drink on
its turn then it would be proved that the powerful people were sincere in their agreement. If they
maltreated it, then it would prove that they were still following their old ways (7:73). The rich conspired,
planned and killed the camel (7:77) and Allah’s wrath, in the form of lightning and earthquake, destroyed
them (7:78).

How physical catastrophes like storms, flood, hurricanes, earthquakes etc. turn into “Allah’s curse”, can
be understood from heading Nooh in the book titled “Jooy-e-Noor”.

Sd-B-A o a

e (saba), “t.faé” (yasba): to leave one way of life and join another.
Ibn Faris says it basically means to appear and be evident.

“ il QUG (saba naabul ba-ir): the camel sprouted budding teeth.

“aél?iéﬁé” (saba alaih): mutiny against someone and to be one’s enemy.
“a3Gia” (saba un najam): the star rose: can be seen {T}.

“O3eilall” (gssa-iboon): those who enter another way of life by exiting one {77}.




According to Muheet, a Christian sect respected the stars as the Muslims respect the Ka’bah.

Some think that this splinter Christian sect was actually star worshipers believing in other gods than
Allah.

The author of Al-Manar is also of the same opinion, although he also thinks that this sect believed in the
famous messengers, but their beliefs were very vague { Tafseer-ul-Manar} .

The Quran has mentioned the “caula” (Sabaeen) in (2:62). Raghib says that they used to follow
Messenger Nooh.

Hastings’ Encyclopedia of Religions and Ethics says that Elkesaites was another name of Sabaeans.
Elkesaites was a Jewish sect which became prominent around the first century B.C. To absolve of sins
they used to take baptism. Therefore the Arabs used to call them mughtasla, i.e. those who bathe.

The Essene sect of the Jews adopted this modern trend. Some researchers think that during the Fourth
Century B.C. the nation around the Dead Sea was called Elkesati, or Sampsense or Sampsite. These
people believed in one God and used to wash their hands and faces and bathe before worshipping.

The word means “like the sun”. It is said that the Elkesaites were astrologers and had therefore special
interest in the stars. At the time of the revelation of the Quran, the Arabs knew this nation well and used
to call them “cavla” (saaibeen), perhaps because it was believed that Elkesaites had entrusted their Holy
book to one who was called Sobiai. That is perhaps why they were called Sabians or for their practice of
baptism with water because in the Arami language, this is what it meant.

Sd-B-B QR

“alall Cua” (sabbal ma’): he spilled the water from above.

“Culad” (fasabb): as such the water was spilled. A little liquid that remains in the jug.
“430lall” (as-sabaab): the slope of a spring or of the road or its lower part.

“Calall” (gsabbu): the people traversed the slope.

“)lal” (subbar rajul): the man was finished {7, R}.

The Quran says:

80:25 | We made it rain from above o sz

89:13 | Your Sustainer lashed them with the whip of His punishment AN by S aelle &
Boiling hot water will be drooped from over their heads. (Their stiff )

22:16 | (proud) heads will be made to bow and their pride will be FCRIEUI SR TP
destroyed)

Sd-B-H T <ol

Ibn Faris says that “zall” (assubh) means a basic color out of many colours.

Some say it means red color and “z+=" (subh) i.e. morning, is called so because of the reddish color we
see in the sky at dawn.

“é‘-’.fa;” (misbah): a lantern because it too is red (because of its flame).

“zaall” (as-subh): dawn or the initial part of the day {7}

Raghib says it means the part of the day when the horizon is reddish created by the rising sun.

“zLa” (sabah) and “z\3a) (isbah) also mean the same thing.

Ibn Faris says that “z\s” (sabah) means daylight.




The Quran has used all three words as in (6:97), (37:177) and (81:18).

“zxal” (musbeeh): that which enters in the morning {7}.

15:83 | as soon as it was dawn, a harsh sound enveloped them Gk i) 145050

“)CL?AJ” (al-misbaah): a lamp, as well as a flame {T} as used in (24:35). Plural is “zxtas” (masabeeh)
which also means stars.

“zxa” (sabbah): to reach somebody in the morning (54:38).

“%ual” (asbah): it happened, as in same sense as “’ (kaana) and *” (saar).

“Wle 53 xlal (asbaha fulanun aalima): that man became a scholar {T}

(1324

5:30 he became one of the losers (5!*;‘\:5‘\ ot fol

3:102 | you became brothers (due to guidance of the Quran) Clss) axssy 225000

As said above, “zal” (asbah) means “it happened”, but it seems that it means “it became”.

Sd-B-R DR U

13

‘=" (sabr) means for someone to keep striving persistently for the achievement of a desired goal {T}.
As such, its basic meaning holds the connotations of stability, firmness, and continuous struggle.

“’wall” (as-sabir): the cloud which is static and does not move e.g. for 24 hours. A mountain is called so
as is firmly established and does not move {T}.

“4 523" (al-asbeera): flock which return to their owners (after grazing the whole day) and do not stay
away from them {L}, {T}.

2
333

5Ll (as-sibaarah: a piece of wood or metal which is static in one place.
“4,50al" (as-saaboorah): a stone which is kept in the boat to maintain the balance {M}. This makes the
meaning of “a” (sabr) clear. Since this action produces desired balance, it is called sabr.

“ jlall” (as-subrah): heap of grains {T} which has not been measured. Consider as to how much hard
work and persistent effort is needed to produce a heap of grains. Due to its meaning of steadfastness it

also got into use as a meaning to prevent someone (from doing something).

Ibn Faris says its meanings include to imprison someone, or to make someone the target for arrows after
tying him up.

“ yiall (pad” (pamiyanis sabr) is the promise which somebody is forced to make {T}.

Surah Al-Bagrah says “ ;Cﬂ\ &ie 2uala8” (asbarahum alun naar) in (2:175). One meaning could be as to
how much strength (resistance) they possess against fire. What is that thing which has forced them to
withstand the punishment of Jahannam (the fire of hell)? Obviously these meanings have the connotation

of courage.

The Quran says that Bani Israel said to Moosa:

2:61 we cannot bear one sort of meal all the time 213 g‘-‘L J&w M

Our Sustainer, grant us power of being resolute and make our

2:250 actions firm.

G &8 5ok ¢

Here “Gald &y (sabbit agdaamana) clearly explains the meaning of “x=" (sabr), that is, to be steadfast.

Surah Aal-e-Imran defines as to what “(2 »U=" (saabireen) mean:

In the way of Allah, whatever difficulties they have to 555 U 3 w\ S o Wigks 5 LS
3:145 | face, they neither slow down nor weaken nor become o
overpowered BEES




In (3:146), it is again likened to “Gal® &35 (sabbit agdaamina).

Surah Al-Furqan says that deniers used to say that this messenger is leading us astray from our idols:

25:42 | if we had not resolutely kept worshipping them (the idols) Gle G OV

The same meaning is given in Surah Saad:

38:6 And be consistent towards your gods v-’<-é\ e 15l 3

“U’a" (sabarna) has been used against “Ue 337 (jazi’na) in (14:20), where later means to cut the rope
from the center. Hence “’»=" (sabr) would mean to do something continuously.

Surah Al-Kahf and Surah Hujrat also use the word “x=" (sabr) in the context that we sometime refer to
being impatient e.g. “why are you being so impatient?”. (18:68, 49:5).

Surah Al-Anfaal declares:

) even if 20 of you resolutely face them then you will R R R R TR <
8:65 overpower 200 of them LI O3le ke g 0N I
They have been called:

2:177 | And those who are resolute through suffering and hardship sl sl 3 o el

Surah Maryam says:

19:65 | Follow God with steadfastness and stability. 536s) ki3

This has been described as:

7:153 for the full development of your capabilities utilize sabr

solally 2l 1)
and salaat IR AR

After that it is said:

God grants victory to those who struggle with steadfastness ) ) ) ‘
2:157 | and resolution for their aims and face all challenges 255485 2 Sl pglle S
resolutely and continuously. These are the saabir people

This is the Quranic meaning of “ =" (sabr). The meanings that are usually taken by us (in the Urdu
language) are the opposite. We take “’ =" (sabr) to mean helplessness and forbear the oppression of the
oppressors quietly and shed tears at it.

As such, in complete helplessness we are wont to say “All right, go ahead, do what you please, what can I
do except be patient”, and this is the patience we are told to exercise as according to them there is no
other way than to be patient. This means that “ s (sabr) generally means abject helpless-ness and be
content with one’s deprivation and reconcile to status quo.

Note how the meaning of a word changes with a change in perspective. The Quranic meaning of *“ =
(sabr) is to face challenges of life resolutely and never to give up, while wrong meaning of “’ =" (sabr)
is rendering oneself helpless.

In summary, “ =" (sabr) means to remain engaged resolutely in the pursuit of righteous deeds and to
face the difficulties on the way with courage and steadfastness so that one’s feet remain well established

and firm and do not waver.

The Quran has told the Momineen:

3:200 | Be steadfast and consistent 15 3 15l

“)3ial” (ishiru) means to be steadfast and courageous in one’s work and




“ 3= (saabiru) means to compete in resoluteness and surpass each other in it, or to excel others in
resoluteness or to help each other’s resoluteness.

No nation in the world can progress if it does not become “’»“al” (as-saabir) in accordance with the

Quranic meaning. Whichever group of people is content with the generally misunderstood meaning of
“’yal (as-saabir) cannot make progress.

Sd-B-Ain g L ou=a

"’

(isbaa) means finger, or the upper part of the finger. Plural is “&\=l (asabi’a) as in (2:19).

2:19 he pointed with his finger toward another man (for guidance) o et o

Sd-B-Gh ¢ oa

“&—\A\” (as-sabgh) basically means change or to bring a change.

@ml\” (as-sabgh) and “&\-\ml\” (as-sibaagh) mean anything with which a cloth or something is colored.
“‘—U-\” > (sabaghas saub) means to color cloth.

“ghml\” (as-sabbaagh): means a man who colors cloth.

“li” (kazzaab): someone who colors his talk with exaggeration and lies.

“Ranlall” (as- szbghah) the method of coloring. It also means way of life or community {7}.
“elally 53y &=" (sabagha yadahu bil maa’i): he dipped his hand into the water (for coloring the cloth).
e—u-\l\ ST &u=" (sabagha fulanun fin naeem): so and so man was flooded with benefits.

Curry is also called “ass” (sibgh) because bread is dipped into it for eating {7} (23:20).

The Christians d1p their children into water, or spread color on them for Baptism.
This is called “*x.=" (sibgha) or “g&m"’ (istibaagh) {T}.

The Quran says: ‘Allah’s color, what other color can be more beautiful and balanced’ and then it says to
adopt the permanent values:

2:138 | And follow the permanent values as directed. S3ds 1 14y

But what is the meaning of Allah’s color? The rest of the verse seems to answer this question.

“Osve A 5355 (nahnu lahu aabedoon) as used in 2:138 means to fully adopt the laws of Allah. The way
color permeates the warp and weft of the cloth and completely changes its color, by homogenizing with
Allah’s laws there is a basic change in human life and this change permeates his thinking and one
transforms into a completely ‘different’ human being. In other words, his latent capabilities start
becoming developed and Godly traits begin to be reflected in him. Just like Allah’s opposing traits never
clash with each other but are quite balanced, so those opposing traits also begin to be found in man with
complete balance. This thing is only possible within a society (not in isolation). Therefore the color of
Allah is not something which can be attained in isolation or through spiritual meditation in some hideout.
It is the name of living a life in Quranic society, that is, in a society based on the Quranic values.

2:138 | and their result is that they get changed in Allah’s color Sl pd bpad o2

Ibn Qateebah says it means the way of Allah (Deen) {Al-Qartain Vol.1 page 63}.




Sd-B-W SR Ul

333

U-MJ‘” (as-sabwah): the foolishness of teen ages, like having a crush.

CRIEAN cila” (sabatin nakhlah): female date palm leaned towards the distant male date palm.
bl yall Al (asbathal mar’ah): the woman enticed the man and made him like her.

‘5&4&\ (as-sabtyyt) a ch11d which has not stopped suckling, or a kid who is not yet an adult

uuuuu

R.

Surah Yusuf says:
12:33 (so that) I become attracted to them and start acting like teen agers (RRRS
) (not mature) T

Ibn Faris says its basic meanings are to attract or be attracted, to make one bow, or to bow self. Another
basic meaning is of young attraction, i.e. not to be attracted or pulled towards a thing after due
deliberation, but because of childlike emotion.

Sd-H-B ez e

113

=" (sahib) means for a thing to be attached to another.

“¢ il AXALaP (as-habtuhul shaiyi): 1 attached something to that thing.
“~aia” (sa-hibah): he stayed with him. When a man of lower rank stays with a man of higher rank, it is
said “L;c‘zl\ Galla NV (innahu sahibal aala). As against this, a man of higher rank staying with someone
of lower rank will not be called “Callal” (masahib), even if they live together.

“332a0" (as-sohbatu) and “; faaliaali» (al-musahibatu) mean to stay with someone. The difference here is
that this stay should be for a long period. If this stay is not for a long duration, it will be called “¢ &ial”

(fjtima) {T, R}.

Ibn Faris says its basic meanings are to stay with someone or to stay near someone.
AT da)“ Galal” (as habar rajula walahu) means he became obedient to that man.
“Laaliadii” (al-musaahib): one who always stays firm, obedient and faithful {7, R}.

AiNlE Gl (ashaba fulaana): protected him.

The Quran says:

21:43 | None can protect them from Our punishment dysail Vs

“Callall (gs-sahib) with plural form “Calal” (as-haab) is one who stays with someone continuously. It
means an owner of a thing or a person who has the right to spend or use something {7, M, R}. The wife
has been called “*al” (saahibah) because she stays with her husband (4:102).

The Quran has used “;Lﬂ\ AL (as-haabun naar) and iall el (as-habul jannah). The word
“CAalal” (gs-haab) points to the reality that jannat (paradise) and jahannam (hell) i.e. these are not
physical abodes but states of the self which define inner scales of development of an individual which
will always stay with him.

These are the basic meanings of “>a” (sahiba).

“xiaiall LA lal” (as-haabul maimanah) in (56:8) i.e. those who are at peace and successful while « &alal
rallaal (as-haabul mash’amah): those who are in trouble due to their deeds (56:9).

Surah Az-Zaariyat says:

51:59 | people like them N




Raghib says that “&al= (sahib) is said for anyone who stays with a person or animal or house or time,
whether this togetherness is physically or conceptually.

“eyiAl Calls? (saahibul huut) means fisherman as used in (68:48), i.e. with whom the fish incident
happened, i.e. “03 3 (zannoon) as in (21:87).

The Quran has referred to many such examples e. g.“d,:.\éi‘ ‘;'B-Qj” (as-haabul fiil), “3534Y) Llalal” (gs-
haabul ukhdood), “:533) S (as-haabul aikah), and “_>>) S\Sia) (as-haabul hijr). These have been
used for different parties and groups. The details of which will be found in the relevant verses of the
Quran.

“u88 LISLal” (as-haabul kahf) and “~&° ) (LAl (as-haabur rageem) have been mentioned in surah
Al-Kahaf. For the detailed meanings of each see relevant headings.

Surah A¢-Taubah mentions the incident when the Messenger (pbuh) was in a cave and there was a
companion with him (at the time of his migration from Mecca to Medina). Referring to this event the
Quran quotes:

92 When the Messenger told his companion, “do not fear and

5 >SUL s i B 52N el J3id
grieve, Allah is with us” Y e ba) O3

History tells us that this companion was Abu Bakar Siddique. This is why other companions of the
Messenger (pbuh) are called “~\>a” (sahaabah) as well. This verse also points to another important
issue of believing in the values of the Quran and then working for the establishment of the system with
full conviction and commitment which puts individuals on a path of inner security and freedom from fear
(24:55).

Sd-H-F S rooe

“linlall” (gs-saheef): the earth.
Ibn Faris says this root basically means very wide and has expanse.

“5{1\%149‘” (as-sihaaf): small pools which are made to collect water.

“xaalall” (as-sohfah): big goblet, a very broad cup from which five men can easily drink milk or water
. ) )

“ainlall” (gs-saheefah): the plurals are “Cae\alall” (gs-saha’aif) and “Saal” (suhaf) which means
written paper. Generally it means cover or front page of a book {M}. It is used for every spread-out thing
®. ) )

“Caaladll (al mus-haaf), ““ex2dP (al mus-hif), ““aa3” (al-mus-huf) means a collection of different
sahifahs (written pages) {R}.

“Canlall” (gt-tasheef): to recite the Quran. Because of doubtful words or letters, as they are not in the
Quran, i.e. due to dubious words, recite the Quran wrongly.

The Quran has used “Slas” (sihaaf) which has singular “33.2” (sahfah) to mean big trays or cups
(43:71). About the Messenger (pbuh) it is said:

98:2 | Who recites (reads) puritan pages ilad Lt 3l

In other words, it means to recite the Quranic verses, which are devoid of any human errors and
unadulterated by human intellect, by calling the Quranic verses as “<s>=" (suhuf). It has been pointed
out that these were being written down from the very beginning of the revelation.

It has been further elaborated in (80:13-15), i.e. “”Aa 5% <aaila (A (fi suhufin mukarramatin) which
means that it is written by the hands of the righteous, which put it down exactly as revealed.

This has been further explained by saying “s0% oS 38 (s (bi-aidi safartatin kiramin bararazah)
which means that the Messenger (pbuh) had left complete Quran in written form for his followers. It is




not right to believe that the Quran was collected later by the Messenger’s companions as referred in some
of the historical books.

Aside from the Quran, the books of Ibrahim and Moosa have also been called “a ) <aaia” (suhufi

Ibrahima) and “ 5 <352 (suhufi Moosa) in (87:19), and for commonly written things this word has
been used in (81:10) and (74:52).

Sd-Kh-Kh & oa

C_.A\” (as-sakh): to hit iron on iron, or to hit any hard object with another hard object {T, F}. The sound
that is produced by hitting one hard thing with another is called “?ALlP (as-sakh) as well.
“halall” (as-sakh kha) means a very harsh sound which deafens. It also means deep plight.
“randazs S iy ’ (sakh khani fulanun bi-azeemah): he leveled a very big allegation against me {T, F}.

For a great revolution, the Quran has declared:

80:33 | the plight which renders one helpless ) ols 156

If it has a connotation of battle, then it could also mean the sound of the weapons in battle.
The modern industrial revolution can be termed as a form of “*AL=" (as-sakhkha).

Sd-Kh-R D e

4 ALl (as-sakhrah): plural is “)3=” (sakhr): very hard rock or a piece of a rock:
Jalall (as-saakhir): the sound which is produced by striking iron against iron {7, M, R}. It means the
same as “3A\Ua” (sakh-kha). See heading (Sd-Kh-Kh).

13

Surah Al-Kahaf says:

18:63 | When we took refuge behind the big stone (or rock) sAL) e 4y

Surah Al-Fajr quotes about the nation of Samood:

89:10 | They carved big rocks to make their houses in the valley >‘;J\p>wj’ 525

o
“.~~ °

Ibn Faris has said the same as Kitaab-ul-Ashqaagq, that ” (sakharah) does not mean every big

stone but only big rock.

Sd-D-D 3 e

““ela” (sadda unhu), “Aap (vasuddu), 3532 (sudooda): to ignore or avoid someone/something {7,
M}.

461 you will see that the hypocrites fully ignore you and turn B3 2 Sy st e
away their faces

2:217 | to prevent from (following) the way of Allah J S 22 3o

43:77 | your nation cries out at it 3l 4 SSUg Y

“le 33" (saf dahu unhu), “sX=3 (yusudduhu), i (sadda): prevented him from something, removed
him, turned him away, stopped him {7, M.

“Aa” (sadda), “Alap (vasiddu), “\322" (sadeeda): he raised a hue and cry, raised a din {T, M}.

“Iala” (sadeed) means boiling, hot water, or the bloody water that seeps out of a wound, or the water that
will drip from the skins of the hell dwellers. It also means pus or similar discharge {7, M}. The water in
hell has been called “x3a ¢\ (ma-inn sadeed) in (14:16). Fields are always nurtured with cold water.
Hot, boiling water withers the plants and stops their growth. As such, in a hellish society, people get to
maintain their lives but they lives wither away. In verse (47:15) it has been called “Gws :\%” (ma-un




hammeem). Stoppage or stultification of human personality’s development is what hellish environment
is. See heading (J-He-M).

Sd-D-R BIENSE

«’y 3al” (gs-sadoor) means chest. Plural is “)33=" (sudoor). Later it started to mean the front or best or
essential part of a thing.

“a58l ) 3a” (sadar-ul-qoum): the leader or head of a nation {7}.

“H3a” (sadar), “ Xy (pasduru): go back, return. It basically means for cattle etc. to return after
watering. “3305” (wurood): to go to the drinking spot for drinking water.

“’33a” (sudur): to come back.

“’Wal” (gs-saadir): someone who returns {T}. This word means to go beyond, to go forth and to return.
It also means to come out, as it has appeared in (99:6).

“Alal” (asdar): to take back, to return something. It has meant to make the animals drink and then to
bring them back in (28:23).

“’3” (sadr), plural of which is “’33=" (sudoor) has been used in the meaning of heart in the Quran.

3:28 Whatever you conceal in your hearts FETREER E o]

Raghib says that where Ll (al-galb) has appeared, it means knowledge and intellect, and wherever the
word “)3=" (sadr) has been used, it includes emotions as well as knowledge and intellect, but it is not a
rule.

The Quran has called itself “ 33 Al 265 (shifaa-ul lima fis sudoor) in (10:57). It means that it is a
treatment and cure for all psychological and mental problems. The Quran deals with the development of
the human self which includes the use of emotions, meta cognition, memory, human body, etc. The Quran
invites us to this aspect e.g. (59:19) and declares that each self by virtue of possessing a free will is
accountable for its deeds in this life. It puts great emphasis on understanding the Quran through the use of
human intellect and reasoning and thus understand the purpose of human creation. The acceptance of the
Quranic permanent values and then functioning within these values leads to the development of an
integrated self which frees one from the struggle of multiselves which create inner conflicts and are the
source of many psychological problems. The Quran has made it possible for all of us to access the details
of this Integrated Self which provides total freedom from the shackles of all other beliefs. For more
details, see under the heading (N.F.S).

Mubheet has said that “ 30 &5 (banaatus sudoor) means worries.

For the explanation of “_,3=" (sadr) see heading (Sh-R-H).

Sd-D-Ain g 2oua

Ibn Faris says it means for something to open up or to become slightly faulty, or to develop a crack in
something.

“¢3all” (as-sad’u) means to drill a hole or cause a split in a hard thing {7, R}.

“¢ 3l (as-sid-u): a group or party of people. It also means a piece of a thing, or half of a torn thing.
“rela” (sad’ah), “lela” (sad’a): he tore it, turned it into two halves.

“¢ L adll” (gl-masadi’u) means soft paths on hard ground. It also means sharp point of an arrow.
“é\ifalif’ (as-sooda’a): headache, the pain which feels as if splitting the head.

“a38l £ 3% (tasadda ul goum) and =3V (as-saddda’u): the nation started differing.

“UA"N ¢ 32" (suddi-ar rujul): he had a headache {T}.

Surah Al-Hijr tells the Messenger (pbuh):

15:94 | ignore these hypocrites, and organize your own party M\ A s TR




First part of this verse is explaining the second.

Some say it means “whatever is told to you, relate it clearly to them”, but the former meaning seems more
appropriate.

The Quran says:
30:43 | the day they will separate O3liis duy
it will not cause a headache PO
. . AT e i N
36:19 (there will be no mental problem) e
59:21 | that which will turn to pieces Elat by
86:13 | at the time when the plants grow, the ground splits gilal) 13 g’aj\;\j

The Quran says that everything in the universe has been created to produce constructive results, but we
find that some things are also destructive. This destruction is actually the basis of re-construction. For
example we seed the earth, then the seed splits and along with it the earth splits too. Apparently this is a
destructive act, but this way the crop begins growing, which is totally productive with posijtive result. This
way every constructive act may first be destructive. RN (la ilaha) is necessary before “aN” (ill-Allah),
but if there is only “¥” (la) in some program then it produces only destructive results. Therefore for the
earth to be the embodiment of “gm\ &y (zatis-sad’i) is necessary for human development.

Sd-D-F “ 2 e

“Gilall (gs-sadaf): sea shell, every tall building or wall or mountain {77}.

Ibn Faris says “<3al (gs-sadaf) means the side or corner of a mountain because it seems to lean to one
side.

The Quran says “gésiall 53 (5353 (saawa bainas sadafain) in (18:96). Here “083=" (sadafain) means

two big mountains.
“Ca ALal” (gs-sadaf): the slackness in the legs of a camel or horse or bend {T}.

“Xe Gla” (sadafa unhu) means to ignore somebody, or avoid him {R}.

Ibn Faris says it basically means leaning and predilection.

When “e” (un) is used with it then it will mean to turn the face away (6:158). Sometimes even without
(e (un) it has this meaning.

(3l Cadla” (sadafa fulanun) means that he leaned, or turned his face away.

The Quran says:
6:46 :;h;lsiz people turn their faces away and ignore even S o4 (

“la33al1" (as-sadoof): a woman who first shows her face, and then turns it away {7}.




Sd-D-Q CENSE

“G\a” (sidq) is the opposite of “ligr (kizb) which, as the heading (K-Dh-B) explains, is when what is in
the mind is not being said , even if the spoken matter is in fact true. So “(33=" (sidq) is used when what is
in the mind is also being said even if the spoken matter is not a fact. Hence “(33<=" (sidq) means to tell the
truth, as you believe and know it to be. Say a person knows about something which is wrong but he
relates it truthfully and faithfully. In this case inner self is one as what is in his mind, he is declaring the
same through his spoken word but what he is relating is not true. We will not call such a person a liar but
what he is saying would be wrong.

“’33.2” (sidq) also means intensity and power {T, M}.
Ibn Faris says it basically means strength, because truth in itself is strong and a lie is inherently weak.

“(33a 2057 (shai-un sidgun) means a solid and hard thing.

“(33a 74y (rumhun sidq) means a strong spear. As such, whatever words are related to this root would
have the connotation of strength. This should be kept in mind.

“lall” (as-sadeeq): a friend.

“&ALalP (as-siddig): a very truthful person, or a person who has never told a lie. It is used for a person so
truthful that a lie is not even expected of him.

“ls\a” (siddig) means one who is true in his sayings and belief and verifies it by his deeds.

“3AL" (saddaq) means to prove true by deeds (details are ahead).

“83La\” (as-sadaqah) means anything which is given in the way of Allah {7, M}. Some think that RIS
(sadagah) is not binding but is given as philanthropy and that “¢ 53" (zakaf) is binding, as it has been
detailed under the heading (Z-K-W). When a Quranic system is implemented, whatever that is above the
needs of people, goes towards the welfare of the society and humankind. But in the period before
reaching this stage, an Islamic society fixes a sum on every individual, which is generally collected from
the people. The ultimate of the system is as declared in the verse (2:219) i.e. keep open for the good of
others, what is beyond one’s need.

For this the word %837 (zakah) has been used, but in emergency situations individuals are appealed to
donate. Hence whatever they can give at such a time is called “X3=" (sadagah). This too is collected

collectively and disbursed collectively under the system (9:103, 9:60).

“381." (sadagah) means that he proved whatever he said by his deeds.

The Quran says:

Momineen are those who prove what they promise Allah B S PN (DTN
2 : e it G skin J, Geitd -

33:23 by their deeds. e D -y sl G

3:150 Verily Allah practically proved his promise towards you s b i 5,
to be true \

39:04 Praise to the Sustainer, who has proven the promise He kg G s w o4
made to us to be true :

Surah Al-Bagqrah says that the virtuous way is not that you face East or West (in worship) but to have the
right concept about life and to prove it to be true with your deeds. People who commit such deeds are:

2:177 | these are the people who have proven their trust through their deeds i s S

Aside from proving by deeds as to the right concept of life, “}33.s" (saadig) is one who presents reasoning
in support of his claims of way of life (2:111). Whatever is given to atone for not doing what is binding is
also called “*83x" (sadagah) according to (2:196).

Surah Al-Bagrah has used the word “Z832” (sadagaar) against sV (riba) in (2:276).
“I 51, (riba) means to take more than what is due to you, and “~83" (sadagah) is to give more than what
is binding on you, that is, for the welfare of others.




That is why it is said:

9976 | Miba (which you proudly collect) leads to

i ; SBALN el i 3s
destruction, and sadaqaat increase greatly g A3l A Goes

“3ALY (tasaddaga) and “535 (as-saddaq) means whatever is due to you and binding, to let it go
willingly, or to willingly part with it.

For example, if the borrower has become poor or unable to return the loan then to forego the loan (2:280,
5:54, 4:92). A bride’s wedding gift is also called “%83=" (sadaqah) as in (4:4), but the Quran has used
“381a" (saduga) for this. The wedding gift is not to be considered as a price for marrying a a woman. It is
simply a gift which is willingly and happily given by the husband as part of the marriage contract to his
wife as an equal partner and it must be given.

“x812" (saduga) has the connotation of sincerity and friendship.
“(aa" (sadeeq) means friend (24:61). It is both singular and plural.

Surah Yunus says “We granted the Bani Israel with “;3314 %% (mabuwwa sidg)” in (10: 93). It means a
land which is full of strengths, potentialities and delights.

The Quran has used both “33=" (saddag) and “33=" (sadaq) to mean to prove true by deed.

The Quran says:
48:27 | Verily Allah will make His Messenger’s dream come true d!—bb 2 32 Al Gas 38
37:105 | you (Ibrahim) made your dream come true G e3is B8

“3A" (sadag) is also stated as investigation in (48:27) would therefore mean that Allah verified the
dream of the Messenger and told him that it would be proven true.

“3A" (sadddagq) leads to “33a%” (musaddag) which means one who makes the dream come true (3:38).

Allah has repeatedly said that this Quran is “éii-’«l-ﬂléilai” (musaddagqil lima ma-a-kum), as in (2:41). This
does not mean that the books with people (supposed to be celestial books) are true, because the Quran
itself has said that these books have been altered and amended by human beings which have changed the
original revelation. As such, how can it say that these books are true if they have been amended and
changed?

“Saalaliiiag (musaddeqal lima ma’a’kum) states a very big truth. Every nation of the world has a set of
ordinary principles of moral conduct. For instance, every nation has the moral of not lying and speaking
the truth, and not to commit theft, not to bother anybody etc. But these teachings are mere concepts.
There is no practical system in which these are to be done. The Quran however, not only teaches such
good principles but also gives a system in which these traits are actually practiced.

The whole world says that oppressors do not flourish long, but still we find oppressors flourishing. The
Quran also says:

6:135 | Indeed, He will not let the wrongdoers succeed. u)iJLw\ ’CLMI ]

But along with this teaching it also gives a system in which this principle or precept comes out as the
truth. This is what “3SasLliiaz (mussaddiqul lima ma’a’kum) means, i.e. the principles which are
merely concepts in other teachings, take practical shape in the Quran, and are thus proven true. Thus the
Quran turns these principles, as well as other principles which the Quran contains and which have
completed the Divine Guidance, into Truth. The pointers in previous books (Torah and the Bible) about
the advent of Messenger Muhammed (pbuh) were proven true by his actual advent.




Allama Hamieeduddin Farahmi has written in his book “Mufardaatul Quran” that “~% GEABE AL
(musaddi fallima baina yadaih) are two sentences whose true meanings have escaped most. They
thought that the Quran has verified the previous books (which have been changed).

RECO (musaddiqa) has two meanings. One is to verify what a man says, or to verify something. The
other meaning is to make it true in his expectations. Consider the verse which says “may my life and

everything be sacrificed on those brave men on whom all my expectations are proved right”

It has been said in the same connotation that:

3420 And Iblees proved true his thoughts about them,

. »“,EG@ 5 eal o o2 ;‘Ej.:a :\;—J,
and they followed him. o o ?

If deliberated upon, one can find out that here the second meaning is right because the Quran and the
Messenger (pbuh) made their appearance exactly as predicted in the Torah. As such, their advent proved
the predictions true. So if they deny the Messenger (pbuh) and the Quran, then it would be a denial of
prediction of their own Holy Book. We will leave this debate here and those who are interested in this
debate can refer to pages 64-67 of the above mentioned book.

Aside from the above, the following forms of “33=” (sadaq) have come to mean to tell the truth, or
verify.

“uﬁ“ﬂ‘ @x=" (sadaqal mursaloono) means to make something come true (36:52).

) B3la () sl i (oolaikal lazeena sadaqu) as in (2:177), and & 250 A5l & 33 S (sadagqal laahu
rasulahur ruya) in (48:27), as well as “gdfa 23 (gadama sidq) in (10:2) means superiority which is for
honor and respect.

“B3ia JAN (mudkhala sidgin) and “dm z 2% (mukhraja sidq), as in (17:80), is to proceed with honor
and to recede with honor at the right moment, or to enter some affair with veracity and exit it with
veracity, or be absolved of the responsibility with veracity.

“3ua J” (lisaana sidq): true fame, because of respect and honor (26:84).

“dﬂm 2288 (magq-adis-sidq): a point of stay where all of life’s pleasantries are present (54:55).

“(3Ua” (saadiq): truthful, sincere.

“33al” (asdagq): more truthful.

“1a" (tasdeeq): to prove to be true by deeds (12:111).

“GAa5%" (musiddiq): someone who gives something as a gift or to forego that which is due to him
(12:88).

Surah Al-Hadeed has called those who give “~Sx=” (sadagah) as “5>=%" (musaddig) in (57:18) i.e.
whatever is due over and above that, all this so that they prove their claim that the purpose of their lives is
to help self-develop others.

“(33a” (saddaqa) has been used against “LaX (kazzab) in (75:31-32).

The above shows that in any form, “31=" (sidg) has the connotation of willingness and homogeneity.
That is, whatever is given and whatever is accepted is with a good heart, willingly and happily. It should
have no element of coercion and use of force. It is the basic point that Quran makes, and that is, whatever
a man does, must be done willingly and with a good heart. This element can be a source of strength not
only for the doer but also for entire mankind. As such “G33=" (sidg) holds a great importance.




Sd-D-Y S D ue

“Lsﬁffﬂ” (as-sada) has a lot of meanings one of which is an echo.
“Uaall 530" (asdal jabal): the mountain replied to the echo.
“253:4';"’ (as-sadaa): complete or final voice.

“aalaill” (at-tasdiah): to clap {T}

Raghib says “Rialadll (at-tasdiah) means any sound which is not tuneful or modulated.

The Quran says that with the Arabs of the early period, salaat was nothing but “Axai 5 885 (mukaun wa
tasdiah) (8:35), i.e. meaningless sounds and movement {R}. For details see heading (M-K-W).

“s1L=” (saadah): to come in front, to appear before.

“J (53 (tasadda lahu): to appear before someone with head raised high, or to come before somebody
repeatedly. Therefore, it means to return to someone repeatedly like an echo, or to pay attention {M}.

80:6 you attend to it very eagerly (siai B

Sd-R-H z Joa

Ibn Faris says it means for something to become open or become evident.

“Fall” (as-sarah): the purity in anything. Some say it means something which is pure and white.
“z\xa (W& (kaasun surah): the cup (goblet) which has no adulteration and is pure.

“Zi il (at-tasreeh): make smooth, or to settle a matter, or for a matter to be clean and pure {7, R}.
“zi ya (A (labanun sareeh): pure milk in which the foam has settled down.

“%al 5l (as-suraahiyah): pure wine.

“%aa) 52l (as-surahiyah): goblet for wine.

“?a’%all” (as-sarha): the top soil or the upper part of the earth, smooth land.

“z°%all” (as-sarh): high, engraved, and decorated house which stands out from the others, high building.
Later it began to be used for a palace {7, R}.

Surah An-Namal says:

27:44 | Indeed it is a place made smooth as glass S8 5 3 e %)

Here it means palace.

Surah Al-Momin has used “‘> =" (sarhan) in (40:36) to mean a tall building.

Sd-R-Kh & oa

“t1,%all” (as-suraakh): harsh voice or pleading.

“4a°%a1" (as-sarkhah): to cry out loud at the time of difficulty or pleading.

“é)—;ﬂ}” (as-saarikh): someone who pleads. It also means one who reaches to help the pleader.
“zaall” (as-sareekh) also has the same meaning {7, M}.

The Quran says:
they will have no one to listen to their pleadings (no N ETURT
: _ SRR H
36:43 savior) leiey
14:22 | I cannot plead for you \,_<>fa; Ghu
) they will call out for help in it oy tas e
35:37 (plead, implore, beg for help) Rl

“z =" (sareekh) also is a noun and also means pleading and cries.




“éé}aﬂ"’ (al-musrikh): one who reaches to help on the pleadings (savior), one who reaches for help.
“¢ shial” (istarakh): to cry out, shout (in anguish).
“¢ xaill” (istasrakh): to ask someone for help, to cry out for help (28:18).

Sd-R-R DUl

450 (as-sirrah), “ >V (as-sirru): cold or the intensity of cold ¢T}. It also means the cold (frost)
which destroys crops {L}.

Zajaaj says that “3).a0” (as-sirrah) means fervent cries for help.
“Yya 55 (reeun sirruw) and “ )" (sar-sar) means fast wind with a harsh sound.
Ibn Abbas says it also means very hot wind {7}, but “a (sarr) basically means to bind.

Raghib says the word “a» (sar) has also come from “’xa xa” (sar sar), because cold freezes things as
well, that is, binds them closely.

3\'}4‘ (israar) means to be resolute on something.
“7yall” (@s-surrah) means money bag {T} and the money so bound in the bag is called as a)-u-al\”
(sareerah) {T}
Ibn Faris says this word also means to be high and lofty.

“’Jxall” (as-siraar) are the high houses which are out of reach of flood waters.

To mean intense cold, this word has been used by the Quran in (3:116). Verse (54:19) uses “‘bialiab-:g”
(reehun sar sar)

Surah Az-Zaariyaat says ‘s = & (fi sarrah). It also means to make faces {7} and also means the
intensity of crying out and pain {7}. It also means intensity of anything i.e. of wonderment or surprise.

Surah Aal-e-Imran says “\s = 35" (walam yusirru) in (3:135), which means that they do not insist, are

not dogmatic on realizing their mistake. After realizing their mistake they give it up and do not go in this
direction.

Sd-R-T L yoe

“:L\'y,a” (siraat) is often read as ol s (siraat) and means to swallow something without chewing.
“k) 2" (siraat) means a long sword which cuts anything it falls on. In other words, it swallows anything.
“kLla” (siraat) means open and clear path, either the traveler keeps swallowing it (traversing it) or it
swallows thousands of travelers {7}.

The Quran says “aginal Ll 5l (as-sirratim mustaqeem) in (1:5). At another place it is called “ ik

AL (tareequm mustageem) in (46:30). ol oo’ ’ (siraat) therefore means the same as “G3 )L- (tareeq)
which means path or way.

For the meaning of “A&.4 (mustageem), see heading (Q-W-M).

There is no mention of pul-e-siraat (bridge of siraat) in the Quran.




Sd-R-Ain £ ua

“)tf)ff“’f (as-sar’u), “¢ =" (as-sir’u): to dash on the ground, to spread-eagle.
“’x'c')’fa}\” (as-sura’ah): the man who spread-eagles a lot of people. ‘
“m2 »all” (as-saree’u): one who is spread-eagled (defeated). The plural is “= =" (sar’ah) {T, M, R).

The Quran says:

69:7 you will find them spread-eagled in it Lo\ a3 s

“¢ yall” (as-sar’u) means epilepsy.
“¢ yall” (as-sar’u), “¢ YV (as-sir’u): like, similar.
“uLé)mLu” (huma siraa’aan): they are equal and similar to one another.
“lll G ukcbmod\” (al-misraani minal baab): both parts of the door.
“ ) e Je) yladl” (almisra-aani minash sher): both verses of the couplet {T, M, R}.

Sd-R-F Gy e

“&yLall” (as-sarf) means to turn the state of a thing from one to another, or to change it with something
else. That is, either to effect a change in the state or condition of a thing, or to change it with some other
thing {R} It means to return, to change the direction, to remove {7T}.
“ A (e Gailall G la” (sarafas sibyaana minal maktab): returned children from school.
“Jis Ol G5 (sarafar rasul): returning a messenger from where he came {7}
);A‘zl\ uu)\-mu” (tasareeful umoor): the juxtaposition of affairs and to put them in place of another.
u)ad\” (al-masrtf) the place where to return, the place from where to move away.
“CLU” < aV (tasreefur riyah): to turn the winds from one direction to another.
uum-\\” (mn sarafa): stopped, returned.
)AAJ‘ &'y (saraful khamr) and “JAAJ‘ && Lo (tasreefal khamr): to drink alcohol without mixing
anything (neat).
“l )l (as-sareef): pure silver.
“Gl Ll (as-sarraf), <’ wall (as-sairaafi): someone who judges coins, or the exchanger of coins.
The Quran says “Cb)l\ < 2V (tasreefir riyah) in (2:164), i.e. to make the winds blow in various
directions, or to change their state.

Surah Bani Israel says:

18:54 And We have certainly explained it in the Quran by

: X olAiis suk 34
using various ways ] < ?

Also see (17:89) and (17:41).

The Quran relates the laws and the truths in many different ways:

) so that people can understand them well wEy
17:41 (So that all angles are understood by people) 3

This technique has been adopted by the Quran to make its meanings clear. That is, to bring or relate a
thing repeatedly, but in different ways so that all angles and aspects are elaborated and well
comprehended. This is what appears as a repetition to some. The Quran recognizes the significance of
human emotions and thought processes in association with human memory. Since the Quran emphasizes
on the use of human intellect and reasoning, therefore in the process of reflecting on the human conduct
and behavior it refers to these issues to answer the questions likely to arise in a probing and questioning
mind. This is the reason that the Quran says that there are great signs within it for those who are seeking
answers to their questions e.g. (12:7, 101, 25:33).




Surah Al-Airaaf says that those whom you follow will deny that they asked you to follow them:

) you will not have the power to refute them, or to turn away our oo eilis il
25:19 punishment, or remove yourselves from this position 7
Surah Al-Kahaf says:

18:53 therg will be no place where they can take refuge from the consequences RPALIL S
(punishment)

Surah Yusuf says:

12:34 Sp Allah turnpd or remoYed the women’s intrigues from him (protected ALE s D
him from their conspiracies)

Surah Al-Ahqaaf says:

46:29 | we turned their direction towards you S 3y

Q2 e 9y “‘ AN} >
These two verses explain the meaning of “0e < a” (sarafa’un) and “ ) SH=” (sarafa’ila).

Surah Hoodh says about punishment:

11:8 nothing will turn it away from them

0 8% 1tog0 of
V.@.«.C«UJAJAQJU...:S

Surah At-Taubah says:

9:127 | to turn away

“Ca " (sarafa): to turn away from somebody.

Sd-R-M e ua

“a0a” (saram), 4 »=3’ (yasrim): he cut the rope or the bunch of fruits and removed it.

“853}\ a = (sarafal nakhl): he cut the date fruits.

“Jall 252" (saramal habl): the rope broke.

“JAll 250" (asramal nakhl): the time for cutting the date fruits has arrived.
“%a .l (as-sareemah): the field whose crop has been cut away.

“&%all” (as-sareem): cut, detached. It also means barren land in which nothing grows.

Day and night are also called “x_<=" (sareem) because one cuts off another.

134

A }Lﬂ” (as-saarim): the one which cuts. It also means lion.
“al wail” (insiraam): to be cut off {T}.

Ibn Faris says the basic meaning of this root is to cut or detach.

The Quran says they swore to:

68:17 | they will cut the crop as soon as it was morning

68:22 | those who cut the crop (get what they deserve)

a2l Esiob

A couple of verses back it is said that the garden became fallow as if its fruits had been picked (68:20).

This in surah Al-Ambia has been likened to “aas” (haseeda) (21:15). Usually crop is said to be “duas”

(hisaad) and garden is “>_»<=" (sareem).

“&,%all” (as-sareem) also means night as it is dark {T}. Hence it is the symbol of bad luck. If in the above
verses (68:20), this meaning is taken, then it would mean that the garden burnt black just like darkness of

the night.




Sd-Te-R BN

See heading (S-7-R).

Sd-Ain-D 18 ua

“rdg e Balay Jidll ?LA\ (b =2 (saa-ida fis sullami awil jabal wa sa’ada alaihi wafih): he climbed a
ladder or a mountain etc. It is also used for going away.
“Ual¥l b 2Ll (as’ada fil ard): he roamed till afar {7, M}.

The Quran says:

3:152 | when you were going afar O3daal 3y

“Yalall” (gs-saeed) means land or earth (18:40, 4:43). It also means dust, or storm, as well as the upper
part of the earth. Since going up or climbing makes one breathless, therefore “35xa” (sa-ood) means a
difficult task because it too makes one ‘breathless’.

“3 i SIS (3 3T (tas adda fi zaalikash shaiyi): this thing has become very difficult for me {7, M}.

“3.2” (sa-adun): intense, hard {T, M}

Ibn Faris says it basically means height and hard work.

Surah Al-Jinn say:

72:17 | gives him severe punishment Lotiie &l

Surah An-Anaas says that Islam is accepted through the broadening of vision (widening of the chest or
heart).. When someone thinks of Islam who has narrow vision and narrow minded they are like:

) as if they are climbing with great difficulty el s heiaiis
6:126 (climbing a height which has an undefined end) ’ o
Surah Al-Faatir says:

35:10 | apleasant concept of life A é-l~<3\ Az o)

It is said that one attains great height gradually according to Allah’s scales , but this rise is slow when
compared to the human scales. Ibn Faris too says this is the basic meaning.

35:10 | Good deed ascend it i3y slal sy

The concept of life, as ordained by Allah, has the ability to rise high, and in normal circumstances these
keep rising according to the scaling defined by Allah. If human righteous deeds join hands in these
natural scales then the results accelerate and these effects are visible within a short span of time. For
example if the Quranic values are followed the poverty can be eliminated within a short span of time.
This aspect is mentioned in:

32:5 In the end all affairs rise up to Him g (




Sd-Ain-R JF e

“’2lall” (as-sa’ar) is a sort of sickness among camels in which the neck turns to one side and the face
becomes distorted. It also means pride and arrogance.

ra” (sa’era), “ = (yas’ar), “\ == (sa’ara): the face to be distorted, or turn to one side.
e 1--A3\” (as-sa’aar): means pride and vanity, because a proud man sort of turns his neck and lowers his
cheek and turns away his face from people (as if in loathing) {7, M, R}.

Ibn Faris says it basically means to bend and become crooked.

The Quran says:

3118 do not avoid people due to pride

Cu (5"_1’/_ o @ ig
(do not be averse to people) o Y

Sd-Ain-Q G & ua

Ibn Faris says its basic meaning is of a harsh sound.
“Xac\la” (sa’iqah): the sound of thunder {7, M}. The plural is “Ge!s” (swa’ig).
“l4ala Y\ax” (himarun sa’ig): a donkey which brays very harshly.

(32" (sa’iq): fall unconscious and to loose sense and intellect {7, M}.

Surah Al-Bagqrah says about Bani Israel.

2:55 to fall unconscious iaelial Q»G

Also see heading (B-Ain-T) and (M-W-T).

“RSHl Caxla” (sa’igatir rakiy yah): it is said when the well collapses and mud begins to fall in from all
sides {T, M}.

Every deadly punishment as death is also called “%sc\s” (saa’igah) {T, M}.

To mean thunder as used in (2:19). To mean annihilation, it has been used in surah A¢-Toor where it is
said:

So leave them alone until they encounter that day wherein

. : TR R\ PETTALY ISR IR
>2:44 they shall swoon (in terror) ’ £ S S o

In surah Az-Zumr where ) »= &8 (nufikha soor) is mentioned, it is said:

P

39:68 | lose sense and intellect u’ﬂ‘ RIS AN R PSeT

For the meaning of “_ = &4 (nufikha soor), see heading (N-F-Kh) and (Sd-W-R).

Surah Al-Airaaf says:

7:143 | and Moosa fell unconscious Galo 3isg




Sd-Gh-R JE e

“3 L2l (as-sighar), “4 )38 (as-sagharah): it is the opposite of “ %" (kibr) and “&c” (izam) which
means big or great. Hence it means to be small, either in age or stature or physique {7}.
“Jalal” (as-sagharu): ignominy and infamy, subjugation {T}.

Surah Al-Airaaf says:

7:13 Get out, you will never have greatness G G S 6

Greatness and success is achieved if efforts and deeds are according to the values of the Quran. Going
against these values ultimately leads to to ignominy and defeat in life.
Surah Al-Anaam says about the criminals:

6:125 They will have to submit to Allah’s laws

dn i e
(eventually) Al e 5

It means that they will be forced to follow the laws of the Islamic System established under the Quranic
injunctions. This submission of criminals will be forced and they will have to accept it. Also see (7:119)
and (27:37). It is obvious from the above explanations that “4s)eLa” (saaghiroon) means to stop being
rebellious and to live as peaceful citizens and subjects of a state. This meaning is also gleaned from surah
At-Taubah where it is said that those who have been granted the Book and are against the system, a fight
may be required to to force them to submit to the laws of the system. {7}.

It is evident from various verses in the Quran that it allows you to go to war against those who rebel
against Allah’s laws and wage war against the Islamic system. Quran’s purpose for war is to subjugate the
rebellious and the oppressors. It says that:

Till they agree to live like peaceful subjects of an
9:29 . :
Islamic state after paying taxes

Cosi- e 4G @ o 201 ( (sl0 'y
OELe (AR Lo i kel

It means that until they agree to live peacefully, they would have to live like subjects in an Islamic state.
But this will only be politically. Otherwise they will enjoy all human rights which are granted to every
human individual. However, they cannot interfere in the government of an Islamic state.

Surah Al-Bagrah says:

2:282 | little or much [FRgR e

“’alal” (asghar): to be smaller (10:61).

Sd-Gh-W/Y sls g oa

“Gia” (sagha), “ ey’ (yasghu) and “a” (saghya), “ >3 (yasgha) means to be attracted, or to lean.
“luadll C2la” (safatis shams): the sun leaned towards setting or sunset.

“Ja ) 5e s (saaghiyatur rajul): the man’s supporters.

“Saa o'y-m” (sighwu ma’aka): his leaning is towards you.

“wa »Lal” (asgha hagqah): he reduced his right {T}.

The Quran says:

6:114 | So that their hearts keep leaning towards it sigl o) et

Also see (66:4).




Sd-F-H T <o

@,A\” (as-safh): the wider part of anything, side or direction.

“@ldl G 7Ll (gs-safhu minas saif): the width of the sword, i.e. not the sharp side but the wide part.
Cdml‘” (al-musaffah): wide or broad thing.

“raalall (as-safhah): the surface of paper because of its breadth.

“Radliasil (al-musaafaha): to shake hand {T, M. R}

Ibn Faris says the root means width.

(safah) present one’s profile (by turning away the face). That is, to avoid somethmg or ignore it.

“’M”c Cdm ’ (safdaha unhu): let him go, pardoned him. This is broader in meaning than “s4=” (afu) because
%&” (afu) means to pardon after declaring a person a criminal, but in “zé=” (safh), he is not declared
criminal atall {T, M, R}.

Surah Al-Bagqrah uses both these words together in (2:109).

Surah Az-Zakhraf says:

s B o e o s it
Surah Al-Hijr says:

15-85 fea;rr; v;/ith them very nicely (and form your own g ) C“’L
73:10 | Be nice even if you have to part with someone LA e A AN

The Quran says that to be nice even if you have to part with someone, to part very nicely, in a good
manner. It is important to reflect here on the Quranic guidance which is instructing to the believers to part
with those who do not agree with the permanent values in a way which is pleasant, courteous, and well
mannered. This is part of the training to bring inner change which the Quranic values inculcate within an
individual which develop human self to ever increasing standard of righteousness — the upper limit of
which is unknown. The Quran never closes the option of coming back to its guidance for anyone as it
explains the importance of human creation due to the possession of free will and this life being the only
opportunity for each one of us to choose to work for the next life.

Sd-F-D 3G e

“3la” (safad), “3a=” (sifaad) means leather strap or iron chain with which a prisoner is bound. It means
bond, imprisonment or collar which was made of leather in those days. The plural is “3eal” (isfaad).

“b Mm” (safadah), 3353 (yasfedahu) means to secure somebody with chains, etc.
35241 (as-safad) also means such a gift which makes someone obliged and grateful. {T, M, R}.

Ibn Faris says it basically means to bind and to gift.

The Quran says about the criminals:

14:49 | they will be bound together with chains S b st




Sd-F-R BN

2
333

b')ljaﬂ” (as-sufrah): yellowness, or the state of being yellow.

“) Ll (gs-safra) means gold {T}. It is the feminine of “ il (asfar). In this case, it would mean “of
yellow color (for female)”.

“’wlall” (as-sifi) means something which is empty or hollow {T}.

“s 30\ )&a” (safaira anawu): his vessel became empty. Proverbially it means “his cattle died” {F}.
“’3al (as-saafir): a bird which can make different sounds.

“’ailall” (as-safar): the call one makes to cattle so it may come towards the Sheppard for a drink {7, M,
R}. Hence it may as well mean the sound of a whistle.

Surah Al-Bagrah mentions that the bull of Bani-Israel was “s) <" (safra), that it was of golden color
(2:69). Surah Al-Mursalaat has compared the blaze of Jahannam with golden camels by calling then
“wa &l (jimaalatun sufur). Some say that “ila Claa” (jimaalatun sufur) actually means black or
dark colored camels. Since darkness of a camel color does not come without a shade of yellow, this word
has been used in (77:33).

“\ NPSAL

Surah Az-Zumr has used (musfarra) for yellow in (39:21).

Ibn Faris says it has five basic meanings but the Quran has used it for the above meanings only.

Sd-F-F Qe

“Calall” (gs-saff), “<aslail” (al-tasfeef): to form rows, or for things to get in a row.
«lalall” (gs-saff): those who form a row {7, R}.

Raghib says it means to make men or trees stand in a row.

Surah Al-Kahaf says:

18:48 | they will be presented before your Lord in rows s ui; 524 3

“um” Ll (as-saff): for birds to spread their wings in the air and not to move them (surf in the air).
ST HIAY (saffaat): with wings or arms spread {7, R}.

Surah An-Noor says:

24:41 birds with wings spread in the air v_w }w\ 3

Singular form is “Ela” (saffah).

“EELali (as-safffaat) groups or parties in rows (37:1).
«Zal yia” (sawwaaf), uﬁ‘;m (swafif): camels standing in a row (22:36).
This too is the plural of %82 (saffah).
“nd )&AA” (musfoofah): plants in a row (52:20).
“Lalablall” (as-saf-saf): smooth and plain land from which grass and all plantations have been removed.

The Quran says:

20:106 | plain or level ground Uais 26

“O rala HaL (saffatud daar): verandah of a house {T}.




Sd-F-N O < e

«“lalall (as-safn): to join two things together so that some parts of one amalgamate with that of an other
{R}.
“da)“ u&m” (safanar rajl): a man placed both his feet in a row {M}.

“alay (il Gal > (safanal farsu yas fin), “lala” (sufuna): a horse with one leg rose in such a way that
its hoof keeps touching the ground barely {77}.

A horse standing in this way is called “‘#.=” (saafin). Plurals are “‘#) 52" (sawafeen) and “&La”
(saafinaat). Such horses were deemed of high quality among the Arabs.

The Quran says:

38:31 | has been used for such pedigree horses S gl
Sd-F-W 5 e

“alall” (as-safoo), “+\Wall” (as-safaa): the pure or clean part of something.

Raghib says its basic meaning is for something to be free of adulteration and be pure.
Ibn Faris too says that this is its basic meaning.
ol K35 (safwatu kulli shaiyi): the pure part of everything.

“Ysiiay Gilia 357 (paumun saafin wa safwaan): the cool day which is cloudless and the atmosphere is
clean too.
“shlal” (gstifaa): to choose or select clean and pure things.
“sllail) (istasfah): considered him to be sincere, selected him.

“25alall” (as-safiyyah) with its plural form “Giis” (safaya) means that part of the booty which the leader
selects for himself {T, M}. )
“lalall (as-afaah) with its plural form “&) 5" (safawaat) and “l4=” (safa) means a very clean and
smooth stone on which nothing can grow.
“%31 5420 (gs-safwanah) plural of which is “3l3s" (safivaan) also means the same {7}, as used in
(2:264). Some think that this is a collective noun. It could be that “0) 32l (safwaan) means big rock and
a piece of this rock is called “X 2" (safwanah).

The Quran says:
7130 We freed him of worldly attractions , and selected gl b el s
him for a great purpose . ’

About various messengers, the Quran has said:

38:47 | Indeed, they are among the chosen ones by Us ;l;;'\?‘ Gkl 5006 Xs p—@-“ 3

Surah Bani Israel says “éié-:a‘” (as faakum) in (17:40) which means “to select”, “separate from others
and to give preference and stature”.

Surah Al-Bagqrah says:

2:158 Indeed, the Saffa and the Marva are among

D sz 1. 5 Sgads i By
symbols of Allah. Al S 2 S 555all K]

Saffa and Marwa are two hills near Mecca.

Surah Muhammed says:

47:15 | purified honey Siat o




Sd-K-K S S pa

“l8a” (sak): to hit, especially with a broad based thing.
“lll i (sakkal baab): he closed the door.
AN (sakkahu), “5<=” (sakka): he pushed him {7, M}.

The Quran says about the wife of Ibrahim:

51:29 | she struck her face with her hand (in disbelief) Lass &S

But this was only as an expression in amazement as she was not expecting to have a child in her late age
as noted in (11:72).

Sd-L-B «dua

“lllal (as-sulb), “CAlalP (gs-saleeb): strong and hard.

o b Gl (buwa sulbun fi deenih): He is firm in his way of life.
el (sallab): he made it or him strong and hard.

il (as-sulb): backbone {T, M}. Plural is “&5ial (aslaab).

Ibn Faris says the back is also called “ldlalf (as-sulb) because of its sturdiness and strength.

The Quran says:

4:23 Your sons who are from your back (own womb) SO G gl ST

“«LAZall” (gs-salb): to crucify a man to death.

Raghib says it is used for crucifixion because in crucifixion a man’s back is tied to a strong wooden
beam.

Some say that “Lalall” (as-saleeb) means the little water that comes out of a dead man’s mouth or nose. It
also signifies the fat which is extracted from bones.

Ibn Faris has said that a man who is crucified is called “w3liaz” (masloob), because his face becomes
greasy. Later the cross used for crucifixion came to be known as “Zilia” (saleeb).

Raghib’s argument seems stronger, because as the Christians say, a cross is in the shape of a plus sign
and a man is crucified till he dies.

The Jews considered crucifixion as the worst form of death. They considered it to be a damned death.
They claimed that by crucifying Jesus, they had given him an ignominious death.

The Christians do not believe that it is a damned death to die on the cross, but they do believe that Jesus
was crucified. The Quran refutes both the Jewish and the Christian beliefs and says that this tale which
they believe is totally wrong.

They did not kill him, neither did they crucify him.

4:157 The truth became dubious for them

4 h osg sl gl

Isa (Jesus) had already left the place and some other man they had arrested thinking him to be Isa, was
crucified instead. Details can be found in the book titled Shola-e-Mastoor.

The Quran has outlined different punishments for mutiny against an Islamic state and for creating chaos
in society apropos the crime. One of them is “U—\LAJ” (yusallabu) in (5:33). That is, to crucify or hang.
“Cla” (salab) means to hang a man, and “Cala” (sallab) means to hang more than one.




Sd-L-H zJdoua

“ &2V (as laha ilaih) means the same as “~V (<A (ahsana ilaih). It means that he did such a thing
which removed the ills of the other. Hence it means to create a good balance.

“@fal\” (as sulh) means mutual co-operation and peace because as compared to the times of war, in times
of peace, there is more harmonious balance {77}.

“z3%al"” (as-salaah) means for the situation to be harmonious with intellect and goodwill {T}. The state in
which things should be organized for the establishment of peace, balance, harmony and order {L}.

Surah Al-Airaaf has used “2)a” (swaleha) to mean a perfectly healthy child (7:190). Here it means a
child which is perfect in every way.

Surah Al-Ambia says with regards to a son being born to Zikriyah in old age:

21:90 We removeq the fault from his wife which was a ey Dl 5
bar to conceiving a child

Surah An-Noor says:

24:32 And the righteous ones among your male and

2S5 5 3530 B kLAl
female slaves PN 5 83k G LR

Here it is used for slaves and slave girls who have the potentials and means to get married.

Surah Yusuf says that Yousuf’s brothers discussed among themselves that their father’s entire attention is
towards Yusuf and his brother. If Yusuf'is murdered or exiled, then this imbalance can be removed.

later after carrying out our plan we will become part

129 . . . ;’ /‘ L:aﬁ _/),;j ° ‘a/:a}f. P
of righteous (removing imbalance) 7 35 903 3 33N 5

Here the word “Cisla” (saleheen) makes clear that it means for imbalance or inequities to be removed, or
for matters to come to an even keel.

The word “:L‘\ag;;“ (sayyiaat) has often been used by the Quran against “XIiLa” (hasanaat), as in (2:81-
82). As against “Ecslu” (sayyiatah), “=:al\ s> (aamilus salihaat) has been used. Therefore good
deeds and “callall see” (aamali salehaat) mean the same.

So at all other places, as against “Alia s (& (mun amela swalehan), “¢\) (2" (mun asa’a) has been
used, as in (41:46). Under the headings (S-W-A) and (H-S-N) the meanings of these words will become
clear. Therefore “c\alialll sl (aamali salehaat) means deeds which develop man’s latent abilities and
make them capable of evolving to the higher stages of life. Also, due to which the balance in the society
is not disturbed and all disharmony is done away with. Such deeds bring the pleasantness of life with
them. Hence it means to act according to the needs of the times and be harmonious with the permanent
values of the Quran.

“3.&” (fasad) or chaos is its opposite. See heading (F-S-D).
The Quran has used “3%&” (fasaad) or chaos against “z\=" (salaah) i.c. righteousnessin (2:11).

Surah Al-Qasas uses “Cialias” (musleheen) against “o=)¥) 1637 (jabbaran fil ard) in (28:19). A
littlelater , this root has appeared for good dealings (28:27).

In the Quran “\3l &) & (innallazeena aamano) it has always been said along with “cAlall slee 52 (wa
amilussalihaati) to believe in the permanent values of the Quran as explained, and act righteously.

This shows that both conviction in the permanent values and righteous deeds must go together. The deeds
which have no inner self involvement are merely rituals, and delivered mechanically. They cannot




produce good results. Similarly the belief which does not motivate towards righteous deeds is merely a
belief in words only and cannot produce results as explained in the Quran.

In surah Ar-Rom (30:44), by bringing “Alia (e (2 (man amela swaleha) opposite “ 8 G2 (man
kafara) has made it clear that if good deeds do not accompany it, then all ‘“worship’ is useless and your
claim to have trust in Allah is meaningless. The righteous deeds too are only those which the Quran has
so declared and explained, and not the ones which are good or ““la” (saleha) in our opinion. These
righteous deeds within the domain of the permanent values lead to self-development and help to restore
balance in a society when carried out at a collective level. We should note that the Quran has not given a
detailed list of these righteous deeds and has quoted a number of generic examples and left it to us to
figure out within the requirements of the time, how to live righteously within the permanent values. For
example the Quran emphasized on the plight of the poor and deprived repeatedly to invite us to prevent it
from happening as this hits at the balance within a society at a fundamental level (107:2-3, 70:24-25).
Similarly the Quran has emphasized on keeping commitments and to remain within the domain of the
permanent values. The transgression of these values means that in the long term the effects will go go
against the interest of a society and will result in imbalance. The Quran has given the examples of these
imbalances which include divisions into parties, mutual rivalries, bullying, exploitation by the powerful
and rich, accumulation of wealth in few hands, civil wars, wars, famines, etc (6:43, 6:65). In other words,
the Quran declares that in this life we do have a choice to follow a particular course of action; however,
we do not have a choice to alter the effects of following the selected course of action. The Quran explains
both the courses of action i.e. the path of “elalliall e (aamali salehaa and the path of “&ls
(sayyiaat) — it is now upto us to choose anyone and then live by the consequences in our life. We should
also keep it in mind that in the moral sphere the effects of our deeds take time to materialize and as the
life is one continuous stream which is not interrupted by death, therefore the results will show up at some
point in time. Therefore we should select the righteous path as defined by the Quran and develop our
character which can help us to live righteous life here and then move on to the next part of our life for
further development (16:97).

Sd-L-D 2d o=

“ALall” (as-sald), “3al” (as-sild) is a solid, smooth stone {T} (2:264).
“¢\:al” (as-salda’u): solid, hard land which does not grow anything {T}.
“J)LA” (salood): a miser.
ALA O (raasun sald): a head totally without hair, bald {T}.
AP (@s-sald) is a rock on which there is no layer of dust. In the verse of surah Al-Bagrah (2:264) the
above mentioned meanings are evident.

Sd-L-Sd-L duadue

“Jiallall” (as-salsaal) is the pure and wet soil in which sand gets mixed. When it is dried, it produces a
sound (when struck). When burnt it is called *“ & (fakh-khaar) {T}. That is, dry and raw. Pebble will be
called “0alis” (salsaal), and heated pebble w111 be called “J\5¥ (fakh-khaar).

About the initial stages of the creation of a human being , the Quran says:

15:26 | We created man from (ringing) dry earth JLAL@ S Oy Gl 3

Details can be found in the titled “Iblees and Adam™.

Ibn Faris says that the basic meaning of this root is of something that has a little dampness and a little
water.

The initial life (cells) appears from the mixture of water and soil as modern science has discovered. At
other places it has been called as “< ¥ (i (teenil laazib) as in (37:11), or the physical appearance of
initial stages of human physical life.




Sd-L-W/Y s/sd o=

Since “¢5L=" (salaat) is an important part of Deen, and since the Quran has used this word in different
settings, we will deliberate on it in detail. There are two roots referred to this very important term of the
Quran - even if this word is based upon (Sd-L-W), many scholars have raised many good points regarding
its use when derived from root (Sd-L-Y). Hence both these roots have been combined together in this
heading, despite the fact that we have also presented heading (Sd-L-Y) separately as well.

“Nall” (as-salah) is the middle of the back. It is the place where an animal’s tail grows, or the beginning
of the slope of the hip. Both sides of the tail are called “o)5ia” (salawaan). The plural is “Zsla”
(salawaat) or “c)uA\” (aslaa) {T}.

“A” (sala), sl (vaslu), ) %= (salwa) means to strike the “M\" (sala).

“pilia” (salautuhu): 1 struck him on his “>\=” (sala) i.e. on his back.

“Gallad ol L;ia” (sallal farasa tasliah) is said when the runner up horse in a race is running very close
behind the victor horse. The horse in front is called “G&\.” (saabiq), and the runner up following

extremely close is called “Lal (musalli).

Thus “l= (salla) means for someone to follow a winner or leader in such a fashion that he is almost
touching the leader in front.

One of Ali’s ® statements say:

The Messenger (pbuh) went first (i.e. died) and Abu Baker ® 5k adi 5 Ly j;[,j S dgs s
followed him closely, and then Umar ® also passed away, T e
leaving the devils making us lose our senses {T}. el

Taj-ul-Uroos says that “1=" (salia) and “u&m"’ (astala) mean attachment, i.e. to be attached or stuck to
someone. That is why Raghib has said, that when Quran says “Ciladll Ga S5 & (Tum naku minal
musalleen) in (74:43), it means that “we were not among the followers of the messengers”.

Qurtabi writes therefore that “s s.=” (salaah) would mean linked to the commandments of Allah. It would
mean to remain within the guidance (limits) set by Allah and to be attached to the Book of Allah i.e. the
Quran. As such, “” (tasliah) would mean to follow the one in lead almost in tandem, but never try to pass
this leader.

These explanations make the meaning of “ss'<" (salaah) clear, but first a preamble must be borne in
mind. What is the connection between Allah and his creation with a free will i.e. the man? Allah is the
name of that personality (Self) which has the attributes which are the most complete, most consolidated,
most lofty and most beautiful. He has granted personality (self) to every human being as well, and called
it “Us 5 )" (rouhana) i.e. Divine Energy which gives the ability of freedom to choose. See heading “Rooh”
for more details. This human self is limited and lower in stature as against Allah’s. For developing its self
it has to keep the personality of Allah (i.e. His attributes) before it as an ideal self. We cannot understand
anything about Allah Himself (and there is no need for this as well), but the attributes He has described
about Himself in the Quran, if reflected upon by us, provide a model for developing our personality. The
Quran has described these attributes of Allah as “(ssll clewl” (asmaa’al husna), that is, extremely
righteous and infinitely traits. Therefore it is incumbent upon man to keep these traits before him as
beacons and to follow them as explained with full commitment to achieve the results as mentioned in the
Quran.

The first s L= (salah) that we have been invited to desire by the Quran for the attainment of the higher
is:

the desire to find the balanced path which will take us to the R A I

: sl il Gad)

15 higher purpose of our life e
Surah Hoodh declares:

11:56 | my Rabb (Sustainer) is on the balanced and established path s Lo el




It is the same balanced and established path on which the whole visible universe (as an evidence) is being
directed and managed (as per Laws) by Allah. We are also provided this option through the Quran to
choose to traverse this balanced and established path by opting to follow the guidance explained in the
Quran. Therefore “3354=" (salah) means to reflect the attributes of Allah (so far as it is humanly possible)
by adhering to the Quran.

Surah An-Noor says:

Have you not noticed that Allah is the one Who is being O PRI o ) S
followed by whatever there is in (& on) the earth and the e gl b, <

. o _ e B il skl o5V
heavens, and birds with wings spread out, each one knows its el e S 2 g K
salaat and tasbeeh FERRAT O

24:41

This means that everything in the universe knows its duties very well as this is inbuilt within them. It
knows which path it must traverse and what its destiny is. These things have been called their s sLs"
(salaah) and “z=2.5 (tasbeeh). However in the case of human beings since we have a free will therefore
we cannot be restrained through an inbuilt guidance for example like birds and animals. While our
physical body follows the physical laws our self (consists of ‘I’, emotions, thoughts, memory — more
details under N-F-S) being nonphysical does not follow these laws and needs external guidance as an
option, which can be accepted through the use of our free volition. In other words to know our * sla”
(salaah) and “z=15 (tasbeeh), we need to first have a desire to explore the alternatives available to us as
a guidance and then using our intellect and reasoning accept the permanent values given in the Quran.
There is nothing inbuilt within us which can direct us to the Quran automatically as this goes against the
free will. Since each human being is endowed with this self, he/she has to make a choice at some stage of
their life if they wish to make a different choice or are quite happy and satisfied with their existing choice
i.e. the choices of the society around them, The Quran has referred to this point at many places e.g.
(74:37), (83:26), 78:39). The human self can only develop when it willingly makes a choice to live within
the permanent values of the Quran.

2:3 And establish and follow Allah’s laws 3}2—5' S3iEls

Recognising that individuals need to change first to conform to the values of the Quran and then work to
establish a system based on these values. The collective system will then provide the environment for the
self-development which is essential to progress in this direction. This will also provide an environment
for those who wish to follow this path of self-development.

This is the reason why the Quran has used plurals for these words, so much so, that it has mentioned the
duty of an Islamic state to be:

These are the people who when get established

29:41 | in the earth work to establish salaat and 1554 5 3450 155 S50 BAGT 5 B 15 O 2l
’ provide zakat and through this promote good ;’<§,:,j\ 35 3}13,3\4;

and prevent evil.

For the meaning of zakaat, see heading (Z-K-W).

At another place they have been called:

9:112 | those who do the ruku and sajdah O3 L2l O3astl

For the meanings of ruku and sajdah, see heading (R-K-Ain) and (S-J-D).

This is the reason that mutual consultation has been mentioned for settling both affairs of the state and the
establishing of the salaat:

47:38 they establish the salaat and their affairs are

4 ] s )fi,. dg/a‘; s 455« EJY&J\ 1A
decided by mutual consultation S 4




Since all matters of the momineem are decided according to the permanent values of the Quran , surah
Al-Airaaf has kept phrases like “U81y SCa (tamas suk bil kitaab) and 4 la il (aqamatis salaat)
together in (7:170). It means estabhshlng a society in which all individuals follow the laws given by the
Quran and thus be attached to the book of Allah. For more details on this point in the Quran, “5 5
(tawalla) has come opposite to ° Slie” (salla), as in (75:30-31).

“451 ¥ (tawalla) means to turn away from the right path or find ways to circumvent it, or turn away from
it. This is all done deliberately. Hence “ =" (salla) would mean to follow the right path as per Allah’s
laws. To perform the duties according to the Quran, Allama Hameeduddin Farahi says that <3 sL.="
(salaah) means to proceed towards a direction, to face or fix the direction towards something, to be
attentive {Mufardaatul Quran}.

Surah Al-Alagq says:

96:9 when Allah’s servant wishes to discharge his duties

. e [ 3k )5 ¢ e
96:10 |, then his opponent puts obstacles in his path ol A e S =5

These duties encompass every facet of life. As such, the Quran says in surah Hoodh that Shoaib’s nation
said to him:

Does your salaat tell you that we abandon what our o a5 81 41 Gl s L5 B Csa6 Sl
11:87 | forefathers had been doing, or we cannot even .
spend our wealth as we wish to? 356 G

That is, they did not wish to have a sort of salaat which was (as preached by Shoaib) encompassing day
to day economics? This too explains the meaning of salaat, i.¢. to follow the permanent values in every
facet of life.

The basic issue in this discussion is that whether man should decide his matters of life according to his
own wishes or according to the guidance provided by the revelation from Allah? To decide all matters as
of his life using the Quranic Guidance is what establishment of salaat is. By bringing s sha <l
(agamatis salaat) i.e. establishing Salaat and “<Las ¢\ (itha-i jazbaat) i.e. following one’s own desires
opposite to each other the Quran has has further elaborated.

It is said:

(After the messengers) people abandoned salaat

; ) . ; - ol A 5 Sl 13T s kg 2. Calss
and started following their own negative desires HEe B3 b e

19:59

This means that by following his own wishes man abandons salaat, and by following the permanent
values of the Quran he establishes it.

Surah Al-Anaam says that whoever protects salaat is the one who has belief in the life of the hereafter
and this belief is then linked to the Quran (6:92). That is why Ibn Qateeba has said that “';Lai"’ (is-
salaat) means the same as “&3 (ad-deen) {Alqartain Vol.1 page 13} . In other words, establishing
salaat means the same as establishing the Deen, or the Quranic way of life.

“QJA\” (as-sala) also means fire and its fuel.

“ A e siae L7 (sala asahu alun naar): he turned his staff soft by heating it in the fire, and
straightened it.

“ia” (salla) also means that he removed the fire and moved it away {Roohul Maani}.

Looked at from this angle, salaat would mean to remove one’s faults.

Al minar says that “Sac ¥ & 5 slia” (salaata qaulan wa amlan) is the acknowledgement of the truth that
we need the guidance of a personality that is faultless for removing our own faults.

Qurtabi says that salaat means to willingly accept submission to Allah and His obedience.




According to {Muheet} One meaning of salaat is to subjugate and make someone lean towards itself.
This way salaat would mean to conquer the universe (dominate it) and make it ‘submit’ i.e. serve one’s
purpose or make use of its potentials for the benefit of mankind.

Another meaning of “s 5Ll (as-salaat) is to pay respect and gratitude {7}, i.e. to pay homage to the Rabb
(Sustainer) of the worlds through one’s righteous deeds — to acknowledge through demonstrating the
extreme goodness which is associated with the human creation when we follow the permanent values of
the Quran. This also makes the connection between % sba <3 (agamatis salaat), that is, establishment
of salaat, and provide zakat. In other words it would mean to establish a system according to Allah’s laws

and to actually follow this program so that the entire mankind is nurtured.

The above meanings of salaat make it clear that an obedient person (Muslim) will establish salaat by
acting on the permanent values of the Quran in every segment of life. There is no need for any particular
time, form or place for this salaat - it is something which compasses whole life with no exception.

Having explained this, there are some verses in the Quran where salaat has been used to denote a
particular act. For example:

Believers, when you stand for salaat, then

wash your faces and forearms up to the (’.ié}é.-j\ s G sz J vi“’ 15 130 5 gl
5:6 elbows; and caress your hands over your head; I N

and wash your feet up to the ankles; and if you GBI ) SIS 5 55 3 ety i) ) 150t

do not have water then do the ‘tayammuum’

Believers, do not go near salaat when you are G 134l f S 25y s 2 1355 Y A 3 Bt
4:43 in a stupor (drunk or sleepy) until you s

comprehend what you are saying by mouth O35

And when you establish salaat for them than e e o

one group should be armed and stand in salaat TR IPR tHURS SR IY ¥ JOR HE O g

with you and when they have performed the s - AT 1555405 1345 156 - e ‘Ejj\_:jj
4:102 | sajdah before Allah, they should go to the rear R U S SR S

and the other group may establish salaat with et 3y Soa gl Bl ] A B

you and they too should have their weapons iR L

with them for their safety

when you have performed (completed ) the

salaat, then you should re'mem'beir Allah (The 156 - VgJ 35 uj; 5 spdsu | 13836 5,02 RN EHE
4:102 | message) , whether standing, sitting or lying .y e s

down; and when you are at peace then perform =gl 5o faslil

the salaat

The verse before this says:

4:101

And when you are traveling, there is no harm
if you shorten your salaat and also if you fear
any action from those who deny

(opponents may harm you)

el el O 28 oSl B () B e 36
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In this respect see also (2:239).

The manner in which salaat can be shortened has been given in (4:102).

Surah AlI-Ma’idah says:

5:58

and when you call for prayers then the opponents

make fun of it

AR sl ) ke




Surah Al-Jumah says:

When the call to salaat is announced on the day of Friday, 3G aaadi o3 2 5l oS
then leave whatever you are doing (even if it is business) and | |2z ., 2. .= . b o
come to the rememberance of Allahlf you recognize the = ’} P g 135 4 53 )
62:9-10 | importance of this then you would understand how good this S5l el 136 0305 228 0y
is for you. When salaat has ended , then you can spread out

in the land and seek the benevolence of Allah, and keep Allah e
in remembrance a lot so that you propsper in life. oLl el all g3
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After this, it is said that these people are such that if they find some attractions, they run towards them
and leave you standing alone. Tell them that whatever you can get of Allah is better than any attraction or
business, and that Allah is the best provider of sustenance (62:11).

The above explanations show that the Quran has also used the word salaat to mean the congregations of
what we call “namaaz” or prayer. This word “ramaaz” is not Arabic but Persian. Note an important thing
about these congregations. The worship of Allah does not mean the sort of worship that we see in temples
(bowing and scraping etc.). According to the Quran, the worship of Allah is in obeying his orders and act
accordingly. This subjugation will, of course, encompass every sector of life, and its practical shape is the
system of state that is established according to the Quranic values.

About the management of such a system, it is said:

These are the people who obey their Sustainer or

Lord) and establish the salaat: and their affairs are (3% bl g S 138 6 RSB Q;Jj\g
42:38 decided by mutual consultation: and whatever We fod s et G ace
give them, they keep it available for mankind O3k ) 5 e

(hallmark of such a system)

The connection between the obedience of Allah, establishment of salaat and mutual consultation in
human affairs is to be noted here. It is obvious that for mutual consultations there will have to be
congregations and meetings and these will form part of establishment and management of salaat.

Another reality which one needs to keep in mind is as mentioned earlier, that man sometimes manifests
his emotions through physical movements (body language) and these are entirely reflex movements.
Sadness, anger, happiness, surprise, adamancy, yes and no, are all emotions which are displayed by
physical movements of the body. The same applies to the emotions of respect and obedience. For
showing respect and obedience, a man can bow his head. Although the Quran keeps the veracity and spirit
of the act, and not the forms itself, it does not prevent the forms where the movements signify some act,
provided that the form itself is not thought to be everything. The forms of ruku and sajdah etc. that are
part of the namaz (prayers) are also for this purpose. It is also obvious that when these movements that
display some emotion are collective then they must also be uniform, otherwise there would seem to be
disharmony and chaos. To keep discipline in the display of emotions of respect and obedience and
faithfulness, is in itself a way to display self-discpline. This then is the strong manifestation of forms of
acceptance and obedience which the Quran describes as a necessary part of the meetings and consultation
of a group of Momineen. We also begin our public meetings with recitations from the holy Quran,
although this is done only ceremoniously — the Quran should encompass the business of whole collective
life and not for just recitations.

And these are those who respond to their Sustainer and ‘s " L
: . selall GBI § s8] 18R 30N
42:38 establish Salaat sl A6 5 2 o=
And their affairs are conducted by consultation among ater 1ok et L
42:38 them = B3 o2l 3
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In view of the importance of these congregations, the Quran has called them “G38 32U (kitaban
maugoota) in (4:103) which means “particularly fixed duties”, and the second meaning is “a duty which
is discharged timely”. The timeliness for the congregations is essential.




As such, the verse of Surah Al-Jummah which has appeared before, says that when the call for this
congregation is given, then leave aside all business and come immediately to it, and until it has been
completed, do not attend any other business.

The life of the Momineen is spent in obedience of Allah’s laws morning, day and night. But the fixation
of timings for congregations is necessary.

The Quran, while demolishing other beliefsof the time about things being lucky or unlucky, has shown by
setting timings for prayer during night and day that no time is lucky or unlucky. As far as the prayer
congregations are concerned:

17-78 and the entire time from morning to evening, you
' can establish salaat till the darkness of the night

i O35 A ek ) R P Sl

It is pointing to especially when the sun rises, it is overhead or reaches the middle of the day, and when
the sun begins to set and actually sets. By pointing to these timings it intended to end the superstitions
that so and so time was lucky or so and so time was unlucky.

Establish salaat at both ends of the day and parts

H:114 of the night.

B Ay 6 b sl i

These timings have been mentioned especially with the word salaat, but in order to establish Deen all
times of the day and night have been mentioned. See (3:190), (20:130), (50:39) and (52:49)zsss.

In surah An-Noor, the salaat of morning and evening have been mentioned where it is said that your
servants should ask your permission before coming in at times of privacy.

Before the morning prayer (early morning), and e e P
when you take off your shirts in the afternoon (due Sl 5 4N O3l Gy A sl J5 e
to heat) and want to rest (as is done throughout Uil 35l 155 a3
Arabia) and after the salaat at night.

24:58

This shows that during time of the Messenger (pbuh), salaat was fixed for at least two times a day. That
is why the Quran has mentioned these by name.

As far as reciting something during prayer, we have already seen that the Quran has said that you must
know what you are saying or reciting (4:43). At another place it is said:

And do not recite during your salaat in a loud s S5 Sdlas 56V

17:110 voice or too quietly but adopt a way in between S S5 & &

Some think that here salaat means common prayer or mention, but not prayer conducted in gathering.
This does appear to be right, since there is an explicit explanation about “_S¥” (zikr) or mention in the
Quran (7:205). It says that it should be done quietly at heart.

“_S3” (zikr) means the mention of the laws of Allah. That is why this salaat can only be prayers.
Qurtabi has said that it means recitation.

The above shows that salaat means the congregations of prayer. For it, the verb used, is “ e (salli) or
“La? (yusalli). It means that when the Quran says “3 slall so8” (agimus salaat) it means the
establishment of Deen i.e. the formation and strengthening of the system of Allah’s laws. The obedience
of Allah’s laws, the discharge of duties that are incumbent on a Momin, but at some places they do mean
the congregations of salaat which are themselves a part of Deen. At the relevant places one has to see as
to what s sbha <l (agaamatis salaat) means. Similarly, wherever “(:las” (musalleen) has appeared, it
will have to be seen whether the entire group of Momineen is meant or only those who take part in the




salaat congregation, because the Quran has also mentioned “cilas” (musalleen) who are extremely
righteous . See (70:22-35), and those have also been mentioned for whom there is destruction (107:4-7).

of - 4 - .
Raghib says “~lc =" (salla alaih) means to respect, to pray for, to encourage, to nurture, to develop, to
allow no ill or chaos to be created.

Keep these meanings in mind wherever this root has appeared with ala’s salah.

In surah Al-Ahzaab the group of Momineen has been told:

Allah and the malaikah (forces of the universe) encourage you L )
33:43 and provide the means for your sustenance to develop your -8 g il el Celish
efforts.

This has been said about those momineen who do not worry or flounder if faced with difficulties while
establishing the Deen. They do not lose courage but instead fight those difficulties stolidly.

2:157 These people are worthy of commendation before their Sustainer w45 e St 2 gile ﬁ«J f

They have the support of Allah. Allah encourages them, and makes their efforts yield good results and
develops them. This is about the common Momineen.

About Muhaammed (pbuh) himself, it is said:

33:56 Allah and his malaika encourage the Messenger. PN v AT Al K]
O’group of Momineen, you too must assist the Messenger in ) . , .

33:59 making the program successful Laladiales ale 15lolgal g
Help him in his efforts.

This can be done in a practical way by obeying him fully, and showing him respect (4:65).
About the Momineen it is said at another place:

7.157 Respect and agreed with him, help him, and follow him and

~ o2 R s P s
3 i I3 eodlngingaiig 452iats 45354
the Book that We revealed to him. 7 B9 85 855525

This is how momineen should discharge the duty of “9-335\3&4” (sallu alaihi).

This is the salatun of Allah and His malaika on the party of Momineen and on the Messenger (pbuh)

»
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himself, and this is the momineen’s “= %= (salawat) and salaam on the Messenger.

Note how great an action plan is called for by the order of “Liltl sy Jle13La” (sallu aliaihi wa sallimu
tasleema), i.c. by the complete obedience of Allah’s laws to establish this Deen on all the deens of the
World and which was brought to us by Muhamnmed (pbuh). On the other hand the Messenger (pbuh)
has been told to accept whatever contributions the Momineen bring to himwith a view to redistribute it
within the needy and deprived to restore the balance.

And encourage them: because your encouragement and R B
9:103 oS P B SL SOk O e s
appreciation is cause for much satisfaction to them = o £ 02
They consider this to be closer to Allah and encouragement [ I
9:99 Y . Hrag i) il ol K cyh
and commendation from the messenger. g

For the meaning of “closeness to Allah”, see heading (Q-R-B).

In the Hebrew language, “&5%s" (salawaat) also means places of worship for Jews. Verse (22:40) uses
this word in this meaning.




Sd-L-Y ¢ doua

‘Ll DAL Ll »ﬂ\ =" (sallal lahama yaslihi bin naari salya): “he barbequed meat”, or “he put the
meat into fire to barbeque it”.
“Z;ml\” (as-salyu) actually means to light a fire.
“ Al =" (saliya bin naar): he suffered pain of the fire (of burning). He burned in fire.
Gl Cala” (salaitush shah): 1 barbequed a goat {R}.
“Da3 0 3Ual (as laahun naara was salaah): he put it into fire to burn, made the fire its destination
{M}.
“; 3l (gs-silaa): a thing which is barbequed. It also means fuel for lighting a fire {7}.
“Jua” (saal) that which burns in fire,
ruaal\ Jia 5 (=7 (mun huwa saalil jaheem): which goes towards Jahannam (37:163).
“‘Lall (as-silly): to burn, to bear the pain of burning (19:70).

The Quran says:

87:12 He who enters or is trapped into a very big fire 835 (e isﬁ
69:31 then let him enter Jahannam to burn ow (»a%-\
74:26 I will burn him in hell ekl
56:94 to burn in hell s EWWS,

“JAklal” (istala), or « Jiap (istala): to warm up off fire and get heat from it.

27:7 So you may warm yourself O3lltas (..<1,J

Sd-M-T e e

“lulall (as-samtu), ‘ “Ealall (gs- sumoot), “‘)—'LJA‘” (as-samaat): to be quiet.
For the difference between “<5%” (sakata) and ““a=” (samata), see the heading (S-K-T).

Ibn Faris says it basically means ambiguity.

7:193 you remain quiet O3hals 25

“ldlall” (gs- saamit): gold and silver (wealth which cannot speak).

“ok\-\l\ <3S 2 (an-naatiq): wealth in the shape of animals.

e M\” (as-samoot): a sword which strikes deep and gets stuck into its target.
“ialad Lpln” (ha’itun musmut): a wall without any opening {7, M.

Sd-M-D 2 pm

“32alP (as-samd): a high place, but not as high as a mountain.

“$axlall (as-samdah): a solid, stone rock.

“Xalall” (gs-samad): the leader which is obeyed and without whom no decision is taken. The being
towards whom referral is made (who is looked towards) to meet the needs. Hence it means a being who
cannot be done without, or a person who is not bothered by hunger or thirst in battle.

“Ialas 2857 (naagatun mismaad): a she camel which gives milk despite severe cold and lack of fodder {7,
M;.

“&l 534l A’ (simdul hijraar): a wooden stick of plough which the farmer holds in his hand while
sloughlng {T, M}.

“Xlall” (gs-samd): to intend to {T, M}.




The Quran has mentioned Allah as “Zal” (gs-samad) in (112:2). Deliberate on the meanings given
above and then wonder as to how deep a concept about Allah the Quran has presented by calling him
“Xalall” (gs-samad), i.c. like a high ground or strong and solid rock which is unaffected by the floods
around it. People turn to it when they don’t find refuge elsewhere and get sanctuary there. Also the being
which meets the needs of others but is above all needs. Also that his benevolence is unceasing and his
sustenance is continuous. If these traits can be reflected in a nation then it can certainly rise to great
heights. In getting to its purpose, hunger and thirst do not bother it, and winter and drought do not deter it
from the sustenance of others. It becomes solid as a rock and a solace to the helpless, but totally
independent of others’ support.

By saying “3al A0 30 5 3% (qul hu Allahu ahad, allah hus samad) in (112:1-2), the Quran has
pointed to another great reality. “33 (ahad) means unique. This uniqueness indicates transcendence (or
being above). But “cus” (samadiyat) means that every single breadth a man takes is linked to His
sustenance. This shows his immanence which is the quality a Momin should also reflect. That is “c8sal”

@

(ahadiyat) and ““222=" (samadiyat), or needlessness.

Allah’s personality is the greatest and highest, i.e. it is the most developed, complete and perfect
personality. He has endowed man with a personality, but in an undeveloped form. The different names of
Allah as defined in the Quran are actually the traits that He possesses, and are the different facets of his
personality. Some are particular to Allah only, as for example “J5Y) 53 (huwal awwalu), but others can
be reflected in human beings (to the extent possible for humans). These include “<ixia” (samadiyat).
This means that as human personality develops, it will be independent of other supports, but be the cause
for supporting others. Freedom and independence are the basic traits of personality.

More details can be seen under the headings (W-W-H) and (N-F-S).

Sd-M-Ain g oo

“2aa¥" (al-asm): a man with small ears.

“aalas (AL (zabyun musamma): a deer with horns which have pointed ends.

“hansial” (as-sauma’a): eagle, because it flies high.

“Axa’92” (sauma’ah): a monastic place of worship, because its dome was pointed at the top like that of a
church or temple, or because of its narrowness as a man with small ears. But this meaning seems more
appropriate with reference to height, because it is said “> ¢ ga’%a” (sauma’ha bina’hu): he raised his
building.

“aalal” (gsma’a): someone who progresses to the top post or place.

“aaa” (samih): he was engaged in his thoughts and went past without a care {T, M, R, Latif-ul-lugha}.
“zal 52 (samih) is the plural of “Ax23a” (sauma’ah) as in (22:40) and means hermitages i.e. the small
rooms of the monists {7, M}.

Ibn Faris says the basic meanings of this root imply fineness and joining. That is, for something to be
fine and at the same time for its elements to be intertwined together.

Sd-M-M ppua

“pa=” (samam) means for the ear to close, or to have lack of hearing {7, M, R}.

“37,5)&l Aan” (simamal qaarura): the cork of a bottle with which its opening is closed.

“}\ala 3 )ALa” (sakhratan samma’u): solid and hard rock without any opening or hole.

“2aN (al-asammu) means deaf. Plural is “&=” (soomm). It also means a person who does not pay heed
to anyone and who believes that he cannot be prevented from what he wishes {7, M}.

“éilaﬂi” (al-musammim): a camel which does not blabber, and continues onward very stolidly {7, M}.

The Quran has used the word “A=" (soom) for the deaf. It has also been used for those who do not heed
the voice of reason and do what they want. They are like animals without the ability to reflect. They do
not use their thought and intellect to see the truth (8:22). They do not think with their minds and do not




see reason or brook any reasoning. They simply follow the wrong path as if they were blind, deaf or even
dead.

“&al” (aasam): to make deaf (27:23).

Sd-N-Ain £ Oue

“aila” (sana) means to do something well using technique, craftsmanship and within the law. Therefore
this word is a verb (action oriented) and is not used for animals {R}.

“éx‘ ” (sunaa): very good artisanship.

Allah’s workmanship is wonderful. He has made

i o A 8 el i i
everything expertly. soes 57 Gl el Al &

27:88

“fii-ﬂ'\ia”b(san ’ah): to make something expertly (21:80).
“pladll” (al-masanih): buildings, pool or pond in which rain water is accumulated, palaces, forts,
dwellings, as well as factories etc.

Ibn Faris says it means a well which is built for irrigation purposes.
Raghib says it means lofty, respected, and awesome places (26:129).
“Oodll e (sana al fars) means to train and groom a horse in a good way.

“l2ila 5 (huwa saniyi): he is my trainee {T}.

In surah Taha Allah says about Moosa:

We took you to the palaces of the Pharaoh so that .
20:39 you could be trained there under our Guidance and S e
you learned statesmanship

This shows that Moeosa was chosen to be a messenger right from birth. He was brought to Pharaoh’s
palace to be trained by the Egyptians in the matters of state. All this was according to God’s plan. This
made him capable of holding a great mantle like messenger hood. That is why when the life before
messenger-hood of Moosa has been discussed, it has been stated that after passing through so many
challenges , he had passed the criteria for (holding) messenger hood (20:40),

The messenger-hood is not granted suddenly and in a fickle way, but it is a well thought out, planned and
executed divine programme.

“‘&L’x;.ia‘ﬁi” (alistinaah) means to work very hard at improving something. It means to train and rectify
with great attention and care {7T}.

Hence the verse further ahead says:

your training has been undertaken with a certain . .
20:40 programme in mind, because We needed you to do B SRS S
‘our work’

All this has been done for a certain purpose. What is that purpose?

Go to the Pharaoh: he has transgressed the defined

20:24 bounds and has become rebellious o Loz J A

The purpose is to deliver humanity from the clutches of oppression through human hands and to train
them in a way that they can lead the humanity. This is the purpose for which messengers were trained and
which has been described as ‘God’s own interest’. Note that during all this period, a messenger himself




did not know that he was being prepared for the messenger-hood. Therefore, to believe that man can
reach the status of a messenger through his endeavors is wrong and an incorrect concept.

Sd-N-M p U La

“&all (@s-sanam) means idol or statue. Its plural is “321 (asnaam).

IS

3y puall gia” (sanamas soorah) means to make a picture attractive and pleasing to the eye {7}. It also
means for something to become foul smelling.

Raghib says that some scholars think that anything which makes man aloof from Allah and turns his
attention to others is called “&a” (sanam).

“a5Lal” (asnaam) are all those pleasures and interests that make man shun Allah’s laws.

Raghib says that Ibrahim’s prayer means:

1435 O God, prevent me and my progeny from

s ;\_:p‘g\ WU R 55 o2
worshipping asnaam \ &) (D

Here this word means such things (as mentioned before) because Ibrahim certainly didn’t apprehend that
his progeny would indulge in idolatory..

The Quran says:
Most of them believe in Allah but at the same time s g 4 P
: .. . . B a’ﬂ‘/ylw\%o");‘{;iu,
12:106 assoiiate others with Him Opspad b 5 W)l A5sT 2l U

We pass by this verse lightly because we think it is not about us because certainly we do not worship any
idol. We believe that we do not worship any idols of stones, but we fail to see which (gods) rule our
minds (such as greed, celebrities, false beliefs, parents, rulers, our own desires, etc.) which dominate our
minds every second, and which we take to the mosques along with us.

What can be more idol worshipping than having other thoughts except Allah’s in our minds? The
apprehension that rose in the mind of Ibrahim many years ago, are being proven right today. These
beliefs affect us and we are unable to be righteous as the Quran has directed us to be.

Sd-N-W S0 Ul

“ilall” (@s-sinwu): the branches which grow from the roots of date palms and other trees. Plural is
“Y5ua” (sinwaan) {T, M, R}. As such, “()sia 3353 (nakheelun sinwaan) is a date palm which has two
or more trunks sprouting from the same base (13:4).

“g\jl,a 'Y£” (ghairu sinwaan) are the trunks which grow as single 3ial” (as-sanwah) means real sister,
daughter or aunt, while “5all” (as-sinwu) means real brother, son, or uncle, because all these are
branches of the same tree.

Sd-He-He Do e

“’yall” (as-sahr): hot.

“’yia (257 (shaiyun sahr): hot thing.

“all (as-sahr): to melt fat etc by heating it.

“pal il 25 e (saharatush shamsau tashar): intense heat of the sun boiled one’s head, melting his
fat.

“;)me Aufm” (sartuhu bin naar): 1 melted it over fire.

3 \iuall” (as-suhaarah): melted fat {T, M, R}.

Surah Al-Hajj says:

22:20 Through it (with it), We shall melt whatever there is inside them. r-é;jm’ GG aela)




| (Their arrogance and stubbornness will be melted away) | |

“’yall” (is-sihr): nearness, closeness. There are many meanings of this word, but most think that family
members from ones wife’s side are called “)4a” (as-haar) and the husband’s family is called “GEal
(aakhtaan).

The Quran says:

25:54 And made relationships of blood and marriage for him e 3 Lad dlass

3

‘cws” (nasb) means the relation that is from one’s ancestors’ side, while “ =" (sikr) is the relationship
that is acquired through marriage {7, M, R}.

The Quran gives importance to family life, however, righteousness is the most important criterion
(49:13). It calls people from both sides of husband and wife as shared relatives.

Sd-W-B = 9 (=

“Lla” (saab), “lo¥ai” (pasoob), “ls=” (sauban) means to fall, to come down from above, to intend for
rain to fall down.
“lisa” (sabun) and “3) 5= (sawab) means the opposite of error, i.e. the right thing.

Ibn Faris says that it basically means for something to come down and then reach its destination.

“l3a” (sawaab) is a thing which reaches its right place.

“Cela 807 (sahmun saa-ib) means the arrow which hits the target.

“Ly%a” (saub) also means to let flow, drop, and to come down from above. It also means to rain from the
skies. “Aiuat” (museebah) is the arrow which finds its target. After that, every event and accident came to
be known as “Auat” (museebah).

“d ia’” (tasweeb) means to verify something as right.

“Cilall” (as-sayyib) means rain {T}.

Lissan-ul-Arab says that “Zx=” (sayyib) means a cloud that brings rain.

Bl yall e lial” (asaba min al-mar’ah): kissed a woman and had sex with her. That is, fulfilled his need
with her /M}.

The Quran has used “Ca” (sayyib) to mean rain (or rain bearing cloud) in (2:18).

Surah An-Nahal says:

The results of the evil deeds which they indulged in, 4 P86 s g sles G S 1pb
16:34 reached them and the coming events which they usedto | - ’ e
make fun, encircled them OF e
38:36 the way he intended to go EACRES
78:38 he should say right and correct thing Gz J6

Here “f.—ILZf"’ (asaab) means for something to happen.
“’38) S (asabahul kibar): he reached old age (2:266).

Surah An-Nisaa has used “38” (fazl) against “%ua” (museebah) in (4:72-73). As such, “%uas”

(museebah) means economic ill being or lack of success. In (9:50) “*was” (museebah) has come against
“Xa” (hasanah). Hence it means the unevenness or unpleasantness of life.

Surah At-Taghabun says:

64:11 The events and accidents that appear in the o3y N Lah 5 QUG




| universe all happen due to Allah’s laws

Here “*.a%” (museebah) means event or accident.
“3 (izn): law. See heading (A-Dh-N).

Surah Yusuf says:

12:56 we impart our benevolence to whom we will according to our Will LGS pa Gy &l

This explains that this pleasant phase in life for Yusuf was due to Allah’s benevolence, but messenger-
hood is not the result of any human effort.

“Ciimd ) A #1253 320” (museebun) means that which is to take place, or yet to reach (11:81).

Sd-W-T Qg e

“Cylall” (as-sauf) with plural form “&) %l (aswaaf) means sound. It means voice of a human or non-
human.
(13 ‘w

Sl (gs-saa’it): someone who screams.
“Cla (a0 (rajulun saaf): a man with a harsh voice {T}.

Muheet says it means sound emitted from the mouth. It is not a word, but is called “’ss” (sauf) some
noise.

Raghib says that the air trapped by the clashing of two bodies is called “Csia” (sauf) but this meaning is
not clear.

The Quran has used “Csia” (saut) to mean evil forces (17:63). It means all sorts of wrong propaganda. It
is also used to mean a man’s voice (31:19), and also for a donkey’s sound (31:19) where it is called

“cil 5N 53 (ankaral aswaat).

Surah Al-Hijrah says:

49:2 do not raise your voice above that of the Messenger A ove B3 r-'<“}"“ 1355

If the real meaning of “Csa” (saut) is taken here, then it would pertain to courtesy. If symbolic meanings
are taken, then it would mean to not to superimpose your decision over that of the Messengers. To give
your suggestions but obey his decision (4:65, 33:36).

Sd-W-R BIENS

2
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5 5all” (as-surah): form, shape, the truth of anything or the reality of anything, trait, kind, features that
make a man distinct from others or is recognizable (82:8) {7, M, R}.

“)5=” (sawwar): to create a face (3:5).

“5aal” (al-musawwir): the one who creates a face. It is Allah’s attribute. Nothing can physically exist
without some form. In Allah’s creative program artistry is the stage where meta-physical forces are given
a physical form or shape.

Sy 5a” (surah) also has the plural as “>3=" (sawar), as well as “)5=" (soor) {T, M, R}. As such, where
the Quran says “ 5= &8 (nafkhia fis soor) in (78:18), it would mean when the rooh would be blown
into the forms {7, M, R}, or when according to Allah’s laws, new life would awaken among the nations
(renaissance), or a new life in this world as well as a new life in the hereafter.

“’)»=" (soor) also means a trumpet which used to be blown at times of war, which heralds war {T, M. R}.
With this meaning in mind, “g;al‘ & &8 (nufikha fis soor) in (69:13) means when the trumpet will be
sounded for the battle of Allah’s laws against evil forces.
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Y TR R [ PR (sarash shaiyah yasoorah): to make a thing lean towards something, or to make
somethmg lean to one side.
ijwjm > (saura yaswar): to be attracted.
| &‘ &) (surtu ilash shayi): was attracted to that thing.
“ N (suraali): attended to me.
“Isia Halac” (usfur sawwar) means a bird which comes at calling.
“Jsall” (as-siwaar) means a herd of cattle (which follows the shepherd’s call).

In surah Al-Baqrah, Ibrahim is told:

2260 familiarize these birds with yourself, make them your pets,

s SO e ke gl o gl 323
make them so familiar that they come to you when called e R

Ibn Faris, after relating all these meanings, says that the root has so vastly different meanings that guess
work is not possible (to determine their meanings).

Sd-W-Ain C su=

“eLall” (gs-saa’u), “¢ 2=V (asiw-wa’u), “¢) =l (as-suwa’u) is a measurement pot for measuring grain.
Some say it does not measure grain but is a vessel which is used for drinking.

The Quran says “Sall 137 (suwa al milk) in (12:72), i.e. “a golden goblet” which was also used for
filling water.

Ibn Faris says its basic meaning is to be torn asunder and to part.

Sd-W-F — 5 pa

“layiall” (gs-soof) with its plural form “Cal5aP (aswaaf) means wool (16:80).
“Ca’yla” (soof): means sheep wool.

5 (saha’ar): goat’s wool.

5” (wabar): camel’s wool.

Surah An-Nahal mentions all three in (16:80). Some think that “3’s<all” (as-suff) has a reference to

“Ca%a" (suuf). The word “8 5= (sufi) has appeared nowhere in the Quran. The very concept of sufi-ism
is non-Quranic and borrowed from others. For details, see the book titled “Letters to Salim” vol. 11I).

Sd-W-M e ua

“ala” (saam) to stop, to abstain, to be prevented.

“YJ\SJ\ o al=” (saama unil kalaam): stopped talking, kept quiet.

“(_\5-'3 oe aLa” (saama unin nikaah): abstained from wedlock, or other contract.
J*“J‘ o aL=” (saama unis sair): stopped walking.

“’LA\ A= (saamul ma-u): water became stagnant.
‘3Lax” (masamun): the place to stand {T}.

The Quran has termed “alus” (sipyaam) as compulsory (2:183). It means to abstain from morning till night
from eating, drinking or having sex (2:187). These are the days of fasting during the month of Ramadan
in which the Quran started being revealed. A man who is a resident (not traveling), and healthy (not sick)
and his physique is such that fasting does not make him suffer, then “2.usa” (siyaam) is a must for him
(2:184). A traveler after a journey and the sick after being healthy must complete the count of the days of
fasting (2:184), but he who suffers during fasting should instead feed a needy (2:184).




Fasting is actually a sort of military training for making the momineen capable of bearing the difficulties
of jihad, which is the struggle for establishing Allah’s way of life.

The Quran has itself said:

15, 20 1

2:183 So that you become capable of looking after the laws of Allah RIHANE

) so that you can establish the laws of Allah as given in the Quran and s e gy
2:185 replace the system based on man made laws Fal e
2:185 so that your efforts can produce full results oy (:.‘<I;§3

“2Ala (saa’imun): one who abstains from the wrong path, or one who fasts (33:35), or one who controls
himself, and one who stays within the limits defined by the Quran. The Quran explains the purpose of its
injunctions and in the case of fasting it declares that the purpose is to become righteous as defined in the
Quran e.g. (2:183, 2:177, 23:1-9, 17:31-39). At an individual level one should asses the level of self-
development on the first of Ramadan and then asses that after completion of the training through fasting
what improvements have been made in the personality. The Quran recognises the difficulty of keeping
fast and emphasises its importance through the effects it will have on the character development.
Therefore it is important to understand the reason behind this value to get maximum benefit and not to
follow it as a mere ritual as the later will not contribute to any improvement despite fasting and remaining
hungry/thirsty will result in no self-development.

Sd-Y-H TG ue

“2a30al” (gs-saihah): a harsh sound emitted with full force.
“C-,u,aa Cha” (saaha yaseehu): to scream, make a high sound.
“3 zua” (seeha bihim): they all were perturbed.
“&48 12" (seeha fihim): they were all killed.
“233Lall” (gs-saihah): looting when it occurs (when it is done against) on a tribe suddenly {T}.

Raghib says that “zx=” (saih) actually means to split the sound leading to screaming.

Lyl GAl U (insaahal khashabu awais saub): wood or cloth split, and made a sound R}
“hae\all” (as-sa’ihah): to wail {T}.

The Quran has used “4a¢Uall” (as-sa’ihah) to mean destruction, or the sound which is heard during an
earthquake, or the rumble when a volcano erupts.

Surah Hoodh says “aanlall (as-sa’ihah) in (11:67). In surah Al-Airaaf the same thing has been called
“xa31” (ar-rajfah) or earthquake ().

In surah Yasin, this word has been used for sudden destruction (36:29), because at such times there is
associated shouting and crying caused by destruction.




Sd-Y-D 2 pa

“s A" (saadah), “s3=3" (yaseduhu) and “s3=3” (yasaadu) or “> 3\alal” (istadah): to entrap somebody
through a trap, scheme or ruse, to hunt.

«32al (gs-saeed): to hunt down. It is used for all beasts whether hunted or not, and also for an animal
which has been hunted down {7, M}.

The Quran has used “giéi\ Nla” (sayd-ul-bahr) and “)—\3‘ 42" (sayd-ul-barr) in (5:96), which means saeed
of ocean and saeed of land. In Yemeni language, “3al” (as-saeed) means fish {T, M}.

Muheet says “32” (saeed) are things which look after themselves and which have no owner.

Raghib says “3” (saeed) means entrapping animals which look after themselves and which are not
owned by anybody {7, M}.

“slaldl ¢LBAs” (sidna ma as samaa’a): we drank rain water {T, M}.
Ibn Faris says that it means for a thing to go straight without dithering here or there.

A wild animal is also called “3=" (saeed) because it does not look here or there but keeps on running
straight.

Sd-Y-R D8 U

Ibn Faris says it means a place to return to, or to result in.

“JL=” (saar): for something to reach some state, or to reach a certain stage. It means for something to
attain a certain form.

“Yuadll (al-maiser) is the point where waters from all sides meet, that is, a gathering place {7}
“’all (as-sair): the end result. This is also the meaning of “sxall” (al-sayoor).

“:);‘Sf‘ uaz” (maseerul amr): the result of an affair or matter, or the last destination of something.

“2 0= (sarah), ‘s =" (yaseerah): means to detach or cut something off {T}.

Raghib says “ =" (saar) means to change from one state to another. This leads to “xaal\” (al-maseer)
meaning a place where a thing reaches or results in, after a change or move.

The Quran says:
) the human self-development can only be achieved e 5
3:27 by traversing the path that leads to Allah S

The ultimate objective of an individual should be to adopt the attributes of Allah as explained and
modelled in the Quran. This is what the Quran invites us to follow by using our intellect and reasoning.
Anyother path will never lead to the type of self-development which the Quran has projected and is called
as * uadll (< (be’sal maser) (2:126) i.e. very bad destination. This state of human personality is termed
as jahannam, i.c. if the option offered by the Quran is rejected then one essentially rejects the process
which helps the self-development. This means that the self will not benefit from the Divine Attributes. To
live a life within the permanent values of the Quran and to reflect His Attributes is what is termed by the
Quran as “sadll & NV (ilallaahil msaseer) — going in the direction of Allah.

About this surah Ash-Shoorah says:

4753 All matters are ultimately decided as per Allah’s Will

| | SN EEPUR)
(in accordance with Allah’s laws): B el S




Those in heaven are said to be:

2515 heaven is the place of the rewards of their (good) deeds and

the place where their personality will be completed 5

This is the purpose of human creation i.e. to provide them opportunity to use their free will and adopt the
path defined within the permanent values (19:10, 45:21).

Sd-Y-Sd ol s ua

“Lailall” (gs-saisatu) and “4eaiall” (as-saisatu): the horns of a cow and deer with which they defend

themselves. This led to the meaning of “Auavsa” (saisiyah) as to that which is used by man to defend
himself, for instance, a sanctuary, and a fort. The plural is “s=lall” (as-siyaasihi).

The Quran says:

33:26 from their forts, in which they defend themselves gl

Sd'Y'F gj &3 =

S 99

“Clall” (gs-sayf): the summer season {7, R}. It is the opposite of “sBi” (shitaa) or winter season. For
details see heading (Sh-T-W). The Quran has used “&xall 5 B3 2y (riklatash shitai was saif) in
(106:2), that is, the journeys of the Quresh tribe for business during winter and summer.

Ibn Faris says this root has two basic meanings. It means period and summer, as well as to bow and
move away.

“a3ll (e Cila” (saafa unil hadaf) means that an arrow hit one side of the target, or deviated a little from
the middle of the target.

“Caglia 25 (yaumun saa-if): hot day.




Z.d-A-N

“lela” (zaa-inn) with its plural form i (zaan) means a sheep as used in (6:143). It also means weak.
An old man is also called “5¢Ls” (zaa-in) {T}. It means to be like a timid, chicken hearted, i.e. lacking

courage.

Zd-B-H

Al Tl il (zabahatil khailu zabha): the fast moving horses panted.

Abu Abeedah says that “z:” (zabhun) or “zx=" (zab-un) is used for a horse to run at full stretch so that

it seems that his legs have come in line with his body, that is, to gallop.

Sahili says that “zx=" (zabha) means the panting sound of a camel or horse after it has run and become
tired {7, R}.

Ibn Faris says it has two basic meanings. One is of sound, while the second is to change color due to the

heat of the fire. He also claims that it originally was “ausa”

(zaa’a), the meaning of which has appeared

above.
The Quran says:
100:1 fast horses used in battle e cdusdis

Z.d-J-Ain

=" (zaba’a), and “aaLial” (as taja): he put his side on the ground, i.e. he lied down.

@-Lua-d\” (al-muztaja): a place to lie down {T}. The same meaning goes for “Qmml\” (al-mazja). The
plural is “xaladl (mazaji-ah) as in (32:16).

Surah Aal-e-Imran says:

3:153

their places of slaughter (or murder)

That is, the place where the corpse is laid after killing.

“Aaalladl (almuzaja-ah) also means intercourse {7}}.

Surah An-Nisaa says:

4:34

Cut off marital relations within a wedlock.

el g 5h s

Zd-H-K

“SSaln” (zahika), “Sa3 (yuzha), “\Sa” (zahka): cheerful face with pleasure, and to grin due to
happiness, to laugh.

“{Sai=” (zahk): laughter. The first step is to smile.
“Sala” (zahika) also means to laugh in surprise {7}.
“Ualll 8o (zahikar rajul): he was surprised {M}

Ibn Faris says it basically means to flower and to expose.

Surah At-Tauba says:

9:82

Let them laugh a little (celebrate a little)




As against it is:

9:82 should cry a lot gl

“ASalm” (zaahika): being happy (27:19).

Surah At-Tatfeef says:

83:29 they used to laugh at the Believers s 133 30 5 B

“Salla 31540 (imra-atun zaahika): the woman who is having her periods {M}.

Surah Hoodh says “C-Saiad (fazahikat) in regard to when Ibrahim’s wife got the news about the birth of
ason (11:71).

Some say it means that she started menstruating {7}, and this showed that she could still bear a child.
Raghib says this is not the right meaning, and it means to relate to Ibahims’s wife’s condition.

The truth is that out of surprise she had laughed. The next verse supports this meaning where it is said:

11:73 Do you wonder on Allah’s decree? A A G Gl

People have most likely thought of menstruation because of verse (21:90) where it is said:

21:90 For him We cured his wife iy 4 sl g

Often the problem of infertility that needs to be cured is the absence of periods. That is why whatever
word that appeared in this context, got translated to mean periods and this use is not right in the context in
which this is mentioned in these verses.

Zd-H-W/Y slsz o=

“ALall (az-zahwu), ‘535550 (az-zahwah), “Salal” (az-zahiyyah), “ s> (az-zuha): the time when the
day progresses (has dawned fully), or the time after sunrise. Some think that it means the time from
sunrise till the day has fully dawned {T}.

Raghib says “.s~al” (az-zuha) means for sunrise to spread everywhere and for the day to fully dawn.
This time is also termed “s>~=" (az-zuha).

“\alall” (az-zahaa) is the time before half of the day, or when the sun is at a quarter of its height in the
sky.

Ibn Faris says it means for sunrise to spread everywhere and for everything to be bright and visible.

79:30 And brought out its light ( made the day bright) e s

“(saa” (zuhia): for sunrise to engulf everything, to come out in sunlight, to be pained by sunlight and its
heat.

“loadal ‘igi’ (wala tuzha): will not be troubled by sunlight and its heat (20:119).

“Rala W=8” (fa’alahu zaahiya): he did it openly.

“3ala 33kl Wia” (zahat tareequ zuhuwa): road became evident and clear {T}.

“2Lala 3 (ailatun zahya): illuminated night when there are no clouds and the moonlight remains from
beginning to end {7}.

Ibn Faris says it means for something to be evident and clear.




Zd-D-D 33 a

“iali (az-zid): opposite, which cannot be present at the same time, as blackness and whiteness, life and
death. iz (az-zidd): opponent.
“3al3 A e 26 (al-qoumu ilaihin ziddun wahid): the people banded together in opposing him.
“o) Anis & (huma mutazaddaan): they are opposite to each other {T, M, R}.

Surah Maryam says:

19:82 they will be their opponents s wele 03 <

Zd-R-B S o=

“l’x=” (zarb) has a lot of meanings. Famous among these is to hit or strike.
Ibn Faris says it also means to mold.

“& 55l (az-zarbu) and “& 55N (az-zirbu) means to be alike or similar, because one thing is molded into
the other’s form.

) relate an example to them (make this thing more explicit to them Qs o 5 e
36:13 through an example) o b ol
13:17 Allah explains falsehood and truth through an example Ay & 2 & g

It may also mean to clash with each other.

«“lplal) G (zarabit tair): the birds flew away in search of food.

uagfg‘ 2 @2 (zarabna fil ard) is said when someone goes on a journey in search of a livelihood.
ccll o JASN oyl (azrabar rajulu fil beir) means that a man stayed at home.

“e ) e Qxa” (zaraba unish shaiyi): he abstained from that thing, avoided it. This is also the meaning
of “he Qb (azraba unhu)

“Nie Cylaly &N e Gia” (zaraba unhugz gikra wa azgrib unhu): turned him from the mention and
removed him, stopped him.
Modern dictionary says “%I <l (izraab) means “to strike”.

ew‘*‘ éﬁ W)= (zarabna ala aazaanihim): we prevented them from hearing the voice.
“all &y (zaraba ilaih): he was attracted towards him.
“Cyyhlal” (iztarab) means for a part of something to strike a part of another. It also means to acquire and
to earn.

% Jal &ohlal” (iztarabas amruhu): his matter was spoiled {T, M, L}.
“Ci ket (muztarib): mobile, moving {T, M, L}.

The Quran says:

8:12 to strike L;E}Sf\ G35 13,00

2:61 to hit with ignominy and insult iy 8 ele &5

4:101 to travel g‘aﬁ\ Ry
do not equate anyone with God o

16:74 (Do not create mental concepts about Him whether He is like so and JENI o) 13 %5 Vg
so etc.)

43:5 Will we stop the code of life from you (being applied to you)? A28 &

Will we not implement the laws of the Quran in your case? And permit you to do whatever you wish and
follow whatever path you deem fit? This will not happen!




“Ya G, (zaraba masalan) means to explain a thing through an example. At some places only “G "
(zaraba) has this meaning.

13:17 Allah explains hagq (truth) and baatil(evil) in this manner, (or Atis 5 O L KIS
makes one understand) ’

It also means the struggle between haqq (truth) and baatil (evil).

The Quran says:

43:58 these people do not want to make a point but only desire to pick a Yas V) ST st
quarrel

4:34 with different examples explain to them ]

As such, “3 i 15,55 (wazribu hunna maslan) is that corporal punishment which is awarded by a
court, for women to abstain from their natural duties (like giving birth to children) and acting like a man
(as it is happening in Europe). This is a social crime which must be punished through the courts and be
stopped.

In surah Taha and other places, Moosa has been told:

20:77 take them through the dry road in the sea [ fJ\ & bujb V.‘L MRH
26:63 take your group across the sea 2 lan
. Slan & o)

44:24 (or by using the staff walk along) = il
At another place it is said:

Take your group towards the mountain, they will find springs of

water there to drink from. i d e o
7:165 (Strike your staff on the rock, this will split the stones or the ground P Sy o

and water will spring forth.)

Z.d-R-R BIBNS>)

“5=” (zarr), “ =3 (pazurr): to harm

“al” (az-zarr), “5A0 (az-zurr): loss. It is usually used for financial loss or external illness.
“’2al” (az-zurr): the misfortune or loss which is related to human Self.

“’all (az-zurr): famine, intensity of loss, adverse situation.

;\S;Aij’ (az-zarra’a): to be disbale, to be lame. It also means poverty, deprivation and ill-fortune.
“5all” (az-zareer): blind, sick, weak, ill-fated {7, M}.

Ibn Faris says “» ’)f;.ﬂ” (az-zareer) means patience and a tsrong will power.

“’yyall” (az-zarar): lack of subsistence .
“103))52'“: (az-zarurah): need.

“ ) hl=YV (al-iztiraar): to be compelled by need {T, M}.

“g\j‘jzdi” (az-zartaan): two stones of a grindstone, the two wives of a man.

“j)‘:)-:-b?i” (al-izraar): to marry another woman while one is already married.

“am e 3154l S35 (tazawwajtul mar’a ala zirr): 1 married that woman while 1 had a wife. This shows
that the Arabs too were aware of the complications and difficulties of having two wives.

“*5adl” (al-muzirr): the one who becomes close {T, M}.

This word has appeared in (2:102) against profit or “@3” (naf’a), against “’»” (khairun) in (6:17) and in
(16:53), and to mean corporal pain in (21:83). In (2:174) it is said “ =2V’ (uztur) which means
involuntary condition.




The Quran says:

2:282 the writer must suffer no harm L8N 3
4:95 those who will have no corporal pain(sickness) ) :};"}?
9:107 imparting mutual loss B
4:12 which does harm each other piber e
2:126 ; réill render them helpless and take them towards the punishment of L8 ik S i
2:174 he who becomes helpless s o
27:65 helpless aat

Zd-R-Ain £ ) ua

“¢ Xl (az-zar’a): the teats of cows, goats, etc.: a she-camel’s teats are called «lala» (khilf) {T}.

Ibn Faris says the basic meaning of this root is softness.

The teats are said to be ‘¢ =" (zar-un) because of their softness.

“udie ¢ =" (zara-ul bahmu) means the progeny of the four legged animals put their mouths to their
mothers’ teats {L}. This can make one understand the meaning of ) é‘ g;)mu > (tazarr’u ilal-laah), i.c.

to approach the real source of nourishment for own sustenance.

7:55 refer to Allah’s law of nourishment for your development

Z 24 iz 0 PR3
G g5 S 15231

For more details of this meaning¢ see also under the heading (Ain-W-D) the word “3%3

Further ahead it is said:

et

(ta-awwuz).

7:55 He does not like rebels who transgress the limits

Gl LAV

L)

It is obvious from above that the term “& a3
revealed in the Quran.

Surah Al-Anaam says:

(tazarru’a) has the basic element of obedience to Allah as

laws?

When (due to their deeds) according to the law of requital , results
6:42 became evident to them, why did they not accept the obedience Our

PSR S SERN

“a beﬂ” (az-zareeh) is a sort of cactus that grows in Hijaaz. The four legged animals do not even go near
it (for grazing). It makes one weak if it is eaten. This word also means a smelly grass that grows in
stagnant water which animals do not feed on {7}. Sometimes the sea throws out such sort of plantation on

the beaches and any animal which eats it, becomes weak {L}.

Surah Al-Ghashia calls the food of the hell dwellers as “x =" (zareeh) in (88:6), i.e. the food which is
discarded by others. It is food that depresses human potentials instead of serving as a nourishment. At a
community level only weak and enslaved nations get this sort of sustenance. With regards to stopping

development, see jaheem in heading (J-He-M).

“¢ )l (az-zari’u) and “¢ <=V (az-zari’u) means every weak and feeble thing {/7}.

“J ¢ =" (zari’a lahu) and “¢ =" (zara’a): asked him for something and at the same time described

one’s own pitiful condition.
“&J:)-:A‘” (az-zuruh): to become feeble.

“¢ 55 M (ma lahu zar-un) and “¢ =¥ (la zar-un): he has nothing {T}.

“a u)_d ¢ »=l” (azra’a li fulanin ma’la): he spent all his money {M}.




However, “le 55" (tazarru awn) means for man to look or go towards Allah for sustenance in order to
develop, and obey His laws with his strong belief and willingness. If he does not do this, then he will get
“x<=” (zaree’un) to eat. That is, the ignominious food which results in moral and material deprivation
thus suppressing the value as a human being.

Zd-Ain-F Gig oua

“Caalall” (az-za’af), “axal (az-zoaf), “Txal (az-za’afa): weakness {T}.

Muheet says that “Z22” (za’af) means weakness of an expressed opinion, and “Cals” (z0’af) means
physical weakness.

Surah Ar-Rom has used “5%” (zo’af) against strength in (30:54)

Surah Al-Anfal has used “Z2=” (za’af) to mean military weakness.

Surah Ibrahim has used “<x=” (z0’afa) against “GS3%” (mustakbireena) in (10:21).

“lilas (zi’aaf) is the singular of “Cixi=” (za-eef) and means weak (2:28). Here this word has been used
to mean overwhelmed by emotions.

“ni2 23 (iztas afahu): considered him to be weak, lowly (7:150).

a8 (mustaz’af): he who is considered weak (4:75). It is obvious that the weak have their rights
usurped and other undue advantages also taken of their weakness i.e. their weakness is exploited due to

their being poor.

113

Ibn Faris says it has two different meanings. One is of weakness, while the second meaning is of
doubling something up.

“Caaa” (zi’foon) is the singular of “Slaial” (az-aaf) and means for something to be similar to another. It
also means equal share, more of such. This way the thing is doubled. Some think it means even three

times or four times more, not just double. It is also used to mean unlimited in quantity {7}.

The Quran says:

2:245 several times more FAC TSR P
7:38 double Ciro
2:265 Double and
3:129 do not gain interest after interest Bialad G 1 s by

Raghib says “xic a8 (muza’afah) in (3:129) actually is from “Cinia (za’eef) not from “Caiss” (ziif).
Therefore this verse is referring to interest s (riba) which you think increases the money, but in fact
decreases it. Interest decreases a society’s wealth and the man who gives money on interest loses his
capabilities. With “s_” (riba) national wealth decreases and weakness upon weakness is created.




Zd-Gh-Th &g

“Eiaal) Cukls? (za-asal hades): to make a matter distorted or ambiguous.

SOHI (zaghsu) intermingling of things.
“aild) Cain” (saghas sinaam): when it is difficult to say whether the camel is fat or lean, and one has to

see physically by holding the hump in the hand whether it has some fat or not.

Therefore ambiguous talk is called “Gia 2387 (kalaamun zighsun) {T, M, R}. Plural is “Elalal (az-

ghaas).

The Quran says:

12:44

dreams which have no clear meaning, disturbing dreams

S ERHES

Cwan” (zigsun): a fistful of grass, bouquet or branches, a fistful of something {7, M, R}.

Surah Saad says in the narrative about Ayub:

38:44

take a fistful of grass

Ibn Faris says «Eilall (az-zighsu) means a fistful of branches or straws. In ancient medicine, and today
too, many diseases are treated with herbs and leaves of trees.

Lissanul Arab says it also means a little benefit of this world, a handful.

Zd-Gh-N O o=

Ibn Faris says that the root basically means to cover some facts under false pretense.

C);-fal"’ (az zighn): extreme enmity: extreme prejudice, extreme dislike.

“ale (2l (zaaghan ilaih): he held extreme prejuidce against him: held extreme enmity.
uc‘-m (O (farasa zaaghinu): means a horse which does not trot without being struck.
(istaghanah): he hid some thing under his arm: or took it in his lap {7, M, R}.
“%330a 38 (ganatun zaaghinah): crooked or bent spear. Crooked (evil) and covered.

“" ‘”

The Quran says:

47:37
47:29

Allah will expose their prejudices and enmity (i.e.
which they are hiding and reveal their
conspiracies).

|
o 37201 2T L e
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Zd-F-D-Ain g oG a

“¢ 8Lall (az~zifdah), “¢ 32 (az-zafdah): frog {T}.

Plural is “¢ 34" (zafadih) as in (7:133).




Zd-L-L Jdoua

il (az-zallah): surprise, to be surprised, to wander in search of, perplexed, confused, for something to
be hidden and disappear, for different things to be so mixed up that they cannot be separated from each
other.
“uﬂ‘ AR (zall al-ma’u fil laban): a few drops of water got mixed with milk and thus disappeared.
It is also used not be able to think of any argument or reason, or to forget and to lose memory {Ibn
Qateebah}.
“3D=” (zalaalah): to move away from the right path, whether intentionally or inadvertently, a little or
very much. Since one who loses his way in the desert does not find his destination despite all efforts,
therefore for all efforts to fail are also called “~*x (<=7 (zalla saa yah). Since wandering in this way in
the desert means destruction and annihilation at last, this word is also used in these meanings {L}. It also
means to be wasted, to be fruitless.
“ilia 23 (0¥ (zahaba zumuu zillah): his blood was wasted for nothing, because no compensation or
revenge could be taken {T}.
“dlml‘” (az-zalal): the water which is under a rock or the shade of a tree, and is safe from sunlight.
“ @LA” (zallani fulanun) he went out of my control and I had no power over him {7}.

(Yl (al-mazallu), “lJuadli» (al-muzillu): mirage which in the desert sand, shimmers like water {7}.

When the Messenger Muhammed was thinking and making effort in search of the Truth, that is, before
the revelation of the Quran, the Quran has described that condition as “Yia (S3355” (wawajadaka dalla)
in (93:7). A messenger-to-be, even before the messenger-hood, is unhappy and dissatisfied with the
prevalent wrong concepts and beliefs around him of life. Since the true concepts have not yet been
revealed to him, therefore he makes effort and struggles in search of the truth. Then he gets guidance
from God as a revelation, and this effort succeeds and he gets a new direction within the Divine
Guidance.

Surah Al-Bagrah uses “3=" (zalalah) against guidance in (2:16). In surah Ibrahim, for deeds to remain
without result and efforts to be unsuccessful, is said to be “IN\=" (zalaal).

Surah Al-Kahaf has “#3s 3= (zalla sa’yuhim) in (18:104). In surah Ibrahim, by using this word
opposite to stability, it has been shown that this word means destruction and annihilation (14:27). In surah
Al-Hijr, the result of “2i5.=" (zalalaf) has been described as hopelessness and the deprivation from
Allah’s benevolence (15:56).

Surah Al-Airaaf has “Ce PREe (zallu unna) in (7:37), which means that they were lost to us or
disappeared. In surah As-sajdah where this saying of the deniers has been quoted “uaﬂ\ & L3 27 (g-
iza zalalna fil ard) in (32:10), it means that “will we after being wasted and turned to dust”.

“Ja? (tazlilun) means to waste, to make unsuccessful, to divert and to put on the wrong path (105:2).

As such, “G5=" (zwalleen) would refer to those who instead of seeking guidance from the revelation,
pursue their own desires and base pleasures and thus loose direction in life just like a traveler who is lost
in a barren desert. He wanders the whole day but the destination eludes him. Thus all his efforts are
wasted and as a result he is dead despite making efforts to find the right direction and never reaches his
destination. As against this are the “~le a2ia” (mun’im ilaih) (1:6), which are those whose condition is
quite the opposite and who benefit from the righteous path.

Surah Al-Bagrah says that in matters of business deals , two men should be taken as witnesses and if two
men are not available, then one man and two women should be taken. Two women because:

2782 If one of them mixes up some detail, then the other could

20 A Yiasg Ao 2 0
- Lo 2N AL ST 10 fLat O
remind her 7 - <

This does not mean that she will forget, as is usually believed, but because a woman is more emotional
and shy. She may under pressure of the situation (surrounded by men) get confused especially if there is a
controversy. At another place in the Quran it is said:




She may not be able to be explicit, especially in a

43:18 controversy in which emotions are certainly flying around

Ut e el 35k

Refined emotions are necessary for a woman’s biological compulsion as a mother where she is given the
duty of bearing children. Therefore this is not a limitation or weakness. With proper education and
training, she can retain these emotions, and be outspoken and articulate as well (56:37) as we can see all
around us in the modern world where women are now found working in higher positions of responsibility.
See heading (Ain-R-B).

Zd-M-R Je oA

“aLall” (az-zumpr), <25 (az-zumur): to be weak, for the stomach to become so lean as to be seemingly
stuck to the back.

“(w @l Al (zamaral fars): for a horse to be very weak.

“ "l Liund” (gazeebun daamir): a dried and shrunken branch of plant which has lost all freshness {T}.

The Quran says b= K é’c” (ala kulli daamir) in (22:27) which means “on very weak and lean rides”.

Raghib says u»uﬂ\ « 5\ (ad daamiru minal faras) means “the lean horse whose leanness is not due
to weakness but due to tough training”.

“’)-wal\” (az-zameer): dried grape, or anything that you hide in your heart.
“syalal” (azmarahu): he hid him {T}.

Ibn Faris says it has two basic meanings. One is leanness and fineness, and the second is for something
to hide or be oblivious.

Zd-M-M p o=

¢ emi"’ (az-zumm): to join one thing with another or mix it with another.
cG.A\ (,L.a\” (tztammash shaiyi): collected something for himself.
“Gxa uj\ ~aa” (zamamtuhu ila sadri): 1 embraced him {77.
“JW e 227 (zamma alal maal): he seized all the wealth {R}.
“ll (e (Salia 27 (zumma junahaka unin nas): be kind to people and be courteous with them {7}

Ibn Faris says it means for two things to be in agreement.

Surah Taha has:

In the ensuing event do not be worried and stay
calm and continue to relate the bright (or
illuminating) principles as related to you
through the revelation (Figurative meaning)

20:22 s g el pE Sols ) T 12

And surah Al-Qasas says:

Put your hand into your shirt, it will come out S 2ol s 5 5 sl £E Sp 23 ST e
28:32 white without any bad effect, and keep your ’ o <o
arms around you in fear. (Literal meaning) S e S

For the meaning of “¢Wa% ¥ (yadun baiza-un), see heading (Y-D-Y). Also see (7:108), (26:33). For the
meaning of “zUs” (janah), see heading (J-N-H) along with (28:32).

Hence these verses mean that in fear, do not be worried, but remain calm, the way a bird sits with its
feathers around it in a calm moment. You will come out of all difficulties. The enemy will not be able to
do you any harm.




Zd-N-K S G ua

“(SZall” (az-zank): narrow (i.e. not expanse).

“(Sulall” (az-zaneek): a person who is weak in intellect, opinion or physically, etc. It also means a servant
who only works for food.

“Salais Ja 7 (rajulun mutadaniun): weak man {T, M, R}...

The Quran says that any individual or nation which will ignore the laws of Allah will:

20:124 their economies will be restricted and they will never have
' prosperity

[CESR RS H

Obviously the nations which are ignoring the laws of Allah, i.e. not abiding by them (today so called
Muslims are in the forefront of such nations) are avoiding Allah’s laws. This is evident and obvious
example and leaves no room for doubt.

Z.d-N-N Uuu=e

“uma eu-uﬂ L 5" (zanna bishaiyin yadann): to be miserly with desired and favorite things.
“0aall” (az-zaneen): the man who is miserly with good things.
“all” (az-zinn): the thing with which miserliness is practiced {T}, which is saved and preserved.

The Quran says about the messenger Muhammed.:

Whatever he receives as revelation, he is not miserly with
81:24 making it known to all. iay o Je AU
(he gives to anyone who wants it)

Zd-He-Y/A 1/ o L

“5 2l (az-zahya): a woman who can neither bear a child nor menstruate, or who has very small breasts

and is flat chested. “?C=” (zahahu), ‘352 (muzahah), <> U= (azahahu), <3::\=2” (muzaaha’ah): he
. . . P pEl .

became like, became similar to. “Sx= 5 (huwa zahiyok): he resembles you {7, M}.

Ibn Faris says the word basically means for a thing to resemble another.

The Quran says:

9:30 They talk like those who before them adopted the

25 2 i D) 038 D3telis
path of denial. These are all of the same type. U5 e B G 053 it

Zd'W'A i 9 )

“¢ 3" (zaa’un) or “¢ %2 (zu’un) means light, illumination, as also said under the heading (N-W-R).
“eLal” (aza’a) means to illuminate, or be illuminated.

Zamkhishri says that “: 5" (zau-un) is a stronger word than “% (noor), although both have the same
meaning. “¢ 5" (zau’u) means somebody’s personal light and “*3” (noor) means the light gained from
someone else {T}. Probably this is why the sunlight has been called “¢ 3= (zau-un) while moonlight has
been called “35 (noor) as in (10:5) — i.e. the Sun has its own light while the moon has reflected light.
But the Quran has used one word in place of another, as for example the Torah has in (5:44) been called

“5" (noor), and in (21:48) has been called “s\u=” (zia).

2:17 when it illuminated the environment dp G lal Gl

24:35 its oil (is heated up) that it is near being alighted or illuminated Lo 6l 35S




2d-W-Z Jsua

«ia W3 (zaazan fulanun hagqahu): he reduced his rights.

“(s yun 2al8” (gismatun deeza): that unjust distribution in which somebody is made to bear a loss, or a
distribution which is not just.

4,5l (az-zuwaazah): that fiber of a wooden branch, which was used for cleaning teeth and, is stuck
into ones teeth {7, M}. Even such a small bit is oppressive and not right.

Ibn Faris says that this root’s basic meanings are to be crooked, and to loss or decrease.

The Quran says:

53:22 this division then is a very unjust division (s Batd 1) &L

Zd-Y-R Js ue

“’3all (az-zair): means harm.
“s =" (dara) and “>_»=" (sarrah) also mean to impart harm or loss or hurt someone {7}.

The Quran says:

26:50 There is no harm (there is nothing wrong with it). sy

Zd-Y-Ain £ G ua

“L=” (zaa), “ae= (pazeeh), “5” (zai’a): to be killed or wasted.

“¢ 4l =" (za’ash shamsi): the thing was left as it was, and it was not looked after.

“adl t‘-m” (zaa’al ayaal): the family was left untrained, and was not brought up properly, thus was left
on 1ts own

“rxiiny N (faraktuhu bidee’ah): 1 left him without looking after him

“ghml\” (az—ztyah) is the plural of “¢ £\=" (zayah) and means things which are not looked after and are
thus wasted {7, M}.

“423al” (az-zai’ah) also means property because if it is not kept open for the benefit of mankind, it
ultimately gets wasted.

Surah Al-Bagrah says:

Allah is not the one to leave your trust go unrewarded and not . ,
2:143 look after you and let you go wasted, and without producing any FOG st 4 0863
result

Surah Maryam says that after the messengers, such people were born who:

] did not care about the system of salaat and left it unattended and
19:59 . . .
started pursuing their own desires

e 135 Sl 2L




Zd-Y-F G L

“ \”

(az-zaid) means guest. It is both singular and plural {7, M}.

Surah Hoodh says:

11:78 Do not disgrace me concerning my quests e g}jﬂé N

Here “Zas” (zeef) has come to mean plural.

“,,J\ U (zaafa ilaih): he leaned towards him, leaned towards, bent, and became close to.
=" (dayya-if): to host, to make someone your guest {7, M}.

Surah Al-Kahaf says:

18:77 they refused to host them Gz O 1556

“ladll” (almu-zaaf): sanctuary, to make one incline to someone, lean forward, It also means when
someone is encircled all around during a battle.

Ibn Faris says the basic meaning of the root is to lean and incline towards someone.

72d-Y-Q 3 o

“Ou=" (zaaq), “Guad” (pazeeq), “G” (zeegan): to be frustrated, to be bothered.
Gx=” (zayyaq): to bother

M\” (az-zeequ) and “Gxal (az-zaig): constriction. This is the opposite of “z > (ush-sharh).
Therefore, to comprehend its right meaning, see heading (Sh-R-H). These two roots have appeared
opposite each other in (9:126).
“(a=" (zayyiq): narrow (6:126).

d:M” (zaiq): constriction (16:127).
“(¢=" (za’ig): that which is constricted or narrow (11:12). The connotations of sorrow and sadness are
found in them.

9:118 the earth became narrow for them QY\ V-@-J& S
9:118 they became fed up of themselves il e B30
65:6 do not bother them Gede 28 E4 SN




Taloot &5l

Allah made Taloot the commander of the Bani Israeli forces that were going to meet Jaloot’s (Goliath)
challenge. He had knowledge as well as physical strength; since these two things are required in a
commander. His appointment was opposed by the Bani Israel because they said that he was not of royal
blood, i.e. he was not from among the aristocrats. To this Allah had replied that a commander’s qualities
are knowledge of warfare and strength, not wealth and riches (2:247)

Muheet says that it is a non-Arabic word. Raghib also supports this.

Te-B-Ain g b

Ibn Faris says that “é—i‘“” (at-tab’u) is used metaphorically for defining the extreme scale of a thing, e.g.
a place where the thing can reach the farthest and ends there.

@L” (taba’a): for a glass to be filled to the brim.
“5 €55 (tattaba’an nahur): river got filled.
“aLl” (at-taba’a) means to seal.

Abu Ishaq says that “&L%” (tab’a) and “A3” (khatam) mean the same thing, i.e. to close something and
cover it and to make certain that nothlng else can be added to it.

<Ol Euaide (taba’tul mikyaal): 1 filled the cup to the brim and now nothing else can be added {7}.
Raghib says that “&L” (fab’a) is more common than “&a”
(nagsh).

(khatam) and more particular than Gt

“a\Ll” (at-tabi’u) and “&BN (at-tabi’u) is used for the branding iron with which animals e.g. goats etc.
are marked.

“z Ll (at-tiba’a): moulding, printing.

“&U:J\” (at-tabba’a): Someone who does moulding work.

“Q—\H\” (at-tab’a) is used for something which is moulded or made first.

The Quran says:
. Their hearts were sealed, which resulted in their NPT TN U TRV
23:3 being unable to think right A

Also see (2:7) and heading (Kh-T-M)

When an individual adopts a way of being biased and prejudiced then he loses the faculty of logical
thinking which affects the decision making process. . This prevents him from considering the Quranic
values rationally and using his intellect and reasoning to analyse the message. This is what has been
described by the Quran as hearts and minds being sealed and it has been clearly stated that this happens
due to man’s own doings. In fact, this way becomes the seal itself.

83:14 their deeds were like rust on their hearts 0SS HE V.éjli SE Oy

Those wrong deeds which are done willingly, not under duress and coercion become like rust on their
hearts and minds (16:106-108).




Te-B-Q Sk

Gkl (at-tabaq): the lid on anything which fits.

Ls:u.Lﬂ ~3L” (tabbagqahu tatbigah): he covered it.

o-\k-\\ﬁ” (fantabaq): thus he was covered.

ol 3 e Gl (at-tabaqu min kulli shaiyi): anything which is equal to another thing or fits it.
“UULJ et A5 (tabagahu mutabagantan wa tibaagah): he became equal and congruent.
“é—\H"’ (at-tabaq): earth, tray or big plate on which food is served, a century or an era, condition.
2zl (al-mutabagqah): to be according to or in agreement with. For a horse to walk in such a way as
the hind steps follow the front foot marks. A chained man’s walk, since his steps are very equal in size.
“Che o) i AR (al-mutabagqah bainash shaiyeen): to make two things according to one another or to
place them on top of one another.

The Quran says:

67:3 in accordance with one another Bk o st gl o345

Surah Al-Inshiqaaq says about the evolutionary stages of man:

84:19 You will continue to progress from one stage to another dia el St

In other words, humans will keep going up through different stages, or humanity itself will continue to
rise step by step. History is the name of these stages. Also see heading (R-K-B).

Te-H-W/Y s/sg b

“ak” (taha), “aly (yatha), ‘il (tahya): to spread something, to spread out or lay out. It means to be
laid out.
“calall (at-taahi): a thing spread out on the ground or floor. It means a thing which permeates
everything due to its abundance.
“%all 22122” (mazannatun taahiya): a big shed that is spread out.

@LH\ *lp (al-qamarut taahi): a high moon whose moonlight is spreading everywhere {T, Kitab-ul-
Ashfaq}.

The Quran says:

91:6 the earth and the stages which have made it spread out el g gbjﬁf\j

In other words, the different stages through which the earth’s fiery past condition passed and then became
habitable for life.

Te-R-H -,k

“'C')}a” (tarah), “é')Lé” (vatrah), “\s5k" (tarhaa): to throw away, to remove,

’CJU” (at-tirh): a thing that has been discarded and which no one wants.
J‘}L %5 (dyarun tawarih): a distant town or city.

C)H‘” (at-tarah): distance, a distant place.

C})L’ (w#” (qausun tarooh): the bow which shoots an arrow afar.

C)-Lm &k (tarafun mitrah): the eye that sees far ahead, or foresight {7, M, R}...

The Quran says that Yusuf’s brothers said (i.e. they discussed among themselves):

12:9 Kill Yusuf or send him to a distant land L 33;}?9‘;‘




Te-R-D 2,k

“3f)1=3"’ (at-tard): to distance (remove) someone thinking him to be lowly, outcaste.

AT oL (taradtuhu): 1 ousted him.

43 )H\” (at-tareedah): the camels who are frightened away in an attack. It is also used for stolen camels.
It also means that prey which is hunted upon.

“uw\ 535k (atradahus sultaan): the king exiled him.

RARRA S (istatradalahu): he feigned retreat but had actually fallen back so that he could regroup and
attack again {7, R}.

Muheet writes that in the terminology of the Christians, to punish someone in religious maters is called

3’ yla (at-tard).

The Quran says:
6:52 Those who call on their Sustainer, do not turn them o e <o e v
' away thinking them to be lowly e SR T = D

The same people have been referred to by Nooh as:

26:114 I will not turn those momineen away from me, just

Gl ol 16 5
because they are poor 54 2 ?

In a non-Quranic System the criterion for status in a society is based on wealth and power while in a
Quranic System the criterion is righteousness and ideological conformity. There is no discrimination on
the basis of caste, creed, wealth, gender, power, status, colour, etc and righteousness is the only criterion
which is used in carrying out the higher level tasks within the system. This is what could not be
comprehended by those who were invited to this revolutionary program. They used to contend that
“should we by accepting this program and become one of those who we think to be lowly in the society?”
Therefore they demanded of the Messenger (pbuh) to distance him from them. Only then they would
come and accept this program. They were referred to the criterion pronounced by the Quran which is
based on righteousness.

Te-R-F @,k

“Zaykalf (at-tarf) means sight, or eye {T}.

Ibn Faris says that there are two basic meanings of this root. One is the edge of something, and second
for any limb to move. It actually appears for an eye to bat a lid.

Raghib says that “hal (at-tarf) means to bat the eyelids. This has led to the word meaning “to see”
{T}.

Surah An-Namal says:

27:40 before you can bat an eye lid (very soon) S S B O

Surah Ash-Shoora says:

42:45 to see from the corner of the eye a5 b o Oyhh

«Zakl (at-tarf) also means the edge of anything where it ends, i.e. last frontier {7}.
The Quran says “ ;Urfﬂ\ &L (tarafin nahaar) in (11:114) and « )U;S\ Cal ki (atrafan nahaar) in 20:130.

uaﬂ\ ol L (atraaful ard) is the elite of the country {T, Bustaan}.
«Zayli (at-tarf): a gentleman, or horse of good breed, or man of high descent.




Surah Ar-Raad says:

Do they not see that We are (slowly and gradually)
reducing economic resources and the fountainheads
of Sustenance from these big people who are
currently dominating them?

13:41 T elall 251 ST G g

The Quran had foretold about fifteen hundred years back that the resources of the world which have been
seized by the powerful people will gradually go out of their hands and become the property of society and
a Quranic society will use these resources for mankind. Verse (21:44) has pointed to this truth more
explicitly.

uuh” (tarfun) also means a group or party, or the part of something {Aqrabal Muuwaarid}.
“Za)Ll (at-tarf) also means selected thing {T}.

In surah Aal-e-Imraan, this word has appeared to mean this:

3:126 a part of them or one of their groups 13548 JJJ‘ b

It may also mean powerful leaders of those who do not accept the permanent values as mentioned earlier.

Te-R-Q ok

L.SJH‘” (at-tarq): to hit, or to hit repeatedly with a hammer, or to hit clearly.
“GoLl (at-targ), “d)hd\” (al-mitraq), <3554 (al-mitraqatah): the stick with which the wool is hit to
separate its fiber. It alsp means to hammer.
“ ”)H"’ (at-tarq), RYBINE (at-turuq): to come at night.
“ 'JU:J\ (at-tariq): someone who comes at night. It is called “(3_L" (tariq) because it has to knock (at
night).

Raghib says “G_%” (tariq) also means a passerby specially a traveler who arrives at night. Stars are also
called “(3_%" (at-tariq) because they shine or come out at night {7}.

The Quran says:

86:1 By this sama and this tariq ENATE PN

Ibn Faris says that this root has four meanings
- To come in the evening.
- Tohit.
- For something to be loose.
- To sew something with another thing.

gL (at-tuirqah): the path leading to something.
“y k" (tareeqah): habit, behavior.
“GLbI (at-tareeq), 5 )H\” (at-tareeqah): habit, a way. Plural is “ccbﬂ‘” (at-tara’iq) many ways.

Surah Taha says:

20:77 then take them by the dry path in the sea g A pwb Ao e

Here “E;;L” (tareeq) means path. It also means the elite and influential people at the top who should set a
good example for others.

“aea3 (61 0b5 2a 38 A8 b oY 57 (ha ulayi tareeqatu qoumihi wa tara-iqu qoumihim): these are the elite of
the nation.
“e i) 3I5ha” (mitraaqush shaiyi): a sample or specimen of something {7}




Surah Taha says that the leaders of the nation said about Moosa and Haroon:

) they wish to destroy your very good religion S L el
20:63 (or destroy the elite of your society) S R A

The same surah says later :

20:104 | one who adopts the best way &b W@L\

Surah Al-Jinn say:

72:17 if they had stuck to the right path Y ,‘aJ\ PEIIN

we were on different paths

1336 ;59 4 Lf}f
(had different beliefs) 336 Gelib

72:11

<A )-U\” (at-tareeqah): the things which are interlinked.
“G )Uml\” (al-mataareeq) are the camels which walk behind each other in a line.
“O) uﬁ)-U” (at-taraqatal ibl): the camels walked behind each other.
“l )‘21\ Tkt )L:\” (at-taragqatil ard): the soil piled up over soil.
“lan¥) ek (at-tiraaq): the upper part of a shoe which is sewn by putting it over lower part {T}.

Quran says:

23:17 And certainly We created several paths above you Sk w v-iw EHEN]

Here “3¢\ 55" (taraiq) may also mean different sections of a society, or the heavenly bodies which are one
above the other, orbiting after each other.

Te-R-W/Y sls b

el kb (at-tariyyu): new, soft and fresh.
“%315h 5 U1 5,k (tarrial lahum wutaru wa tarawah): for the meat to be tender and fresh {7, R}.

The Quran says that the sea has “G ,)LL‘Q” (lahman tariya) which means fresh meat like fish etc. (16:14).

Te-Ain-M peh

“aadali» (at-tuaam): when it is said by itself then it means wheat or dates, otherwise it means everything
that is eaten and which provide nourishment to human body.

“i”w'-u‘” (at-tu’amah): a thing to eat, sustenance, earning a living.
“c .2 2k (ta’amnush shaiyi): the taste of a thing.
“a2l” (ta’ima) and “#15 (tuta-am) means to taste {T}.
“aL” (ta’ima) means he ate his fill.
“2c\L” (ta’imun) means who has eaten or has a full stomach. It also means someone who does not need
nor has no needs {7}.

Ibn Faris says this is its basic meaning i.e. who is self-sufficient.

“Q%L“” (at-tu’am): control and power.
“mle 22l (ta’ima ilaih): he had the power to {T}.

The Quran has used “2k" (fu’aam) to mean edible in (2:61), and to drink or taste in (2:249).

“éi'-}-"’ (at-taum): he fed (106:4).
“aalill” (istat’ama): he asked for food (18:77).




Its general meaning is every kind of thing for sustenance:

107:3

And they do not feel the urge to feed the needy

el ol e 22 Vg

Here it does not only mean to feed food, but also to provide the means of their living, or to make them
free from need those who become incapacitated for some reason, or who cannot live a normal life due to
some problems.

Surah AlI-Ma’idah says:

5:96

It is taken to mean the animals in the water that you
hunt or those which the sea itself throws out are
“halaal” {Ibn Jareer}

uwjﬂxwvﬁy\

Bustaan also says same about (5:96) as noted above.
Taj-ul-Uroos says that which is left behind by the receding sea is )aJ‘ 21" (tu-aamul behr).

Lissan-ul-Arab says “}j\ AsL” (tu-aamil behr) means all those living things that are dependent for their
life on the sea.

Te-Ain-N Og b

Jb <2l (ta’a-nahu bir rumhi yat’un): means speared him, spiked him with a spear {T}.

u*-Lu” (ta’ana feeh): to find faults in somebody, to be satirical {7}.

“ni 52k (ta-anaa fid deen): to find faults in Deen, criticize, and be satirical as quoted in (4:46).

Te-Gh-W/Y

“lak (tagha): to be out of limits, this is why flooding of a river water which comes out of its banks is
called “«\ak” (tughyaan).
“[5,.1:.\” (atgha): made him cross the limit, or limit breaker, instigated him to mutiny, made him rebellious.

GGLH\” (at-taaghi): one who goes out of limits and breaks the law. Plural is “gyse i (at-taghoon) and

“«e\Ll” (- taagheen).

“:L” (taghya) is a mountain difficult to climb.
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storm

e\l (taaghia): oppressive and proud, foolish and harsh. It also means severe lightning and dangerous

“és}%-’lf” (taghwa) means rebelliousness and breaking the limits {7, M, Lisan-ul-Arab)}.
“Oell” (taaghoot) has come from this, which is used for any limit breaker. It is also used for someone

who detracts from the right path and puts on the wrong one {7, M, R}.

Johri says it means “leader of the rebels”. L
Zajaaj says that anything aside from Allah’s system, if followed, is “<3eW" (taghhoot), i.e. every system
or law not based on the permanent values of the Quran.

The Quran says about the Firoun:

20:43

he has become very rebellious

P

;;‘qu}

In verse 2:15 “0 ¥ ewh’-l: & (fi tughyaanihim yaamahoon), the word ik (tughyaan) means
rebellious, and in 78:22 “Gaelall? (littaagheen) has been used to mean rebellious as well.

The Quran has used the word «lyze il (taaghoot) against Allah at many places, which explains the

meaning i.e. every system which is based on human exploitation .

Any force which rebels against Allah’s law:




2:256

the one who believes in Allah and refuses to accept
any other system not based on the permanent values

Dy Gty sl A 5

i ) Ay (la ilaha illal laah) has this meaning as well. This has been explained as fm“jm—‘

& LN Y315 (0 budu-llahu wajtanibut-taghut). (4:76) uses “&) Jui” (sabilil laah) and “<3eUal) Jis”
(sabilit taaghoot) and has clarified that “&seh” (taaghoot) means every system against the permanent
values. Those who fight for establishing a non-Godly or “= e\ (taaghooti) system, have been called
“ubul‘ Q5 (auliaish shaitaan), which means “fellowship of rebellious” (4:76). This also shows that

G‘w

el (taaghoot) and “O5 (shaitaan) mean the same thing.

It has been further explained by saying:

4:60

These people want their decisions to be made by
non-Godly forces

ol J 1581 of B,k

This shows that shaitaan and taaghoot are not merely mental concepts but taaghoot means all those
rulers, the courts, those governments, those systems, which do not decide according to the Qurnic values
but according to man-made laws. To refer to them is refusal of Allah and following of the non-Quranic
values. Those who strengthen such systems are ub-wl\ ¢Q3" (auliyaush shaitaan), i.e. working against
the Quranic values.

The Quran says:

69:11

when the flood came

zwﬂm

1%

el (at-taghiyah) has appeared to mean severe thunder and lightning which had killed the nation of

Samood (69:5). But this punishment was in response to their rebelliousness and establishing a system
based on the human exploitation.

In surah Ash-Shams it is said:

91:11

Samood rejected the truth through their
rebelliousness

st 3 20X

Surah An-Najam says about the Messenger (pbuh):

53:17

his eye neither moved away from the right place,
nor transgressed its limit

L#bs s s

In other words, the Messenger rightly points to the guidance in the light of the revelation, but up to the
point that Allah directed. He could not go beyond that point. As against other human beings, the
Messenger’s knowledge due to the fact that he was aware of the source of the revelation, was very vast,
but against the knowledge of Allah, it was confined within the defined limits. Allah gave the Messenger
the amount of knowledge as He deemed necessary for the human guidance (The Quran). The messenger
could not go beyond this defined limit.

Te-F-A sk

“2)A il (tafi-atin naar), “ZS (antafaat): the flame of the fire subsided and the fired cooled down.
“JU“AL\” (atfa-annaar): he doused the fire.
“c2"all 6L (atfa naaral herb): he doused the fire of war {T}.

The Quran says:

5:64

whenever they fan the flames of war, God douses
them (metaphorically)

Al BT Cesd) v 35 g I

2l akal (atfas’al fitnah): calming down passions or flames {M}.




Linguist scholars say that a fire which does not have any more flames left, but its ambers are still hot and
glowing, is called “s44” (khamidah), but when the flames cool down and the ambers are cooled too, it is
called “s25” (haamidah) and “*3%> (ta’efah) {T}.

Raghib says that (9:32) means that “they want to put out the Light of Allah”, and (61:11) means that
“they want to adopt a strategy whereby they can put out Allah’s Light, but Allah will certainly complete

his Light and this will be done through His system overwhelming all other systems”. Also see (61:9),
(9:33).

Te-F-F sk

“CJAS-U\” (at-tafeef): a small amount, incomplete thing, useless or insignificant thing.
“Aslslal\” (at-tufaafah): that much space as is left in filling a vessel.
b,shi 80N Gl (taifun naaqatah yatuffuha): he tied a camel’s legs (so it couldn’t walk).
<30 il (ataffatin naagah): a camel gave birth to an incomplete progeny.
“Osd) il (taffafal mikyaal): he did not fill the cup completely, and left it partially filled {R}.

The Quran says:

83:1 And there is destruction for mutaffafeen Gaalad ] &
83:2 who are those, who take full measure while taking, RJ e ;\3' e 1T 131 Jvd'
83:3 but while giving, shorten the measure Sy 1255 o 22 )8 13y

The Quran has said that this action results in destruction and annihilation. This is the description of a
society in which the capitalists and the ruling class do not give full returns for the labor of others, but
instead they live better at the expense of others. In a capitalist system no one is given the full return for
his work. If full compensation is paid, then what will the capitalist get? The capitalist tries to give
laborers the lowest possible and keeps the maximum possible for himself. This is what maintains
capitalism. The Quran calls this as ol (tatfeef) and says this system will result in destruction. This
word also hints at (like tying the legs of a camel) that the capabilities of the workers are never realized
and they remain stilted, incomplete, and shackled. As such, “Caalad (tatfeef) would mean not only
inequity but it would also include lack of respect for humanity.

In whatever way respect for humanity is lowered, is “Caala?? (tatfeef). A society in which human respect

is lessened or he is not respected as a human being is a society of “Cniéhs” (mutfafeen) and its ultimate
result is destruction.

Te-F-Q 3k

“5 Jagy (3l (tafiqa yaf-alu kaza): he started doing it. This is said when a man starts doing something
and remains engaged in it.
“@A}d\ k" (tafigal mauzih): he remained stolid at that place and did not move from there {7, M}.

The Quran says:

7:22 they started to do so u,‘m; b 4




Te-F-L

Julk

JaLlV” (at-tafl): any soft and delicate thing.

“UL (taful), Nk (tafalah), “X b (tafulah): to be soft and delicate,

gkt (at-tifl): any small thing. It is also used for a child. Plural is «Jaki (itffaal) as in (44:59).
“Jak” (tifl) is also used as a plural.

Raghib says a child is called ik (#ifl) till he remains soft and delicate {R}.

The Quran says:

22:5

then create you (give birth to you) as a child

e

Te-L-B

«db

113 ‘”

“xll Qb (talabna ilaih): he asked him for it.

u&u)&” (kal-un mutlib): grass that is far from the water and one has to strive to get to it.

(at-talab): the wish to have something in such a way that one has to strive to get it {M} or the
search or struggle to find something /R}. It means to be in search of something and to get it.

A—\Ua e\” (ummu tilbah): eagle. This incorporates both, the sense of distance and search {7, M}.

The Quran says:
18:41 Then get it after searching HIFRA SR RAH
22:73 the one who demands and who is demanded Sladd 5 I

Te-L-H

cd®

“&Jﬂu” (at-talh): a tall tree under whose shade people rest. It has few leaves and thorns aplenty. It is also
used for a tree which is used to feed camels.

Abu Ishagq says that it means banana tree.

“&JDL” (talhun) also appears to mean the same as “ab” (tal’a). See heading (Te-L-Ain)

&JLL 3207 (rajulun taalih): means a bad man who has no goodness. It is opposite of “Fla” (saleh).
CJ-L 22 (baeerun tilh): tired and weak camel.

CJ-U\” (at-talah): by another meaning it also means benevolence {7, M}.
Ibn Faris says it basically means a kind of tree and weakness or feebleness.

The Quran says while describing jannat or heavenly society:

56:29

row upon row of banana trees

;.f/gd”p




Te-L-Ain ¢ Jhb

“Qﬂa” (tala’a), “e ol (tulu’a): to appear, become evident (rising of the sun etc.) {7, M} (20:130).
“a1a2” (matla’a) and “bs” (matl’e): the place to appear or rise (18:90), or the time to arise. It is also a
noun i.e. it also means to appear and be evident.

Surah Al-Qadar uses it to mean the time of sunrise (97:5).

“Jad) &l” (tala’al jabal): he climbed the mountain.

)A\J‘ e ¢J-L-"’ (ittala aslal amr): he came to know something or became aware of it.
Isma-ee says that “Qik-’«” (muttala) means a ladder which is used for climbing {7}.
“le oLV (ittala ilaik): he climbed up and looked below.

“élai” (muttali) means one who so looks down (37:54-55).

Fara says “éﬁl” (ittil’a) and “é;ii” (bulugun) mean the same, i.e. to reach someone (28:38).

“33¢ ) o ¢J-L-3” (tattali-u alal af’eda): which reaches or touches the heart (104:7).
“A.\Lah e &L\ (ittala’a ala baatibihi): came to know his internal condition {7, M}.
Xz }LL.S\” (attulu): to rise and appear with success and respect {7, M}.
“;.-JLA AA5 (nakhlatun muitli’ah): the date palm which is taller than the date palms around it {M}.
“QJU:J\” (attaali’u): the arrow which misses the target and hits above it {7, M}.
)4‘2\ oo el (atla’ahu alal amr): informed him of the matter (3:178)
“&ﬂal\” (at-tal’u): The outer layer of a date-palm which has several pointy segments. See (50:10), (37:65),
and (26:148).

Te-L-Q Sdb

dlk” (talaq) became free, got liberated.

“Ua g ) %) 8150 il (talag til mar’atu min zaujeha): the woman got separated from her husband.
S Gl (atlaqal aseer): freed the prisoner.

“un-k 35” (naaqatun taaliq): a camel without a lead, liberated.

“AMJ\” (at-taligah): the camel which is let free to roam and eat and drink from anywhere.

“CBM"’ (at-talqu): a deer which is free, or a camel which is not imprisoned i.e. owned by someone.
uﬂa S (lisaanun tulug), “3b5” (watulaq) sharp tongue with no control.

«Gihs” (mutlaq) is the opposite of “32” (mugqayyad) which means “imprisoned” {T, M}.

Surah Al-Kahaf says “lLis” (fantalagaha) in (18:71) which means “both of them left”.
“:3G Glkils” (wantalagal mala’u): the big leaders (with alacrity) began to say (38:6).

Moosa said to God:
26:13 My tongue will not move freely or easily(e.g. lack e 3l Y
of fluency)

Perhaps Moosa thought this because of staying so long in desert and rural set up and was away from
urban areas. Perhaps he thought he would not be able to speak so freely in the Pharaoh’s court.

Raghib says “3>% (talaaq) means to free someone from some bondage or to deliver. Later it came to be
used for a husband to let a wife go free of wedlock (2:227).

“3” (talaaq) means to give divorce in (2:236).

ALH” (mutallagah): a divorced woman. The plural is il (mutallagaat) as used in (2:241).

According to the Quran, a nuptial contract is a willing pact between an two adults i.e. a man and a
woman. See heading (N-K-H). Therefore if a situation arises in which they cannot live peacefully




together then this pact can be dissolved and both can be free from this pact. The Quran has given explicit
instructions as to how this pact can be dissolved.

In some parts of the Muslim world there is an un-Quranic custom where the husband has the right to
break the nuptial contract at any time by saying thrice the word talaaq. Thereafter this pair cannot live
together until the woman marries another man and commits halalah by sleeping with him one night, then
divorce him as well and then get remarried to her first husband, that is, if she desires to live with him
again. Otherwise it is thought to be against Islam. This practice is totally non-Quranic (& uncivilized as
well).

For the Quranic meaning of “gg % Ul (at-talaqun martaan), see heading (M-R-R). Here it will suffice
to say that a man will say the word talaaq when a man and wife will be actually free from the bondage of
wedlock i.e. once the decision to implement divorce has been agreed by both parties. The intention to
divorce or its initial stages will not be called #alaaq or divorce — the Quran has outlined the process.

Here one must note that for one the word talaaq has come from the word “Gl" (talaga) which means to
become free. Secondly this word has “3l" (falag) as noun which means to set free. From understanding
the Quran it appears that to dissolve a marriage is not just a matter between a husband and wife, but one
has to refer it to the court in this matter. The decision for divorce must be given by a court. This way
“33%” (talaaq) meaning will be to set free or liberate and this seems most appropriate.

Te-L-L Jd b

Ibn Faris says that its basic meaning is freshness, softness, and delicacy, as well as to peep, and also to
declare something false.

JLI” (at-tal): light rain, a shower, rather the dew which is witnessed in open air {T} (2:265).
“A)Jnl\” (at-talah): happiness, pleasure, beauty, freshness, life’s pleasantness {7}.
“JLlP (at-tul) means light rain because it lends freshness to land.

Te-M-Th &ah

“m‘” (at-tams) means “to touch”.

4§ 2 il 3233 (haaza jamalun ma tamasahu hablun gaf): this is a camel that no rope has touched
(that 1s, it has always been free of ropes).

“’) 5l ) &k (tamasal mar’ah): he touched the woman. Some have said it means having sex.

«“Cuhal” (at-tamsu) also means accusation, dirt, and chaos {7}.

About the women’s honor (purity) in a heavenly society, it is said:

they have never been touched by anyone whether a B aafer w f 2at 1
: S Vg aals 2 2 aid
53:36 stranger or a known man 5 415 ol G

This provides a great satisfaction to know about the modesty of the marrying partner that she is pure and
untouched. (This is equally applicable to man as well (24:30-31)).




Te-M-S e b

(_)-“‘L'” (tamas) was obliterated. Its traces were also removed.
RIA R R (tamastuhu tamsa): 1 obliterated him, removed even his traces.

The Quran says:
4:47 before we destroy them [ISEEIRRURAN
10:88 destroys their wealth izl e ol

“liak” (tamees), “Cuyadaa” (mutmoos): blind, one who sees nothing {7}.

In surah Al-Qamar it is been said about the nation of Loot that:

) from the volcanoes of Sodom such sulfuric fire and P
427 ash was emitted that they went blind el
It could also means going blind due to being overwhelmed by their desires . See (36:66).
Surah Al-Murselaat says:
77:8 when the stars lose their light SRR S ER

Te-M-Aim £ e L

Raghib says “L" (tama) means for human desire to lean towards something. It has both elements of

greed and hope.
Ibn Faris says it means to have an intense desire and hope for something.

“CAL»J\” (al-matmah): the thing which is hoped for or desired, or something that catches the eye {T}.

It

also means the bird which is used in a net to attract other birds with a view to trap them in the net {L}.

In the Quran, this word has appeared against “&%a” (khaufun) in (13:12). “S53” (khaufun) means
feeling of loss, therefore “@kod\” (tama-un) is the hope of profit or gain.

the

The Quran says:
70:38 Does every man in them have this desire? e s P
74:15 then he also expects Me to keep increasing it 31 o @lz (

Te-M-M & e L

élu ¢Q 2 (tammal ma-u yatumm): the water covered something and engulfed it.
RSO S k" (tammas sailur rakiyyah): the flood filled the well and made it level {T}.
“5¢d 2" (tammal bi’r): filled a well with soil and leveled it {F}.
“ 23 el 2 (tammat tairush shajar): bird sat on high part of a tree.
e-U\” (al-timmu): Sea, water galore.
“Raldali” (at-tamma): the sound of a shriek which engulfs everything {T}.
L&) ekl (at-tammatal kubra): Great revolution (79:43). That is, the moment of judgment that
engulfs everything like a flood.
“*ak” (tammah): an event which levels any highs and lows




Te-M-N Oeb

“C}ALM” (at-tamm): immobile, unmoving.
“ly\lai ~8” (fihi tatamun): it has peace and grandeur {R, M}.

Surah Al-Bagrah says Ibrahim asked Allah how He raises the dead. Allah asked him whether he did not
believe this or doubted this. He replied “L” (bala), “on the contrary, the conviction is there but”:

2:260 I want to know for certain ool Feilad S

This shows the real meaning of (k) (itminaan), that is, the belief which turns into conviction
requires evidence which is due to seeing with own eyes, which is the result not merely of reasoning alone
but based on observation, knowledge, and experience. This is why the Quran has declared “— (liwkl”
(itminaani qalb), that is, the satisfaction of the mind, to be the opposite of “s X (ikraah) in (16:106).

“s &P (ikraah) means to get something accepted by force. See heading (K-R-H). Thus “cali ¢jisdal”
(itminaani qalb) would mean to accept something from the bottom of the heart and mind, that is, with full
willingness based on evidence.

Surah An-Nahal describes “3»" (amn) and e (itminaan) separately (6:112). Although for ¢ ekl
(ttmmaan) the presence of “3a” (amn) has been described as necessary (2:103). Th1s shows that if there
is “3%” (amn) or peace in the country, then hearts also have <« adal (itminaan). “.%” (amn) is the name
of being safe from external dangers, but R EAR (itminaan) is that condition in which a man is safe from
internal struggle or confusion and this is obtained not by escaping the truth but by gaining knowledge and
facing reality. This is the condition of a human personality which has been called “jannat” (89:27). But
this has been made absolutely clear that this cannot be possible through isolation or monasticism. This
can only be obtained by living within a society based on the permanent values.

‘”

That is why it is said:

i the first condition for entering “jannah’ is that man lives along esle o3 1230
89:29 with other humans ke 2
89:30 and there they all live according to Allah’s laws a3
1328 real peac’:e of mind can only be gained through living according Ll s 415\ i

to Allah’s laws _

See heading (Dh-K-R) which will explain clearly that mention of Allah is not to repeat Allah’s name over
and over again on a thread of pearls, but it means to keep Allah’s laws in mind all the time i.e. to have
knowledge of these values and a desire to refer to them in all matters of life. The first result of this is the
abundance of sustenance (16:112). If peace of mind is the ultimate aim of life, (according to every
individual), then there will be no distinction between good and evil. When a robber or con man kills
someone and then atones at the altar of the Kali goddess or some other god, then he gets solace which is
no less than one who believes in God. Therefore life’s destiny is not only peace of mind, which is usually
close to one’s wishes. The ultimate aim in life is to create a society in which every decision is made
according to justice and fair play, so every individual gets peace of mind along with peace of society.
“Ciialar (mutmayineen): those who live satisfied (17:95).




Te-He-R oalk

2
333

O‘i:m” (at-tarah) basically means for something to be free of dirtiness {7T}.
Ibn Faris says it means cleanliness and removal of dirt from something,.
Taj-ul-Uroos says that “> %" (faharahu) means to “remove him”, or “distance him”.

The Quran says about Isa:

. Allah will distance you from these people (who TR ARE
3:54 deny the truth you present) and take you away 5008 Gl G Skt

“3}%3” (tatheer) means to cleanse something of impurities and make it pure.

“’y\=" (taahir) means pure and clean.

“% %% (mutah-hirah) is more intense than “@gLL” (taahirah), that is, very pure.

“’%%” (tahoor) means a thing from which purity is obtained, or it means a pure thing which makes other
things pure as well.

The Quran describes rainwater as “| %4 ¢\<” (ma-un tahoora) in (25:28) because it is from distillation
process, and also cleans other things.

“’%k” (tuhrun): period or time when a woman is free of menstruation, that is, when a woman is free of
menstruation. According to Ibnul Airaabi, it is called “Z %" (taharaf). When a woman has bathed (after
her period has stopped) it is called “& 345 (tatah harat) {T}.

The Quran says:
And do not approach them until they are ‘
2:222 cleansed, then approach them once they have EAYE O3l 136 Ooily 2 AR
been purified
The fine difference is explained here i.e. between stopping of period and subsequent cleanliness through
washing.

The Quran has used the word “&54%” (taharat) to mean not only cleanliness related to our body, but also
cleanliness and purity related to our inner thought process.

The Quran says:

5:41 it is not Allah’s Will to purify their hearts r@a}ie,éw Sahsgd
. only those will comprehend the Quranic Values Gt N 12

3679 who have purified hearts SR s

The Quran as a complete book makes it clear that only those can benefit from its values who approach it
with unprejudiced mind with no preconceived ideas and beliefs (28:50). They must not be looking
support for their own views or the prevalent beliefs of a society. The desire must be to find a higher
meaning of life with a view to find solution to the human problems on a universal basis (13:17). This is
why the Quran invites us to use our intellect and reasoning to understand every verse and its contents
(25:73). The Quran deals with the human self and its thinking process and since it is not a product of the
human intellect, therefore it cannot be produced by any human being. It states that no human being can
produce any part of the book, because human beings do not think like this. The whole purpose of the
Quran is to provide an option to those who look for a higher purpose of life and wish to establish a system
based on the permanent values with a view to resolve those issues which human intellect can never solve
without the light of the Quran. The important point to note in this term is that it also means remaining
distant from the message of the Quran despite reading it or being closer to it or thinking to be close to it.
The Quran explains the human thinking process including emotions, desires, free will, memory, death,
differences, etc and then provides explanations of the alternative in the light of the permanent values with
models. Also see heading (M-S-S). Those who are aware of the importance of this life and wish to
safeguard against the vulnerabilities of this life and wish to pursue a defined path of righteousness, are
called muttaqeen, and it is the muttageen whom the Quran guides (2:2).




“ il e JA7Y (rajulun taahirus siyaab) means a man who is very pure {M}. The Arabs usually use the
word “SU (siyaab) to mean personality or character {M}.

“fdad J—e%e;” (wa siyabaka fatah hir) in (74:4) would mean to remove and eliminate all base thoughts
from one’s mind and make himself the embodiment of purity i.e. replacing these thoughts with righteous
thinking. If “S&U (siyaab) is taken to mean invitation to others then the phrase would mean that you must
keep your revolutionary invitation free from all those whose thoughts are not pure and thus will be
hindrance in this task of yours . Only those who can purify their thoughts from all not Quranic thinking
and concepts, can be included in this team. This will also mean to only include the Quranic concepts in
extending this invitation. For the meaning of “&\” (siyaab), see heading (Th-W-H).

In surah Al-Ahzaab the family of the Messenger (pbuh) has been told:

) We will keep you away from all accusations and : Sl
33:33 grant you purity of thoughts. 7455 153 5

The trained and puritan companions of a heavenly society are called “ b4 135" (azwaajun mutah hira)
in (2:25). This includes wives as well as husbands, as well as other companions. See heading (Z-W-J).

Te-W-D 25k

“J)H\” (at-taud): High Mountain, or high sand dune.
3l (at-taad): heavy and stable thing which is stable in its place.
“ti) 3L (taadash shaiy’u): the thing became static at one place.
“iais $&” (bina-un muntaad): high building {7, R}.

The Quran says:

29:63 Like a big rock or dune. (...ja;d\ Sty

Te-W-R Uk

«yshl (at-tuur): Green Mountain (with vegetation). If the mountain is not green it is not called ke

(tuur) {T}.

Ibn Faris says that it means for a thing to be long and growing, whether it is concerned with place or
time, and a mountain is called “) sk (tuur) because of its length, breadth, and increased height.

“,))}Lﬂ” (at-tuur) is the name of a mount near Ailah, which is also called Saina, Sineen or Sinai {T} (95:2,
23:20). The invitation of Meosa began from that mount. At the foot of this very mount Bani Israeel made
a pact with Moosa regarding his invitation (2:63).

)l (at-tuur): times.

“JJL’ )5k (tauran baa’dataur): the second time after one time. It also means that which is equivalent
to something. iyl (tuur) also means this.

RTNI (atwaar): different limits or kinds, different stages or conditions or estimates {7}}.

The Quran says:
] Allah has passed you through different stages e e %
7114 before taking you to the human stage oo

In other words human creation has been made possible by passing through different stages, or humans
have been created through different conditions before reaching the existing condition.

<yl (yatoor) means to be close {M}.




Te-W-Ain g shb

“&LL’: (ta’a) means for something to become wider or vast.

“&5all N ¢ (ta’a lahul marta’au): the grazing field became wider for it and he grazed wherever he
wanted {T}. This brings the basic meaning of “cLl” (ata’af) before us. That is to accept a thing with a
willingness of the heart (with no reservation).

The Quran has used “¢ 3" (tu-an) against “G’X” (karha) in (41:11). “68” (karha) means to do
something under coercion or unwillingly. As such, “le 5” (tu-an) would mean to do something willingly
and with pleasure .

“JA3 ¢ LV (atan nakhl) means when dates are ripened {T}. There is no need to use force to pluck them
because they are themselves ready to be plucked.

“¢\LP (ata’a) means to follow an order willingly.

“~& 3% (ta’awa’ahu) means to be in agreement with him {7}

Ibn Faris says it basically means to be attached to someone and become willingly obedient.
Raghib says “¢\L3. (istatah) means that for the accomplishment of some task, all the necessary abilities,
means and resources are available. If some of these means are available and while some are not present

then it will be called “axkivs” (mustateeh).

Surah Al-Bagrah says:

2:158 undergo a little trouble to do some righteous deed = C}J’-’ &3

It certainly involves willingness, but if one has to bear some hardship to carry out a righteous task then
one must accept this hardship and carry out the task (2:184).

Surah An-Nahal says about non Godly powers:

16:73 people with no authority Opadleng ¥

In other words, the power and abilities needed for doing and completing some tasks are missing from
them.

Surah Al-Bagqrah says:

2917 If they come across power to do so, then they will

< 2 s 8
I3l ) 1S5 HE 25355
try to turn you away from your Deen 582 0 ¢

Surah AlI-Ma’idah says:

5:30 His desires made him agree to this work i eagls

The Quran has stressed the need to willingly obey the laws of Allah by using one’s freedom to choose. In
fact, the teachings of the entire Quran are focused on this single aspect to invite us to use this option to
develop our self and then to team together to establish a system based on the permanent values. This is
the system which those of us who will be righteous, will find in the hereafter (82:17-19). The obedience
here means to do something with full willingness of the heart and mind - this is only possible when one
accepts an ideology through the willing use of all the intellect and reasoning supported by the facts. This
obedience cannot be equated with the forced obedience of a man directed system where development of
the human self is never accepted as an issue. The whole man driven system is narrowly focused on the
economic aspects of the human living and is based on meeting the physical needs. This is what Islam
means i.e. to accept the Quran as a complete book which provides guidance for the development of the
self within the domain of the permanent values. It is obvious that this sort of obedience can be made
possible neither with coercion nor can the obedience be done blindly.




This is why the Quran has explained the effects of following the injunctions and the values and then given
historical examples using the messengers as human models. This is not other worldly message and is very
much about establishing a system based on the permanent values in this life. This is done through human
hands; humans, who willingly accept these values and then come together to establish a system for the
good mankind.

The word “uil ¥ (tawalla) has come opposite this term e.g. in (3:31). That is, to turn away or find ways
of avoiding some values and guidance. One needs to understand there that if there is a slight hesitation in
doing something, then it will not be obedience, because obedience embodies the element of willingness.
Obedience is done willingly and not made to be done forcibly for it to be effective. Unwitting error is
something else (and condonable), but if someone does not want to stay within Allah’s system, then he
cannot be made to do so forcibly, nor can anybody be made to come within the system by force.

Therefore, the Quran has declared unambiguously that there is no coercion in Deen (2:256). Those who
do not accept this system willingly will live in the Islamic state like non-Muslims. They will enjoy all
human rights but they will have no say in the running of the affairs of the state. It should be made clear
here that in such a system everyone is equal as a human being as far as the basic needs are concerned and
since the system has to be managed within the permanent values of the Quran, therefore this cannot be
implemented by those who do not accept the Quran willingly as a book of guidance. This is indeed,
managing the system on behalf of Allah as explained in the Quran and none can do so, unless the team
understands the Quran using full metacognition knowledge, skills and experience — this will need
education, training and understanding before taking this massive responsibility whose rewards are infinite
(3:133).

“¢\La&” (muta’in): he who is obeyed (81:21).
“¢ 5k (muttawih): he who engages in some work with full heart (9:79).

Surah Al-Ma’idah says that Isa’s companions said:

5:112 Will Allah accept this prayer of ours?” {R} U EN NI kg e

Surah AlI-Momin says:

40:18 such whose request can be granted QRSN TN (B

Surah Al-Kahaf uses “¢ Ll (istah) instead of “¢ Wl (istatyah) in (18:97).

Te-W-F s sk

“&};L” (tauf) means to go round and encircle. )

“Galk” (taaf), “SLiL (istaaf), “S555 (tatawwaf), “S5k” (tawwaf): to go around, encircle, to walk a lot
around a thing or object{T}{M.

“&L%ﬂ"’ (al-mataaf): the place to go around.

“Css\Ll\"” (attaa-if): guard which guards at night. This word is also used as a plural {T}. Ibn Faris too says
that this is the meaning.

ORI (at-taaifah): the piece of something, a group of people which is united because of the same Deen
or school of thought and is prominent due to this {M}.

Ibn Faris says that the Arabs did not limit “~&Us" (taifah) to any quantity, but he also says it is generally
used for a little quantity.

“&\S}aﬂ” (at-tawwaaf): a servant who is very soft and courteous in serving {M}.

“\a35kll” (at-toofaan): all-encompassing death. It means that event or incident which encircles a
community, nation, etc from all sides and overwhelms everything, such as flooding, civil war, mayhem,
heavy rains, etc. It also means intense darkness of the night {7}.




The Quran says about the nation of Nooh:

29:14 they were engulfed by a storm VL;‘A\ FEREIE

“GlL" (taafa), “Layhy (rajuuf): also means to go for defecation {7}}.

The Quran says:
37:45 a drink will do the rounds on them u~\_<J rele Ol
24:58 they keep moving ground on you N e 1K 1 Ol
68:19 a destruction visited them from your Sustainer S5 e Sl e Sl
7901 a rebqlhous thought which comes wandering into ozt 5 2
the mind
3:121 group or party il
Kaaba is a central place for those who protect the A w2
: LSl Cusllal) 25 j
2:125 rights of people (guards of humanity) S W LAl il

“0uiS\le” (aakifeen) means people, who do not let humanity disintegrate, rather keep them together or
united, keep their affairs all right, and maintain a balance in the world affairs. See heading (Ain-K-F).

The Quran has declared that the momins as an international community are those whose duty it is to look
after the affairs of the whole world. For this purpose the center they will establish is Kaaba (2:143). Thus
the group which establishes this system which guards humanity is called “&#s\s” (fa-ifeen), or the
protector of human rights as enshrined in the Quran. This is why when Ibrahim asked Allah whether the
system of up keeping the Kaaba will continue in his descendants, he was told:

2-124 those th §10 wrong will not be fit for this Bl sz S
responsibility

This is what the encircling of the Kaaba really means, which is symbolically performed by going round
and round the Kaaba. Just like the bowing, genuflecting etc. in prayers are symbolic of obedience to Allah
and Allah alone, so is this congregation of Hajj the displayable shape of the Islamic nation banding
together for the good of mankind.

Te-W-Q R

“(35kl” (at-tauq): collar, or anything which encircles.

Raghib says “35%” (taugq) is the collar one is born with, like the collar of a bird, or artificial collar like
golden or silver necklace.

“35k5” (tatawwagq): to wear a collar {T}, to make one wear a collar (3:180).
Taj-ul-Uroos, Raghib, Ibn Faris and Aqrabil Muwarid all agree that 3l (at-taaqah) means a force
which can be employed to do something although unwillingly. That is, the work seems so difficult or

disliked as if someone has put a collar around the neck.

They quote the Quran where it says:

2:286 do not burden us with tasks which are difficult for us JI 60y sz y

It does not mean that do not burden us with something which we cannot perform, but tasks which are
difficult for us {7, M, R}.




About the orders of fasting, the Quran says:

those who can fast but with difficulty must offer ) o
2:184 compensation instead of fasting i.e. can give up fasting s Bl Gl usily i s
by giving compensation

Ordinarily it is taken to mean that those who have the strength or ability to fast (or to give donation or
compensation) can give up fasting by giving donation. These meanings are wrong. If those who can give
compensation are exempt from fasting then who is going to fast as a duty?

It means that those who can fast but with difficulty must give compensation instead of fasting, because:

God does not want to create difficulties for you but R N S
. . /B/\;.-b:iyuﬂf“giu‘v\;f
2:185 to ease 1t up. sl v-<J 2 Y 5 S 2

Al Munaar says that the Arabs say “z i 3P (ayaqash shaiyi) when the power is insufficient to do a
certain thing or one has to face great difficulty in doing something.

3yl Gl (al-lazeena yuqeetunahu) means old and weak, disabled, who have no hope of recovering.
It is used for the labourers and workers who usually toil for their livelihood, or the prisoners who do hard
work. If such people have difficulty in fasting and cannot offer any amount in compensation either, then
they can give up fasting {Tassawaf-ul-Minar}.

The next part of this verse is:

2-184 the person who does good work with tolerable hard

work it is better for him e

Here the difference between sk (yutiqoona) and “¢ 555 (tatawwa) must be noted.
“0sth” (yutiqoon) means hard work and “g s (tatawwa) has the element of obedience, but with some
difficulty. See heading (Th-W-Ain).

Te-W-L Jdsh

“O%" (taal), sy (yatool), sl (tula): to be long, elongated {Tassawaf-ul-Minar}.

Ibn Faris says “J3h” (at-tiwal) means rope because it is long.

Because a long time has passed, so you think that L
20:86 there is no longer any need to honor the pact which e 1S J
you made with Me?

“J}lf” (taul): vastness, distance, wellbeing, capacity, power, strength {7} (4:25, 40:3).
“J3L3 (tatawal): for a long time to pass (28:45).

Surah Bani Israel uses the word “Y 5k” (taula) to mean the height of a mountain (17:37).




Te-W-Y s sh

“L*kb»)lm A lall CS}L}”Q (tawas saheefatah yatveeha tayya): he rolled (or wrapped) the paper (papyrus).
“l3h) (ittawa), “s 3R 57 (antawa): he embraced or hugged.

Ibn Faris says this is its basic meaning.

“Ouall s U-\hj‘ e (535 (tawa unnil hadeesa wal sir): he hid the thing or secret from me.

“Ula 33U (s5k” (tawal bilaadi tayya): he cut the distance between the cities, in other words, wrapped up
the roads.

“133;3;;\3‘ & 5557 (tawal lahul bu’daalana): God wrapped up the distance and made it close for us {T}.
“ialall (at-tiyah: intent): purpose: the state of being wrapped, the ultimate destination {M}.

“sya & 55k (tawal laahu umrah): God ended his life (reduced his age), wrapped up the duration of his
life {Mj}.

The Quran says:

) the day we will wrap up the skies like wrapping up
21:104
a sheaf of papers

B ) S SRE Gkl 53

that day the entire earth will be seized by Allah’s : ] )
39:27 laws, and the heavens too will be wrapped up in His | «fss Eosks Sigaidi acall sy 863 s /2500
authority

By joining the two concepts together it becomes evident that when a society will come into existence
based on the Quranic values , the economic centre with its resources and the permanent values will
become the same — i.e. both will be managed by one authority. Presently the capitalist system has a grip
on the means of subsistence which is controlled by those who do not believe in the permanent values and
this has caused all the human problems of inequality, injustice, poverty, exploitation, etc. After stating
this, the Quran has declared that this state cannot continue indefinitely and a system will emerge as noted
above.

The next verse sates:

These people who by separating the two (economic resources and ‘
39:67 the permanent values) commit shirk i.e.create conflicts , Allah is OF me JaSy il
far above and beyond this.

But if “*«dll » s (yaumal giyamah) is taken to mean the physical end of the world, then “slew 5 =)\ (ard
o sama’a) will mean the physical universe.

Surah Taha says that when the time to entrust Moosa with messenger-hood came, Allah statedGod said:

.. you are at a stage where difference between the human intellect PR
20:14 youare a nere « : « 35 sl
0 and the divine revelation will be manifested o S5

The intellectual method to reach the truth or reality is experimental and a long time is required through
the process of trial and error before reaching some conclusion. This time may be spread over centuries.
This may still not make it possible for the human intellect to discover the truth with certainty with
accompanying doubts and suspicion lurking underneath the human reasoning. Contrary to this the
revelation wraps up this distance (of trial and error) and shortens it very much by revealing the truth first
day as it is e.g. all human beings are equal is a truth and a fact. In Igbal’s words, the revelation
economizes human efforts. The path of experimentation is long and arduous. The experiments fail and the
human effort goes waste and then another experiment is devised which may also fail.. The truth bares
itself before a messenger through the revelation. Therefore, messenger-hood means that a messenger does
not have to take the long route of experimentation to get to the truth, but instead he is taken to the stage
where distances and time are wrapped up (or shortened). This valley or stage has been called “tawi”. The
same option is available to us as the Quran is with us as a complete book of guidance.




Raghib has pointed to this meaning as well and also said that if “tawi” is joined with “noudiya” (which
appears in the verse before) then it will mean that Moosa was called twice, or that the valley was blessed
twice, but these meanings seem unusual.

Te-Y-B Qe b

Raghib says “Z2k” (tayyab) means a thing which provides pleasure to the human senses as well as his
being or personality. In other words, anything which is pleasing to eat, hear, see, smell, as well as be
pleasant to his personality, is “<ik" (tayyab) to him.

“yY1 (al-atayibu) and “.uadll (@l-mata’yibu): pleasant and favorite things.

“ 25l (attuba): it can be the noun as well as the feminine of “(5ki” (atyab) which means very pleasant
life and life of everlasting wellbeing, good luck.

“umk Aok (tu-aamun tayyib): the food which easily goes down the throat (i.e. eaten).

“Cuh 547 (ma-un tayyib): pleasant water.

“Zakll” (at-teeb): fragrance {T}.

“lik C)'A:ﬁ\ <\l (tabatul arzu teeba): the land became fertile, and grass grew on it {T}. As against it, the
word “&u3” (khabees) has been used.

The Quran says:
7:58 fertile land grows vegetables according to God’s law 5 o3y 8 &* AR
7:58 and the land which is not good, grows very little greenery if at all 5 Y Ea el

This explains the meanings of “&i5” (faypib) and its opposite i.e. “C43” (khabees). Likewise “5ih § 5257
(shajarah tayyibah) has been explained as having strong roots in the ground and branches spread out in
the air. It bears fruit all year round.

Against it “Z33 25” (shajarun khabeesun) is a tree which has shallow roots and can be uprooted by
even a slight push (14:24-26).

In surah Saba, ‘% 53 (baldatun tayyibah) has been used to mean a city which has lush green gardens
to the right and left and which has abundance of sustenance. This shows that when the Quran says “We
endow the momineen with hayaatan trayyibah” it means a life full of pleasantness or a life in which all
favorite things are provided to them in abundance. These are the things which please both hearts and
senses.

The Quran says that everything in the universe is permitted to be used, except that which has been
declared forbidden. But it has added “<k" (tayyib) to the word permitted.

2:168 eat from among the permitted things that are of your favorite 1L s g‘aﬁ‘ o Gl

This means that aside from the things that the Quran has declared as forbidden, every permitted thing
which one favors can be used. This means that nobody can declare a thing as permitted or forbidden, and
nobody can force anyone to partake from every permitted thing. If some permitted thing is not liked by
someone or if there is some good reason, then it is not necessary for him to eat or use it. A man can eat
what he likes from among the permitted things. God has not made any compulsion in this respect and
neither should anybody else do so.

“(ouil 233y Cula3” (fi’altu biteebati nafsi): 1 have done this of my own free will (without any external
coercion) {7T}.

Surah An-Nisaa says:

From among the women who have been mentioned . Lo o s
: . . L 50 2SO G 132556
43 earlier, wed which you fancy el o 5 < .




For wedlock, liking and the willingness of the heart is necessary.

4:4 if they willingly forego something in your favor ;_’<3 Gb 6

Surah Aal-e-Imran says:

Zoud

3:37 such progeny as is cause for blessing for parents ER st

About the success of the momineen it has been said:

13:29 there are every kind of pleasantries for them o Sib

This word is very composite and encompasses all the vast blessings of a heavenly society, or jannat.

Te-Y-R BRERS

“Jt%’i (taar), “3;19;1’/’ (yatiru), )k (tayyaraana): for a bird to move in air with its wings, to fly (6:38).
“sJ\bV (atara, <>k (tayyarahu): to make fly, to fly with somebody.
“’3hlV (at-tair) is the plural of “ =" (taa-ir), but is also used to mean singular, as in (3:48). As a plural

this word has been used in (67:19).

Ibn Faris says that it basically means for something to be light in the air. Thereafter it is used
metaphorically for everything fast.

“)LLii»l’: (istataar): for something to be different and scatter {7}.

“’2LiAlP (gl-mustateer): high and scattered, spreading speedily in the air, which has affected the entire
atmosphere (76:7).

“’3L\ (at-taa’iru): mind. It also means anything which is thought to be lucky or unlucky {7}. It may also
mean to be an ambitious individual (in righteous sense).

Surah Aal-e-Imran says that Isa told his nation (Bani Israel):

3:48 I create for you an imitation of a bird with mud ;.’.LJ\ oty uJaJ\ & viJ s )

But in fact it means that I will create from the same earth (material) a new system in which you will
emerge from your present low existence into a higher existence of better life. See heading Anjeel. Isa
used to explain things by way of allegories and metaphors i.e. using examples from daily life.

“}L}Ji” (at-taair) also means bad omen or luck (destructive results) or punishment for deeds {7}.
“ 3Ll (at-taairu) also means luck for the Arabs, but the Quran has used it to mean the result of deeds.

17:13 We have arranged every man’s deeds around his neck sifh o b ani NENE Ly

Here human deeds are called %" (tair) because man has the choice to do it or not to do it; however, he
does not have a right to dictate the result of that deed or to escape its effects , or take a deed back after it
has been committed. That means that the effects of a deed are out of control and the the result of the deed
still hangs around his ‘neck’. We cannot be separated from the effects of our deeds — this is the way the
law of requital works.

s jakalf> (at-teerah): bad luck that is taken to be signified by bad omen.

“U' k¥ (tatayyira), “ e (tairukum): he thought it to signify a bad omen {7} (36:18-19, 27:47).

In (27:47) it has been said in realtion to the beliefs of t bad omens. This is the result of your own deeds
which has been compiled according to the law of requital devised by Allah, and ‘omen’ does not mean

anything.

“Whai (a8 (farasun mutaar), “=%" (tayyaar): intelligent and fast horse {M}.




Surah An-Namal says that the armies of Suleman were constituted of jinn, ins and tayir.
Jinn means human populations lived in rural area away from established communites, while Ins means
civilized people, and tayir means fast horses (cavalry).

Hence it has been said for Dawud, (or David) that he had an army of very fast horses (38:19).

It is about them that Suleman had said:

27-16 We were taught the languages of the tayir

(literal translation) ) s

But it means that we have been trained as how to tame the horses.

Surah An-Namal says about Suleman:

2720 And he inspected the tayir and said “How come I

s N Ju Jusl 188,
am unable to see Hudhud?” W 2 9

Here “ %" (tayir) has been used to mean speedy steeds (or the cavalry) and Hudhud was the name of
one of the leaders of the infantry. In those days some of the names of men were given after the birds, like
quoted in Torah in the book of Salateen.

Lissan-ul-Arab says that Hudhud was the name of a tribe in Yemen. Therefore every individual of that

tribe was called a hudhud, but just as Qizilbaash is the name of a tribe, every individual of that tribe is
also called a gizlibaash.

Te-Y-N BRERS

< blalf> (at-teen): wet clay or soil {T}.

Raghib says that it means soil mixed with water, even if it nullifies the effect of water. For example, even
if it becomes somewhat dry, it will still be called “Gll” (at-teen).

“?3L\" (at-teenah): a piece of such mud. It also means a solid type of earth which is used as a seal.
Figuratively it also means human instinct {7}. However the Quran has not used the word in this meaning.

Nialabi has said in Figahul Lagha that when “lpk” (teen) dries up it is called “Uialia” (salsaal). When it
is baked in fire it is called “ A4 (al-fakhar), and when it is sticky like mud it is called “&Y” (lazaib).

The Quran says:

327 the creation of man began from teen Sl G 05y GlaT X

For details see the book titled ‘Iblees and Adam’ heading Insaan. Also see heading (Sd-L-Sd-L).

When Isa proclaimed to his people that “I will turn you into “ 1" (tair) from “i3k” (teen), then it meant
“I will extract you from a lowly existence and make you high flying” (3:48) i.e. the guidance from the
revelation will develop yourself to an extent that you will turn into different individuals who will have
‘life” (8:24). See heading (Te-Y-R).




Zd-Ain-N og b

“aL” (za’un), “lalsy (vazun), “C=5” (za’na): to go on a journey for a purpose, as to look for water, or to
search for pastures, or to go from one spring to another or from one city to another.

“u°U=” (zaa-een): traveler, one who goes on a designated journey.

A bal (az-za’eenah): the ‘howdah’ which contains a woman or a woman herself who is traveling in a
howdah (enclosed cabin for the carriage of a female in the old times).

Raghib says “Rialall (az-za’eenah) signifies a woman even if she is not in a howdah.

<y paall” (az-za’oon): a camel which is made ready for a journey {F}.
“5aLll” (az-zi’nah): the state of being in travel {T, M, R}.

Surah An-Namal says:

1680 on the dgy of a journey &3 35
(As against agaamah, or to stay foot).

Zd-F-R sk

}H\” (az-zufr), “JA-U\” (az-zufur): human or animal nail. Some say that herbivorous animals have is
}L-” (zufr) while carnivorous animals have “S3<” (mikhlab), or claw.
«“"3147 (al-azfar): having big nails.

“')SL” (zafarahu): he dug his nails into his face.

b aLali” (az-zufrah): a plant which is similar to a nail while starting to emerge from ground {7, M}.

The Quran says:
And We forbid all animals with hoofs for the Jews b &6 4w gdn il e
6:147 . . . ) o
This was to punish them for their rebelliousness. Lehn D =

There is no mention of “}L (3 (zi zufur) among things which have been declared forbidden now in the
Quran.

}H"’ (az-zafar): to be successful, to get what is desired {7, M, R}.
“'\aa¥1 (al-izfaar): to make success.

Raghib says this meaning has been taken from digging in claws, because a thing in which claws are dug
into, comes within a grasp.

Surah Al-Fatah says:

48:44 After that, you were made to overwhelm them

. reile 25T 8T g 2
(made you successful against them) = o

Ibn Faris says its basic meanings include anger, success, overpowering and strength.




Zd-L-L Jd b

<l (az-zill) with its plural form “Qﬂ” (zilaal) means shade, or the absence of sunlight. Shadow that
falls towards west is usually called “Jd%” (zill), that is, the shadow till sunset. The shadow which falls to
the east, that is, from the sunset to twilight, is called “¢2” (fee’un) {T}.

Ibn Faris says its basic meaning is for one thing to hide or cover another.
Since Arabia is a hot region and there is a dearth of trees, shade is one of the luxuries of life. Therefore

anything luxurious is metaphorically called “3%” (zill) {M}. Even the heaven is called “J1” (zill), and
respect, protection, wellbeing of every kind is also called “h» (zill).

The Quran says:

77:71 Indeed, the righteous ones shall be comfortable O3y b o3 G &)
4:57 deep shade, deep comfort M
13:35 its food is everlasting, as well as its comfort \@2 SESE Fitgl

(3 (P (azallani fulanun): he took me under his wing; he protected me and gave me high respect {7}.
“dk” (ztll) any place where sunlight does not reach, or anything which covers and protects.

)=-'3‘ Oe O3B (az-zilaalu minal bahr): the big waves of the sea.

dSH\” (az-zalalu): water which is in the shade of trees {T}.
i (zullah) with its plural i (zulal) means everything which covers {T}. It also means clouds

Raghib says it is used for unhappy times.

About the punishment of the people of Shoaib is said:

26:186 The punishment of the day engulfed them when

1c punis Il o3 Sl 14126
thing which came from above covered them e ~

In other words, it is the day when results of their own deeds overwhelmed them.
“IX Jais OB (zallun yaf-ul kaza): he always kept doing so {M}.

Surah Ash-Shoora says that Ibrahim’s people said:

26:70 We will always keep worshipping these idols S G Al
The Quran says:
Whenever one of them hears about a girl ) )
16:58 being born to him, his face turns black 13504 455 7l
(with sorrow or anger)
) If We open kind of a door in the heavens T PR TR AR
15:14 and they climb to it ket S %

Such examples mean that it so happens and will happen so always. That is the reaction that you will
always get.

56:55 you will be frustrated d}é&u \Hllu
39:16 flames of fire which may engulf S8 g il
26:4 their heads will bow before him Gasls G r‘@"\*" & fi

“l» (zillun) has come opposite to heat in (35:21).




Zd-L-M ad L

Raghib says it means not to keep something in its proper place, either by increasing or decreasing it or
removing it from its proper place or time. He says it means to diturb the balance of something {7, M, R}.

Ibn Faris says its basic meanings are of darkness, or by crossing the limits and placing a thing in a
wrongful place.

“fﬁL” (zulm): to be authoritative in somebody else’s property, to cross a limit. Some say it basically means
to make a fault or make less.

“z“vdka” (mazlimah): a thing which is forcibly snatched away.

“YJLLJ\” (az-zaalim) with its plural forms “&53" (az-zaalimoona), ¢ Gl (az-zaalimeena), and
“*alllP (az-zalamah) means those people who usurp others’ rights {7, M, R}.

“L eﬂ:” (zalama fulana): wronged his rights.

U3 0 A allad 21 (lam tatlim minhu shaian): and they did not usurp it.

“a” (zaalim) would therefore mean “he who usurps human rights”, or “one who does not pay what is
due from him”.

This word is commonly used for not keeping a thing in its proper place. The Arabs use an example:

“alla 3 G2l e i) @ (manis tar-iz zunbi faqad zalam): he who thinks a wolf will look after a herd has
committed zulm. In other words, he did not place the wolf in its rightful place i.e. a wolf will never look
after a herd.

“Gany) ke (zalamal ard) is said when ground is dug at a place it should not have been dug. This sort of
ground is called “asflar (muzloomah), or the one on which zulm has been committed.

)-\’—\3‘ e”=-” (zalamal ba-iir): he slaughtered a camel even though it had no issue or disease.
“Gal5l A= (zalamal waadi) means for water to reach where it previously had never reached.

As such, zulm would mean to excess and break limits.

“ll” (zalamtahu): 1 used it before an appointed time.

MM\” (az-zaleematu) and “% xasilaali (al-muzloomah): milk which is fermented to make yogurt is
consumed before it completes the process and turns into yogurt. i.e. not letting it complete its purpose.
“hadlalp (az-zulmah) and ez o l1af (az-zulumah) means darkness. Plural form is Gl (zulmat).

Raghib says it means for a light to be extinct, i.e. there being no light where there should have been a
light

“als 0 (@mrun muzlim): a matter about which one cannot decide where to get hold from, i.e.
ambiguous matter.
“Sﬂﬁ A5 (vauma muzlim): a day in which severe difficulties have to be encountered.

“ Al ‘—"—ﬂlk (zulumaatil bahr): difficulties of sea {T}.

eﬂu 25> (sherun muzlim): jet black hair.

“ai C5 (nabtun muzlim): a plant which is so green that it seems near black in color {T}.

The Quran has used “5x\L” (zalimeen) often for some of these categories of people:
- who break the laws (the Quranic permanent values),
- transgress and ignore the limits,
- transgress others’ properties,
- do not pay others their dues,
- exploit others’ labor,
- oppress others,
- commit excess on others,
- people who harm their own self-development through these techniques.
- unjust




Surah Al-Bagrah says:

That which you keep available from your
wealth for the development of others will
be returned to you in full and injustice will
be done to you

2:272 Sllel ¥ A 52Ky :)5;2;;5,3\?;@35&5

In other words, whatever you have given will not be decreased or lost. Here ¢ Ol v (la tuzlamoon) has
been explained by “ei-\” & (yuwaffa ilaikum) i.e. will be paid back in full. No injustice will be done
further reinforces the value.

Similarly, at another place it is said:

2:281 Then every self will be paid what it had

Jwg,;, Lo E L3 ¢ 1k
earned, and none shall be wronged. 7 HS ST A S
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Here too “&salls) ¥ (la yuzlimoon) has appeared against “@ (tuwafaa) — later means to pay back what

one is due. This makes things clear.

Surah Al-Kahaf gives an example of gardens:

18:33 The (gardens) used to produce fruits in full and
' made no loss in thir produce (i.e. followed laws)

Surah Al-Bagrah says:

2229 Those who transgress Allah’s limits (as explained

. : Syl 24 S A ssis Gag aa
in the Quran) are zaalimoon Ak v

This is a very comprehensive definition of zaalimeen, because human rights can only be judged
according to the Quranic values as Allah has ordained them, and one who breaks these laws usurps
human rights. As such, one who breaks Allah’s limits (laws) is a zaalim because he does injustice to
fellow human rights. At the same time, the Quran tells us that one, who does so, thinks that he is usurping
others rights and increasing his own wealth, but in fact he is harming his own self-development. This is
clarified in this verse.

3:116 And they wronged their own development S3alls ezl 5

By violating the human rights, the balance of a society is also disturbed, and the ones who do it, their own
self—development is also affected. In a short run, it may not appear to affect much; however, in the long
run the effects show up in the form of crimes, poverty, civil wars, lawlessness, discontentment, etc. That
is why the Quran has described zulm as evil.

Against it “a (husna) has been used in (27:11), which means the best form of balance and
equilibrium.

Surah Al-Bagqrah uses «lufl (zulumaat) against 55 (nuur) in (2:17), which signifies the light of
Allah’s revelation. Hence “Calls” (zulumaar) are those concepts, beliefs, and superstitions which human
beings hold against the teachings and guidance of the revelation from Allah The permanent values of the
revelation are always the same and do not change with time. That is why “05 (nuur) (Light) has always
appeared as singular but Gl (zulumaat) is plural. The truth is always s1ngular while made up stories
of human creation are many.

In verse (2:20), “éfm” (azlam) has been used opposite “sal” (aza’a). “QEU” (azlam) means to become
dark and create darkness. It also means to enter darkness. As such, “&sabs” (muzlimoon) would mean
those who remain in the dark by choice (36:37).

In surah Al-Ambia, the word Gl (zulumaar) has been used to mean such difficulties and problems to
which there appears to be no solution (21:87).




Surah Ibrahim says:

if man does not follow this guidance and does what o o
14:34 he likes, then he usurps the rights of others, and S 33l Sldy &
whatever he gets, is kept hidden

Instead, the revelation teaches that whatever you earn must also be kept available for mankind at large
and nobody’s rights must be usurped.

@
134

ea il (zaloom): exaggeration, that is, one who oppresses a lot. “325” (zallaam) also has the same
meaning in (3:181).

The purpose of the Quranic teaching is to eradicate zulm in all its forms through human efforts from the
world and establish a society based on the permanent values.

Ze-M-A \ e L

“ub (zammiy), ;L"L” (vazma), “U” (zam’a), “G” (zama): to be thirsty, or be very thirsty.
“(Aals” (zami-un), “lala” (zam’an): the thirsty one (24:39).
“L:aL” (zama,a): thlI‘St (9 120)

Ibn Faris says its basic meanings are to wither and be short of water.

About the jannat of Adam it is said:

20:118 There you do not feel thirsty

. o e 2l y
(i.e. water is in abundance) <
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Only the desert dwellers can understand what importance availability of water is, because their lives
depend on it. For them shortage of water is the severest difficulty, and abundance of water is a sign of
‘heavenly’ society. The Quran has pointed to the state of a a society based on the permanent values where
nobody will have to struggle for basic necessities of life such as food, clothing, shelter, education,
support, health, etc. nor is anybody deprived of these (20:118).

wto

g(iaﬂ” (az-zimm) means the space or duration between drinking or sipping water.

Ze-N-N oub

“é);” (zunn) with tis plural “(ys” (zunun) means the stronger of the two uncertain beliefs.
“Ok” (zunn) is not evident or clear knowledge.
True knowledge i.e. one based on facts is called “e” (ilm).

Manawi says that Bl (zunn) is a belief in which there is some doubt. It is used for uncertain and certain
both things. Lataif-ul-Lagha supports this and Ibn Faris too says these are the two meanings

Raghib says “la (zunn) is inference. When these indications are strong then this becomes knowledge,
and when it is very weak then the result is nothing more than a superstition.

Johri says that sometimes this word is also used for certain knowledge {7, R}.

We have seen above that the scholars say that zunn means guess and doubt, as well as knowledge and
belief, but it is only their guesswork.

The Quran has, as will be seen later, used this term opposite to certainty or truth. Therefore according to
the Qurn zunn can never mean Truth.




When a matter or issue is not certain (Raghib has also noted this), it has two parts. One is sometimes
attracted to the truth and sometimes moves away from it, i.e. oscillates between two thoughts. Both these
thoughts are called zunn.

Raghib also says that if it is followed by “0

?i” ‘.‘i”

(an) or “&

(anna) then the leaning is towards certain

knowledge and it almost reaches the truth. See examples in the Quran. Also see (2:46), (2:249), and

(69:20).

&y sidall (az-zanoon) is a woman who one marries despite her age and there is yet hope for her to bear a
child, but not with certainty. It also means a well about which it is not known whether it has water or not.
sl i (ad-daynuz-zanon) also means a loan about which it is doubtful whether the loaner will ever
return it or not {7, M}.

In the Quran, the word “&s.” (zunoon) has been used to mean guesswork.

33:10

And you started guessing in this way about Allah

FHATPIE Syl

In other words, instead of conviction, your hearts had developed doubts. The conviction in the Quranic
Values cannot be developed unless one uses intellect and reasoning to their extremities and then relate
and applies to the realities on ground. The Quran has provided guidance on this aspect i.e. how to deal

with the doubts and suspicions and convert these into conviction.

Surah Al-Bagqrah uses zunn as against knowledge.

2:78

They know nothing of the book, even when they
recite it. They only make guesses (doubtful).

St 34 3 5 U e 30y

Surah An-Nisa says:

4:157

They have no certain knowledge in this regard, but
they only follow guess work.

oy ple gy A 0

Surah Yunus has used “3%” (zuinn) against “Ga

66"”’

(haqq):

10:36

zunn cannot benefit at all against haqq (truth)

23 3 e Y R O

The entire structure of Deen is built on knowledge and conviction. If we are not sure about some issue as
to what is Allah’s direction, then then there will exist doubt and uncertainty concerning the solution and
our action. Hence Deen has to be based on well-established foundations. This is the reason that Allah has
declared regarding the protection of the Arabic Text of the Quran. (15:9). This is the very Quran that the
Messenger (pbuh) has left for the mankind- fully protected from any human intervention and alteration.
Therefore only the Quran provides the truth and the required certainty in Deen. Everything else is a guess
work. Allah has declared clearly:

10:36

Surely guess-work can be of no avail against Truth

s 3 e ¥ 2l &y

Whatever is within the Quran is Deen. All other which is not in the Quran needs to be verified and

checked using the criterion explained in the book before accepting it.

“X-\H\” (az-zinnah) means uncertain accusation.
<« idalf> (az-zaneen) is a person with whom the basis of enmity is on a prejudice {7, M.




Ze-He-R ook

oo 08 B )ji“ﬂ” (az-zahru min min kulli shsaiyin): the outer part of anything as against the internal part,
as a man’s back. It also means transport, and also used for abundant wealth which is prominently evident.
“'J«U‘” (az-zihra): helper, backer, back up help {T}
L§)1-L' (zihriyyi’u): the extra camel which is taken along in case it is needed Its status is not primary but
secondary. Later this word came to mean “to sidetrack somebody” or “ignore somebody”.
“b)«% ~als 33 (ittakhaza haajatahu zihriyya): considered his need could be ignored {T}.
@J‘)éa” (zaharash shaiya): the thing became evident, became prominent, was highlighted and came to

the fore {T}.
“ile 327 (zahara aliyya): he helped me.

Mﬂ-b” (zahara bihi), “~1= 35" (zahara alaih): overpowered him.
il &y (zahartul bait): 1 climbed on top of a house.

“)-HJ‘ e 51” (zahara alus sir): he became aware of the secret.

a),-k\” (azharu aliah): made him overpower him.

“’3 50" (az-zuhr): afternoon, the time when the sun starts to set or decline. It is derived from ° uwﬂ‘ )-u)a
(zaheeratush shams) which means “extreme heat of the sun”, because at that time it is very hot {7}.
“ 5 5” (azhar): to enter the time of zuhr (30:18).
“ 3\ (zaahara), “~ 353 (tazaahara alaih): helped each other against him.
“’)_,,L.x\” (az-zaheer): helper. It is used both for singular and plural.
sl JA” &e H5” (az-zihaaru minal mar’ah): the husband saying to the wife “you are like my mother’s
back”. The Arabs used to say this in order to break sexual relation with wife (58:2) {T}.
“dnl‘ ¥\ (zaahiru jabal): the peak of a mountain or its upper part.
“"}LH"’ (az-zaahirah): high land {T}, or for something to be prolific.

“3% (zahar): be common and to spread out {R}.

B

The Quran says:
2:85 You all help each other against them RN Opalss
40:29 the overpowering nation (group) in the country gbﬁ\ & sl
43:33 Steps which they climb ik @l e
24:58 heat of the afternoon CMATRL e
33:4 to announce zinharun about the wife Oppalled
24:31 they are not aware of the secret things about women e wi3e g& I3k p
72:26 He does not tell anyone about His hidings NE PP Qﬁ el N
2:189 from behind the house (against back yard) ujﬁyj o
o 5
and let them not walk with a heavy tread lest L ) )
24:31 whatever they have as adornments are known to Ges3) S SR G alad BliSl 5 0a Vs
others

These two last verses refer to jewelry which is worn on the calves and which is commonly hidden and is
used by women in various cultures in the past less so now. To make it evident, one stamps on the ground
or walks forcefully so that it makes a sound. As far as the jewelry which is worn on the upper part of the
body, it is said:

24:31 Let them put their shawls over their bosoms Geyd e o e u-’/*é'-sj
33:59 They must have a cloth as overall or as an overcoat. Gem Y5 20 Egile G

These adornments are to remain hidden from outsiders, not from their own folks (24:31). The things
which are self-evident are the rings or bangles, or any jewelry put in the nose. The hands and the nose
remain exposed even with an overall or shawl. The Quran has not asked women to cover them. It has




instead directed both men and women to lower their eyes (gaze) and not allow them to be brazen (24:30-
31). It is evident therefore that the Quran has no intention for women to hide their faces, because if
women hide their faces then there is no need for men (and women) to keep their eyes lowered.

These are the instructions of the Quran about display of adornments and can be understood rationally.
Things which display themselves or which are self-evident have not been asked to be covered.

Surah Hoodh says that Shoaib told his nation:

11:92 you have merely kept God as Zahira €eb 5-’(;\35 cfmﬂb

This means, for you the actual importance is for your own decisions and man-made laws, but you keep
Allah’s revelation as a backup, so this may be of some use in cases of your choice if required. Note how
this is event now prevalent in the Islam being practiced by various sects i.e. the Quran is used when suits
to be quoted otherwise ignored as a book of guidance!

In surah Al-Hadeed an attibrute of Allah has been mentioned as “3;\@"’ (az-zaahioru) (57:3). Here
“’)g@]” (az-zaahiru) does not mean the one who can be seen with the naked eye, because when Bani
Israel had demanded to see Allah with their our own eyes (2:55), they were told that their desire was
childish because Allah cannot be seen by humans. Therefore “’);\LU” (az-zaahiru) in (57:3) means the
being on whose existence many visible things of the universe are a testimony. It may also mean the one
who overwhelms everything, but His overpower works unfeelingly, i.e. unseeingly, because along with
being “')g‘-m” (az-zaahiru), He is also Sl (al-baatin), or hidden (57:3). Allah can only be ‘visible’
through His creation. This does not mean that creations are Allah themselves. The sense is that these
creations signify the presence of their creator (ayaat Allah) i.c. serve as a sign. The laws of Allah
permeate through everything i.e. which everything follows in the universe. That is evidence of His
authority. This is how Allah is “BBQL“” (az-zaahior), but nobody can know how or what Allah is. This
way, He is i (al-baatin). According to His laws, His authority is in the universe but not imprisoned
in it. The virtue of His personality is above everything in the universe but not separate from the universe.
He is “’)g\L“” (az-zaahir) and il (al-baatin) at the same time, i.e. He is simultaneously immanent and
transcendent. He has a personality but not personified. His authority is Divine Energy but not without a
personality.




Aad Ale

In Arabia and neighboring areas like Syria, Iraq etc. the nations of Saamia were scattered. The most
important nation among them was that of Aad, which on one side had spread from Haza maut and Yemen
to Iraq along the Gulf of Persia. On the other, it had gone out of Arabia to rule Syria and Egypt. About
2500 BC this nation seems to be the ruling power in these areas. They are also known as Aad-e-Irum
after Aad’s son Irum.

The Quran has called them the successors of the nation of Nooh (7:69). This shows that they were an
ancient nation. Messenger Hoodh was sent to this nation. The place of his teachings and preaching was
the area of Ahqaaf, which means winding sand dunes and desert. The vast Arabian Desert which was
called Ahqaaf'is now called Ruba khaali.

The Quran says that according to those times, this nation had abundance of life’s achievements. There
were springs of water everywhere, gardens full of fruit laden trees, abundance of progeny and cattle
(26:132-134). They used to build big buildings at every highway (26:128). They also had knowledge and
perception (46:26), but their selfish interests had put them on the wrong path and their knowledge and
perception were not used in righteous deeds (29:38). Messenger Hoodh warned them about their wrong
deeds, but they paid no heed and ignored his warning. They were later engulfed by a storm which
destroyed them (69:6-8). They have been called The first Aad by the Quran (53:50). Those few who had
believed in Hoodh’s teachings were saved and their progeny as descendants followed and were called
The second Aad.

Details as to the link between the deeds of this nation and their destruction through natural calamity can
be found in the book titled Jooyi Noor.

Ain-B-A e

“:Call” (al-ibb): burden, load, weight, goods etc.
“n cew (ma abaatu bihi): for me it has no weight (burden as well), I do not care about it {7, M, R}.

The Quran says:
. What weight (significance) do you hold before my ey
25477 Sustainer? {F} BN B

Ain-B-Th Sog

«lialf (al-abas): any deed which has no clear direction, or the benefit or use of which is not known. It is
used for a person who does not know why he is doing something. In other words, it means to do
something without fixing a purpose for carring out an action or activity. This is why games are called
“Cuc” (abas) {T, M, R}.

“caly "5e” (abusa bish-shaiyi): mixed it with something to adulterate it {T, M, R}.
Ibn Faris says the basic meaning of this root is to mix something with the intention to adulterate it.

When a man does something with a purpose in mind, he does not mix it with any work which does not
lead towards that purpose. But if no purpose is ascertained , then as we pass time in our life anything can
interfere with it as we will not be aware of its consequences.

wu‘ e (abeesatun naas): people of different tribes who do not have a common ancestry.
“tiall (al abeesah): mixed herd of goats.

bl (al-abus): work which is non-beneficial, work which does not have a definite aim and purpose {7,
M, R}.




According to the Quran, this entire universe, and everything in it, has been created with a purpose, and
the purpose according to the Quran is to hold human beings accountable for their deed as stated in
(45:21). The right path is that which leads an individual to do righteous deeds as explained in the Quran
and as a consequence be able to develop his self. Those who do not believe in this accountability, their
view is that this universe has come into being on its own without any purpose. Therefore they live a life
which is not based on the permanent values of the Quran and this aspect has also been referred in the
Quran in detail.

Whole edifice of life is built on these two separate concepts of life i.e. accountability as explained in the
Quran and absence of accountability and its consequences also explained in the Quran. The explained has
referred to both the concepts of life in detail and detailed the consequences as well. This is why the Quran
is a complete book of guidance.

In order to highlight this very difference, the Quran has said:

do you think that We have created you without a s A
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23:115 definite purpose and meaning ‘ i

21:16 We have not created the universe as a sport Gl egizilig (o53ls 2latl il U

See also (44:37) where instead of “sLwll” (asma) i.e. Universe it is said “<) saudV” (as-samawaat) which
means Universes. It means that there is a definite purpose for the creation of this human life. As stated
earlier the creation is with a programme and is based on ‘haqq’ or truth (44:38). The universe is created
with an aim to produce constructive results.

Just to illustrate with an opposite concept of life, for example according to the Hindu philosophy this
entire universe is ram leelah’ or a play for the gods. In other words, a drama staged by God in which He
Himself plays the biggest role, and that is why He is also called 'nat rajan’ or the king of players.

The Quran has refuted such like concepts and has stressed the reality and seriousness of this life. As per
this philosophy, all those things that happen during a person's lifetime without any proper planning hold
no value with Him. One of the crimes the Quran relates about the nation of Aad which was destroyed, is
that they used to build great buildings so that they would serve as monuments. As such, it has compared
this to “O525 (ta'basoon) in (26:128) i.e. waste of effort. That is, there must be some purpose or benefit
of a building or construction. Building a great monument which has no practical value is a waste of time

and effort.

Same is happening all over the world including the Muslims who read the Quran regularly and pay little
attention to its values. Any construction which has no value for the mankind at large will not find support
from the Quran. In this context, any deed of human beings that is not beneficial to humans at large is
useless (2:177). Also see (18:103-106). In this context see headings (Th-W-B), (L-Ain-B) and (S-D-Y).

Ain-B-D Seg

“Ye” (gbad) actually means a scented plant that holds a lot of attraction for camels. Camels get corpulent
if they eat it and also start to give more milk. This plant also produces thirst when camels eat it and need
water to drink. As such, this plant holds three characteristics of attraction, producing thirst, which finally
produce corpulence and abundance of milk. Therefore its connotation holds initial pain, but ultimate
success and comfort. In the same way the Arabs used to rub fat on their boats which made the boats look
ugly, but ultimately the boats were kept safe from the effects of water.

Therefore the boat was called “33xx X347 (safinatoon mu-abeydah).

Ibn Faris has included two meanings as basics for this word, i.e. softness and harshness. Here he refers to
the sort of softness which in fact later produces resilience.




According to this basic meaning “s3ic” (ibadaf) which means to do some deed with heartfelt inclination
and which as per its ultimate results is very beneficial even if initially it requires hard work and persistent
effort.

2:286 On no self Allah places a burden greater than it can bear... ey N 20y LIy

In following the Quran one accepts some bindings on himself which may appear difficult initially but in
the long run these hold many benefits and these limits in fact make the character stronger with passage of
time. The Quran fully explains the consequences of following the values and their significance.

The Quran has made this meaning clear in three verses where the messenger is being told to:

continue presenting the Quran Guidance to people because P P A PR
L: S . Gaaddll 425 s 500 86
>1:35 this will benefit those who accept it o Gl o 55

We have created mankind whether urban or rural to follow .
51:56 the divine guidance ( It may appear challenging initially, but O3 V) SYlg B Sl g
is beneficial in the long term)

(and remember) We do not wish any sustenance or reward )
51:57 from them (for following the Divine Guidance) . Their hard O3l O 851 By &) 1 iiie ) 6
work /in following the Guidance] is for their own benefit

In other words, initially there are hardships as the system is established by individuals accepting the
guidance and then making efforts to create a system. There is a strong opposition from those who do not
wish to give up their privileges; however, if efforts are continued then the system gets established and all
the promised benefits are reaped by everyone.

In order to understand this term “Z=” (abbad) we need to keep both aspects of difficulties and benefits in
mind, which we confront in our life. For example the term “Xu=” (fa'beed) means when a horse is trained
enough to harness it for riding. This is called harnessing or breaking of a horse. The term also means to
make a road level and smooth, so that people can use it for going from one place to another. The point to
note here is that initially all these tasks involve hard work , but later these provide long term benefits.
Applying this analogy to the Quranic Guidance means that the values explained in the book will provide
long term benefits to anyone who follows it using human intellect and reasoning .

Thus the true meaning of “3ic” (ibadat) is to recognize the need for the Quranic Guidance through free
volition and then using our intellect and reasoning to accept it with conviction. The firm conviction in
what is stated in the Quran is Truth and that what is being promised is achievable through human efforts.
It then becomes a proper programme to educate and train all volunteers in the guidance with a view to
work jointly to establish a system for the good of mankind (2:151). This requires time, effort and
resources which these volunteers acquire and spend through their free volition as they have developed this
infinite conviction that what is in the Quran is Truth from Allah — the Creator of the Universes (9:111).

The Quran declares:

16:36 | Be obedient to Allah and do not transgress the defined limits &bl 32305 4 1341

The meaning of “liyell” (taghoot) is all those forces which work against the permanent values e.g.
exploitation, slavery, conflicts, wars, etc. Therefore this this verse would mean that harness your own
abilities and external forces of nature according to the guidance of the Quran and utilize these for the
good of mankind so that your this part of life and the next part of life are successful (2:201).

At another place it is said:

19:44 | Do not obey shaitaan uleJ\ RN

The meaning of “(id” (shaitaan) is the same as explained earlier i.e. the forces which follow human
desires and do not accept the permanent values of the Quran.




19:44 | Indeed, shaitaan is disobedient to Rahman LR AREA ]

The shaitaan referred here is the human desires which can never guide to the righteous path and need the
Quranic guidance — the attribute of Allah referred here is Rehman. See heading (R-H-M). Also See
heading (Sh-Te-N).

Also see those verses of the Quran in which it is said:

4523 Have you not seen him who has made his own
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desires his god? > g =

The full verse of Surah An-Nahal given above is as follows:

Every messenger who came with the message from . , ) )
16:36 | Allah exhorted people to accept Allah’s mission Sogellal) 1323515 all) 153 Of V3o a8l 7487 o g A3l
and avoid falsehood

Thus this makes the meaning of being “abad of Allah” clear, because at another place it is said:

consider the condition of those who in their own ) o
4:60 minds think that they believe in the Quran and 4 155885 O 135 B85 opetlall ) 13a8Tas OF 0365
other holy books prior to it

They still want all their problems to be solved through ungodly means or laws although they have been
ordered to avoid such ungodly laws (2:257). As such it is clear that avoiding “lyyelle” (taghoot), or the
ungodly, means that man should solve his problems neither according to his personal thoughts and
desires, nor through ungodly means and laws, but through laws that have been made and revealed by
Allah. Tt is this that has been called “al 1532 (abaidullah), that is, to adopt the way of Allah gs this is the
right Quranic meaning of performing “s3ic” (ibadar) of Allah. The Quran has used the term “& | e
(abaidullah) exactly in the way the word “government” is used nowadays.

Surah Al-Kahaf says at one place:

18:110 They should not include anyone else in their abad of their

i s 5 35 U554 Vs
Rabb (Sustainer) 2 0308 Oy

At another place it is said about Allah:

18:26 | He does not include or let anyone share in His authority AEAPREEIIE S

In the same way it is said in Surah Yusuf that:

there can be no authority but that of Allah U]
12:40 . VR
He has ordered not to accept subservience of any other 261 V) 13085 Il

Thus we see how the Quran has used the words authority, government, sovereign, and ibadah.

In the narrative covering the messenger Moosa he tells Pharaoh that his favors to him when he was a
child were of no consequence as compared to keeping the Bani Israel under subjugation. The Quran then
quotes the people of Pharaoh:

(Shall we accept what these two brothers are telling us )
23:47 | who are nothing but human beings like us, and) when O3t W Lgsss
even their people are our slaves?

The Quran makes it very clear that if we wish to benefit in this life and the next then we have only one
option i.e. to follow the permanent values as revealed. Allah has declared:

The people who do not carry out their affairs as per the
revelation given by Allah (as contained in the Quran) are
a people who reject the guidance (therefore cannot benefit
from it)

5:44 O30 18 S0 T G 82 L o




This is the reason that the Quran has declared clearly that the believers will only be given authority if they
will establish Deen (24:55) and this will include:
(1) the permanent values are followed (2) no other law is followed.

From the above it becomes clear that “3ie” (ibadat) does not mean worship as practiced in various sects
as this type of worship can be carried out under any form of government which has nothing to do with the
Quran.

The historical background to this term is that when the oppressed under any oppressive and dictatorial
regimes were reprieved, they were called “3uc” (abeed). “3uc” (abeed), and “ic” (ibaad) are the plural of
“32” (abad). The plural of “3” (abid) is “O33e” (abidoon) and “33” (abadah), but the feeling of
sympathy for such relieved persons or “Xue” (abeed) did not last very long and the people who were freed
from the oppressive regime began to be turned into slaves again. As such, the word “Xue” (abeed)
acquired the connotation of being ruled or subservient. As such, the meaning of “3\” (abid) in the Quran
came to mean the subservient or the ruled (23:27), and “3=” (abbad) came to mean “to make subservient”
(26:22), and “Xe” (abad) came to mean slave, or subordinate (2:178).

This has given the connotation of obedience. As such, “3%¥ (ta’abbud) and “ Q¥ (tazallul) are used in
the same meaning, i.e. to submit before the laws of Allah. This is the emotion that is inherent in worship,

and thus “ ic” (ibadah) has come to mean worship

The Quran says:

26:71 | they said we worship idols Lt i igls

These idols are manifestation of the images present in the minds of these worshippers as beliefs and
consequently they associate benefits and harms with these beliefs. Therefore these idols are worshipped
either in expectation of favors or fear. These beliefs establish firm inner hold on these followers and
become so well established over a period of time that these provide emotive satisfaction within a group.
Since group benefits are associated with having common beliefs even if wrong, majority never questions
it and these continue from generations to generations. The Quran has referred to this state of affairs in
many places e.g. (53:23), (43:23). This is also the basis on which any subservience is undertaken.

With reference to the initial hard work, the same matter gives rise to “Xx3 3= (abida ya’budu) which
means to express hatred or frustration. As such Surah Az-Zakhraf says:

if there can be a Rehman (Attribute of Allah) who - )
43:81 | can have children then I shall be the first to SRR RN SRIERINE
disapprove Him

In other words, since there is no question of any son being born to Allah, therefore there can be no
question of any acceptance of this position. Now if “.(nx) (abideen) is to be considerd as derived from

“Xe” (abad), then this verse could also mean that if Allah had a son, then I would have been the first to
obey this son, but since this can never be the case, I do not accept this. This whole argument is baseless as
it is our self, which is based on our thought process actually defines us as humans, and this we cannot
pass it on to our progeny i.e. what defines human self is non-physical and is not governed by the physical
laws. The Quran puts repeated emphasis on the acceptance of the revelation as an external standard to
manage human affairs based on the permanent values and states that this is a human world and humans
have the free will to make their own choices. There is no short cut to this process and this is only possible
if we first understand the Quran the way Allah wishes us to understand it. This is all explained in the
Quran and this invitation is for all human beings for all times.

“Xadi» (al-abad) means a human being whether he is free or a slave. Later this word began to be used to
mean slave.




To summarise this discussion in relation to this term:

1) Wherever ibadat of Allah is mentioned, it will mean to follow the Quran with full acceptance with the
full use of human intellect and reasoning. This will bring the inner conviction and one would be able to
see the benefits associated with following the guidance. In the process of establishing a system some form
of expressing collective emotion in a gathering e.g. to say common prayer to physically demonstrate our
desire to follow Allah’s laws is mentioned in the Quran. However, to think that it is an end itself, is
against the teaching of the Quran and when looked at logically can never be the case, as such gatherings
for prayers as we see these, do not solve any human issues as required by following the permanent values.
For details, see the topic of salat which comes under the heading (Sd-L-W). The bowing and bending
before Allah means that we submit ourselves before the laws of Allah, and we accept willfully the laws of
Allah. The Quranic guidance is about solving human issues within the permanent values with only one
authority i.e. Allah — no human model and this is what means real freedom.

Surah Al-Bagrah says “2l” (aslamtu) and “3%5” (na’budu) to mean the same thing. It is this that has
been called the way of life (2:131-133) plus the words “O%l” (muslimoon), “0y3\e” (abidoon) and
“43alA’” (mukhlisoon) have also been used in this meaning (2:136-138).

2) Wherever “< e (taghoot) or falsehood is mentioned it would mean man’s faithfulness to his own
desires or following the orders of other human beings. This obedience will include the loyalty to the
oppressive regimes and will also include the teachings of so-called religious leaders. On the contrary
Allah’s ‘worship’ would mean following the laws of Allah and of none else.

3) Wherever ibadat of gods and goddesses is mentioned, it would mean the superstitious worship of these
idols. Faithfulness to them is the same as bowing before kings and queens.

4) “uaa 5N 3o (ibadur rahman) would only mean those people who follow the laws of Allah. These are
those who devote all their energies and abilities as directed by the Quran This makes the meaning of ** <SG
3a¥ (iypaka na’budu) clear, i.e. “We only perform your abad”, or that “We only bow before your laws
and obey them, and devote all our energies and abilities in the way that you have ordained for us”.

To rise and bend collectively in traditional prayer is the manifestation of these emotions of being faithful
towards Allah, but Allah’s ibadat is not confined to this form of worship only. Ibadat of Allah means to
follow His laws with every breath and in every aspect of our lives.

And I have created Jinn and Ins so they may only

obey me 03 VI Sy A Bl g

51:56

It must also be highlighted here that through following or obeying Allah’s laws, man is able to enjoy
heavenly bliss on this earth and it makes him capable of rising to new heights of evolution in the world
hereafter. Thus this ‘governance’ or ‘obedience’ enables man to self-impose the higher values of life over
oneself. As said earlier, these are self-imposed restrictions and are not imposed by any external
complusion. Also that ibadat here does not mean the sort of worship that the prehistoric man, who was
afraid of nature’s forces, imposed upon himself in order to please those forces.




Ain-B-R BTN

=" (abara) means to reach another place or state
d-uuﬁ\ )—\c” (abaras sabeel) he reduced the dlstance or traversed it.
gl (al-mebar): the means through which he crossed the canal, like a boat or bridge etc.

According to this theory Raghib says that “G 5l (ibarah) means the sentence that travels from one’s
mouth and reaches another’s ear.

“sc” (ibrah) is the understanding which one has through observation about some unseen conclusion or
result

“l e (itabarash shaiyee): to evaluate something thoroughly and to decide about it by bringing
some example of that thing to fore.

“}wul\” (at-tabeer): to interpret a dream. This word is also used to make the verbs such as “x=” (abara),
“=¥ (ya’bur), “\ 5= (abran) and “¢5%e” (ibarah) etc.

Ibn Faris has presented a saying from Khalil which says “I 355 Ul & e (abbartu dananeera tabeera)
which means to weigh or evaluate each dinar.

To mean interpretation of a dream, this word has been used in (12:23).
“G e (ibratun) has been used in (16:66).

The people of understanding will take heed of the

39:2 presenting evidence with a view to

“Juid\ e (abaras sabeel): cutting short or reducing the distance, has led to “dx& s _ie” (aabiri sabeel)
as in (2:23), which means “those who cross or travel the distance”.

Ain-B-S SN

“~Nas ose” (abus wajuhu): he distorted his face.
L»wu (wc” (abbasa ta’beesa) also means the same as above.
<« liali (al-abbas): a man who has a permanent crease on his forehead.
Lyl (al-abus) means excrement and urine that sticks to a camel’s tail and dries up {7}

The Quran says:

7422 he then creased his brow .4
) (or frowned, or distorted his face) il

a day whose brow is severely creased

76:10 (a horrific day, a day whose harshness distorts people’s faces)

Raghib says that it means distortion of a face because of adverse inner emotive state of an individual {R}.




Ain-B-Q-R BRCEE N

2<” (abqar) was a dwelling place in the desert which the Arabs believed was habituated by Jinns.
Whenever they saw something unique or strange, they associated it with the dwellers of “)%” (abgar),
1.e. with Jinn, or strangers.

Ibn Syedah says it was the name of a habitation in a city in Yemen which was famous for its engraving of
the floors and fancy clothes. Thus whenever beauty and fineness of a work was meant, it was linked to
this city. Later “aﬁ-\ﬂ"’ (al-abqari) came to mean a complete, unusual and best thing, as well as a tribal
chief or high ranking person.

Fara says it means very good and thick floor {7, M, R}.

The Quran has said:

55:76 | beautiful and unique floors Ol Li%

Ain-T-B oy

Ibn Faris says it basically means hardness and difficulties.

“xiall” (al- atabah): the thresh hold of a door.
“kwi\” (al-atabah): Stubbornness or hardness in some matter, or very unpleasant thing.
A (al-atab): hard and stony ground {7, M}. It also means land which is not favorable for someone
who wished to be there /R}.
“lia3" (al-atab): a camel walking on three legs whose one leg is injured or tied. It is also used for a man
who hops around on one leg.
“ale L35 (ta-attaba alaih): he became angry with someone.
O R (at-ta’aatubu) and 55 A" (al-mu’atabnah): to relate mutual anger and displeasure {T, M}.
“Q ic” (atabaat): steps of a ladder as well as steps of rocky stairs.
“*%e” (atabaah): thresh hold of a door as it is higher than its surroundings.
“éﬁi\” (al-otbah): agreement or willingness.
“~5a5L0” (ista’tabahu): wanted his willingness and pleasure. It also means that he gave up his displeasure
and agreed with him {7, M}.

«ia el % (qad a’tabini fulan): He gave up all such issues which had earlier displeased me, and hence
he gained my friendship
LGy (ill isti’taab): demand or ask for an agreement, or to ask pardon, or to ask somebody to give up
his displeasure and anger.
A (al-mo’tab): the one who has been made to agree, the one from whom anger is removed {7, M.

The Quran says:
If they want to give up things which have brought )

41:24 | them ignominy and punishment and thus seek our BN e A W 1R ) g
pleasure, then they will not be able to do so

Ignominy and punishment will not leave them, as they will not be pardoned. Also see (16:84).

Ain-T-D 2L

“3§§§” (ateed): ready, present, near {7}
“Yel” (a’tad): to make ready, to prepare, to keep present (50:18) {T}.

Raghib says it means to stock pile things of need beforehand (4:18) {R}.

Since jahannam(Hell i.e. consequences of one’s deeds) - it comes into existence (though invisible
initially) as soon as one starts doing wrong deeds.




The Quran says:

4:18 a painful punishment has been prepared for them Libide RN

It is not a something prepared by Allah in advance. It means, as mentioned earlier, that a man starts
preparing his jannat (paradise) and jahannam(hell) with every step he takes in his/her life, and all this
happens according to the law of requital created by Allah. For details see heading Jahannam where it has
been explained that even today jahannam is before us and near to every individual committed to doing
wrong.

According to Ibn Faris this root’s basic meanings are nearness and presence.

Ain-T-Q O D

“Csf\’d"’ (al-itq): independence, freedom, high descent, respect, beauty.
“Gaiag Sl (5 (ataq al-abdu ya’tiq): the slave won his freedom.
“(55ic” (atiqun) or “G5\e” (at-igun) is a slave who gains his freedom {7}.

The Quran calls the Kaba as * (bait-ul ateeq) in (2:29), i.e. the center of Allah’s system which is free of
all slavery and subjugation, which is not affected by anything, physical or mental.
Kitaabal Ashqaaq supports these above meanings.

As a symbol this places it very high if it represents freedom from all types of slavery and the nation which
owns it will have a very high status in the community of mankind.

“Gie g1y 2" (raahun ateeq): that wine whose seal is unbroken, in other words old (vintage) wine.
e L il 527 (ataq al-farsu itga): the horse galloped ahead {T}.
“$ie” (itq) means strength in the dictionary {M}.

Ibn Faris says this root is used to mean (1) to be respectable (2) and to be old (antique).

Raghib says d—\-\ﬂ"’ (al-ateeq) means predecessor with regard to time, or place or rank. Therefore for
K’aba to be “Cs-ﬁﬂ\ <P (beitul ateeq) includes all connotations for it to be free, powerful, according to
time and space and ahead of all others. This represents the rank of Muslim nation, because K’aba is
merely a symbol of Allah’s system as well as the center of its nation, just as a capitol or a flag are
symbols of a country. The respect of a flag means the respect of the country that it represents as a symbol.

As far as the Kaba being ahead is in time is concerned, it means that it came into being (as the Centre of

the people of Ibrahim- who was Muslim) long before the center of the Jews and Christians (Baitul
Mugqaddas) did.

Ain-T-L Jaog

“4%iP (al-atalatah): an iron rod which is broader at one end (sort of a crow bar). It is used to dig or
demolish a ground or a wall. It is also used for cutting branches of a date palm.
gl (al-atal) means to drag somebody very harshly, cruelly or to use excessive force.

“Lliad AL o3 33V (akhaza bi zamaam as-saaqatih fa’atalaha): he caught a camel’s reins and pulled it
very cruelly.
“lias 5 (huwa mi-u’tal): he has the power to pull cruelly.

Ibnul Sakeet has said that “*ic” (atalahu) means to push someone very harshly or to pull someone very
cruelly towards a prison.

Raghib says this means to hold someone where many of his parts conjoin and pull it with force.

Ibn Faris says it basically means intensity and strength.




Surah Ad-Dukhaan says:

44:47 | pull him towards the Jahannam o s ) k56

«lYiadi» (al-utul): one who eats a lot and who saves on wealth (who is miserly with wealth). It means one
who abstains from good deeds, or one who is very quarrelsome {7}. Being cruel or harsh are meanings
included in the connotation.

The Quran says:

68:13 | Violent and cruel with all that base born o S5 dsg 2

For the meaning of “&43” (zaneem), see heading (Z-N-M).

Ain-T-W S E

“le” (ata), iy (va’tu), “Sc” (itriyya), “iie (utuwwa): to transgress a defined limit, to disobey a rule.
“rll e (atatlr reeh): the wind increased in its intensity, i.e. it turned into a storm {7}.

“cle 33 (lailun aat): very dark night {T}.

“o Lc &3 (malikun aat): very cruel and heartless king {M}.

Surah Al-Hagqah says about the nation of Aad:

69:6 they were killed by strong wind (storm) BE e mp fNRE

Surah At-Talaaq says:

65:8 Rebellion against the Sustainer (who nurtures him). & A os

Ibn Faris says that it basically means pride.

The Quran says:
25:21 | They were very rebellious haSisi 13ieg
those who were very persistent in their rebellious- et fa
: Loe 28 ey
19:69 ness against Rahman 2 g
But in (19:8) this word has been used to mean intensity and extreme.
19:81 | I have reached the extreme of old age Le ;;/<3\ e 36 35

Raghib says that it means to reach an old age where there is no possibility of recuperation or recovery.

Ain-Th-R odg

“ ”)’Jb-ﬂ” (asaral irq): his vein throbbed.

“Hie” (asara), “I5%e” (asura): to be aware of something without intention.

“)ul\ £ 5" (asara alus sir): he became aware of a secret.

« }c"’ (aa’sarahu): informed him, made him aware.

“X éc U &fe (aa’saratu fulanan ala kaza): 1 informed him of something {7}.

"’7,

The Quran says:

. This way we informed the people about them s K
18:21 (people came to know about them) s Ul SIS
5:107 1Cfr i};ﬁg come to know that they have committed a % ey s é‘f’ 5

134 & \”

(al-isyar): hidden effect of something. It also means earth.




Ain-Th-Y O

) .
“=” (asaa) means to create extreme chaos, to destroy to bits {7}.

Raghib says that (Ain-Th-Y) and (Ain-Y-Th) mean nearly the same thing, but usually this word of “c”
(asaa) was used to mean mental chaos.

Al Manar says that “Ue” (asaa) means to spread chaos and trouble.

Ibn Faris says basically it means create chaos.

The Quran says:

2:60

Do not create chaos in the land. (i.e Do not spread chaos in a
society)

Girsh 231 (3 355 Y5

A-J-B “ze

“lasali (al-ajab): the part of an animal’s tail joined to the body, or the last part of everything {7}

w 3 g
13 jell
(SEET K]

(ta’ajjub) is the surprise which a person feels at not knowing something, or if one sees a thing for

the very first time and likes it and feels that this sort of thing has been witnessed for the first time.

“Cae” (a’jab): something which is a cause for surprise or which is denied because it has never before
been encountered {R}.
“lae” (a’jab): the fear and apprehension which is felt when some task is encountered which is thought to
be challenging.

PP

Cuse” (a’jeeb): the sort of thing which has not been witnessed before.

«adadp (al-ujb) means pride, narcissism {7}.

Ibn Faris with reference to Khaleel has said that “Zix<” (ajeeb) is a thing which causes wonderment and

2 o

“l\ae” (ujaab) is a thing which has crossed the limits of “Cise” (ajeeb) i.e. extremely surprised,
something witnessed beyond expectation.

The Quran says:

2:204

the matter of life that causes wonderment for you

G gy 3 4 St 15

this points to a wonderment the cause of which is not known

72:1 (surprise at the revelation, as to how this Quran was e Uid e G
presented)
33:52 | no matter how much their beauty attract you s ssl g

In reference to selecting a spouse the Quran has used this root in (2:221)




Ain-J-Z JC ¢t

J»=” (ajuz): to stay behind or to acquire something when it is almost out of hand. Usually this word
means to be unable to do or get something and not being able to do something {7, R}.

This meaning seems appropriate where it has been used in (72:1), although these meanings are not to be
found in ordinary dictionaries.

Ibn Faris says its basic meanings are “weakness or feebleness” as well as “the hind part of something”.
Why this word is used for staying behind, speaks for itself.

“”)Nd\ (al-t]zah) is said to mean an old man’s last child.
)-\’—'3‘ &S558 (ta ’ajjatul abeer): 1 climbed the hind part of a camel {7, R}.
JP—'J‘” (al-ajooz) has about one hundred meanings in the dictionaries.
“xic 5%5e” (ajuzun ageem) is used in (51:29) to mean old or weak woman.

«Saadp (al-ajooz): hip, the end of anything, the last part. Plural is “Jlfl ” (aijaaz). It also means the last part

of a tree trunk which is joined to the earth.
“Jas Sasi (aijaazu nakhl): the trunk with roots of the date palms (54:20).
ﬁs\” (aajaz) to weaken, to consider something to be weak or feeble.
u;)w Y &3 (innahum la yujizoon): they cannot weaken (8:59).
Ja=2" (mu’jiz): one who defeats, or makes someone weaker than himself (26:32).
“C:;}?L;-i\” (mu’aajizeen): those who try to defeat each other and render helpless (22:51).

The Quran has made very clear that the Law of Requital works in the universe including the human
world. Those who go against it, may appear to be succeeding in the short term, however will always
suffer the consequences in the long term. The difference is that if a system is established based on the
Quranic values the good results of the system take shape very quickly i.e. within a short time scale. The
natural time scale for the law of Requital to take shape could be thousand years as it takes time for the
collective deeds to bear results over a very long time e.g. the rise and fall of nations or civilisations.

The meanings for which we use the world miracle, has not appeared in the Qurani. The belive the

messenger had to do something unnatural that may have mesmerized people, or made them helpless,
which is not true.

Ain-J-F G

4z ,ij,, (al-ajaf): for obesity to be lost gradually.
“Caacl” (agjaf) the plural is “Zlse” (ijaaf) which means thin or feeble {7, Mj.

Surah Yusuf says:

12:43 | seven thin cows Slos 32

“el-il\ Of ~udl (32 (gjafa nafsuhu anit tu’aam): he abstained from eating though he was hungry {7, M}.

Ibn Faris says basically it means weakness, as well as to abstain.




Ain-J-L Jz ¢

“Jasdi» (al-ajal), “ilasii (al-ajalah): speed, fastness, haste.
Raghib says it means the desire to acquire something before time.

“480l laet” (aajalatin naaqah): the camel gave birth to still born child before time.

ol A 32N (salijaalu fis sair): for a camel to be hasty in getting up, i.e. the rider has not fully
accommodated himself on the back, but the camel gets up.

“Uté-;-;ﬂ” (al-mi’jaal): date palm whose fruit ripens before expected time.

“Ua (al-ujail): appetizer.

“hll SRS (musta’jalaatut tareeq): short cuts {T, M}

The Quran says has used “J235 (ta’ajjalah) and « Al (ta-akhhara) in (2:2-3), and “>e” (agjilah)
against “3)aV’ (aakhirah) in (75:20-21).

These two terms of the Quran, “3a\e” (aajilah) and “ 53" (aakhirah) are very important. For details, see
heading (A-Kh-R) and (D-N-W). For example, say that there are two farmers. Each of them has a
quantity of wheat which they have kept as seeds. There is dearth of food with them. One of the farmers
gets the wheat grinded that he had kept for seeding. His shortage of food ends, but the second farmer
bears the temporary shortage and sows the seed for the next crop. For some time he faces great difficulty
due to shortage of food but then there is abundance of food as the crop matures and he reaps the benefit.

The first farmer acted hastily, i.e. he had his eye on the immediate benefit which was acquired quickly.
But the second farmer had his eye on the end benefit, that is, he delayed the self- gratification. This is the
difference between “As\e” (agjilah) and “4 A" (aakhirah). The Quran says that we give quick benefits to
those who seek immediate benefits, but they have no part in the happiness of the future (2:200, 17:18).
Conversely, those who keep their eye on the happiness of the future also find their future to be blissful,
and after the initial turmoil, the present too is beneficial (2:201, 17:19). These are the two groups who are
compared in the Quran.

For example:

One strives for immediate benefits and the other PPt RTOU P R
2 . i =1 093353 A Oy
76:28 group strives for the happiness of the future 7 O R O

Also see (75:20-21)

The word “future” covers both the coming generations and the life hereafter. The Quran gives us a
program which covers both aspects in detail. The life of “}s\e” (aajilah) and ‘¢ 5V (aakhirah) provides
happiness of in both parts of the life. For example one group thinks that man’s present life is all there is
(i.e. physical life) and therefore the benefits are immediate. The other group thinks that man’s life consists
not only of his physical life but also the life in the hereafter. His physical life ends here but his self goes
on and the benefits for this self are accrued in the 453 (aakhira) against the “3ale” (agjilaah). These
are permanent values. The Quran gives a program which not only benefits his physical life but also helps
nurture his self. Thus he gets the benefits of both this world and the hereafter.

“Uax (al-ajal) in the Humair dictionary means earth. That is why “da& &e S 34> (khuligal insaana
min ajal) in (21:37) has been taken to mean that man has been created from earth {M}. This is supported

by other places in the Quran where man’s creation is said to have been initiated from earth (32:7).

Surah Bani-Israel says:

17:11 | man is hasty Y3t SL3YI 05

Therefore if this meaning is taken in (21:37) as well, then it seems more appropriate. It is stated:

..then you will not ask it to be hastened (i.e. R INT
; . . Hoene b
2137 punishment as a reward of their deeds) >




It is only the guidance provided by the revelation which enables man to keep an eye on the long term
future. Working for immediate benefits makes a man impatient and raises the objection in response to
invitation to the guidance that why the results of bad deeds do not show up quickly? According to the
Law of Requital the results of our deeds do not show up quickly and there is a gap between what we do
and their effects to show up later. For example there is a time lag between the time we sow seeds and for
the crop to mature. Those who live according to the guidance provided by the revelation are not bothered
by the fact that the result of their deeds are not immediate. They develop a conviction that on the Law of
Requital works with evidence around them and they live their life with this in mind.

“Jasli» (al-ijl): a calf. Some think that a month old calf is called “Ja<” (ijl) as in (2:92) and (20:88) {T}.
Some also think that up to one year old calf is called “Jxe” (iji).

Raghib says there is a connotation of haste in this word, i.e. a calf is very active and fast but when the calf
turns into an ox it is no longer called so.

In surah Al-Qiyamah the Messenger (pbuh) has been guided:

75:16 Do not move your tongue along with it so that you o s i) w 152 Y
can grasp it quickly ’ :

But as it has been said under heading (H-R-K), its meaning becomes clear when taken in consonance with
(20:114) where it is said:

do not make haste about doing something until you . .
20:114 | are given the whole program about it i.e. revealed 5 S 2l O J2B 2 OTAL 55 Y
further details

When the revelation expostulate the whole program, then act accordingly. It is also noted under the
heading (H-R-K) that it may also mean the human record of deeds. In this case there will be no
connection between (20:114) and (75:16), but the meaning of (20:114) is evident even without it.

Ain-J-M N die

In the Arabic dictionary, the meaning of (Ain-J-M) is of being unclear and ambiguous i.e. something
which remains unexplained.

“ééf:‘{ﬂ” (al-a’jam): a person whose meaning is not clear despite him being an Arab. The plurals are
“Aalel (a’aajim), “O5x32) (aajamoon) and “Cieae)” (aajameen). Thereafter “(s32” (al-ajami) came to
be used as a description for every person who was not an Arab, no matter even if he was very eloquent.

w2

22eY7 (al-aajam): a dumb person.

Lataif-ul-Lugha says that “laaall (al-jamiyyu) means being a non-Arab, even if he is eloquent, and
“’22cYV (al-aa’jami) means non-eloquent even if this person is an Arab.

«ad8d) M 2221 (aa’jam fulanun kalam): he kept the matter ambiguous.

“aaxs QU (babun mo’jam): closed door.
“HAl cwasil) (ista’jamatid daar): house became empty and there was no one to answer {T, M, R}.

Ibn Faris says it means silence and quiet.

In the Quran, “(+321” (aa jami-un) has appeared against “Criss '02” (arabiyyan mubeen), as in (26:198)
and (41:44).

“Coall (al-arabiyyu) means eloquent. See heading (Ain-R-B).




Ain-D-D 2ag

“daef” (e’daad) to prepare, to provide.
ol Jull Ga D ol 3a) A2 (aadudtu: lihawadisid dahar minal maali was silaah): 1 have prepared
for the vicissitudes of life.

“Lhuw"’ (ista addalahu) prepared and became ready for it.
“X” (adda), “By (ya uddu), “\” (adda): to count.

“33e” (adad) and “32” (adeed) are nouns that are derived from it {7, M}.

14:34

And you count all blessings of Allah , you would not
succeed.

ytet ¥ ) 2ty 15365 3y 5

“353%” (ma’dood): counted {T, M}.
33332 WG (ayyaman ma’doodah): numbered days, or the days which are counted (2:80) {7, M}.

When Yusuf was sold by the caravan members in the market of Egypt, it is said:

12:20

They sold him for a small amount of coins

333454 203

“cl3zian LG (ayyaman ma’doodaat) has also been used for the days of fasting (2:184). But it has been
explalned a little later where it is said:

2:185

Those among you who are at home during this
month, should fast

504 :gl}g&j\&l@:f&;

It is evident from this that fasting is for the entire month of Ramadan.

“33” (iddah): refers to the period a divorced woman has to wait before remarrying ¢{T, M}.
4357 (al-uddah) is wealth kept for rainy days {7, M}.
“)3e” (addan): to count (19:84).

“133e” (adada): several, counted (18:11).

“63” (iddah): number, count (9:36).

“332” (uddah): goods which are ready, which are kept safe to meet any eventuality (9:46).
«ie (a’adda): to prepare, to provide (9:100).
“¥eV (itadda): to count (33:49).

Ain-D-S W g

il (al-adas): a kind of lentil {T, M}. The Quran uses it in (2:61).




Ain-D-L Jag

“Jali (al-idl): the goods or weight laden on both sides of a camel, which is equal in weight.
“Jx” (idl): each equal part on a weight scale. It basically means to be equal.
“) 3\ 0327 (addalal meezaan): balanced the scales.
“J%e\®” (fa’tadal): thus the scales were balanced.
“3e” (aadalahu) “235%” (mu’aadalah): became equal in weight.
udcsul\ : J3e” (adala bainash shaiyeen): made two things equal in weight, made even.
“Aile daul\ EPAS (addalahu fi Imahmili wa aadalahu): ride an animal with someone of equal weight.
“J%1 (al-udlu), “532V (al-idlu), “523” (al-adeel): alike, similar, of equal weight.
“0\xic)” (e’tidaal): to be between two conditions according to a state.
“8d3=¥ (fa’adalaka): God has made man in proportion (82:7). He has kept full balance and proportion
while creating him. He has made him stand upright. For him it is necessary to keep balance.
“Je” (@dal): the right compensation.
“Ulia <S5 036 5 (qu-adlu zaalika siyaama): to have equal weight (5:95).

Ibn Faris says “Jx” (adal) also means compensation.

2:48 no compensation will be accepted from him Jie dapy
6:70 even if he is ready to pay any kind of compensation Jis @ Jass by
49:9 By justice and equality. oy J .wu

The meaning of DA (qist) will be related in the heading (Q-S-T).
The Quran has ordered to do “J3%” (adal) and “J%a)” (ihsaan) in (16:90). It means that to give full
compensation to someone is doing “J3” (adal), and to complete his shortcomings and set his balance

right is “0%a)” (ihsaan). See heading (H-S-N).

To mean similar and example, this word has been used in surah Al-Anaam:

6:151 | these people equate others to Allah SPas W by

“3 )H‘ oe J” (adala anit tareeq): to move away from a path.
“s )H\ J3x” (adalat tareeq): a road bent towards one side {T}.
“2.50 J%e” (aadalash shaiyi): a thing that became crooked M.

Surah An-Namal says:

27-60 These are the people who have moved away from the

right path O3l 238 05 Ok

Ibn Faris says that it has two meanings which are opposite to each other. It means to be smooth as well
as to be crooked or bent. But it is generally thought that the meaning to be crooked is derived from the
use of “Ce” (un).

A Quranic society is based on “J” (adal) and “3%a)” (ihsaan), that is, justice and balance. In this
society every individual gets full return for his labor, and no excess is committed against anyone.
Individuals in such a society decide to take only that which is enough to meet their needs and leave the
rest (of the resources) for the sustenance of mankind at large (2:219). The rest will be for such people
who due to some reason cannot earn their livelihood, or whose return for labor cannot be enough to meet
their needs. To complete their shortcoming is called “3<a)” (ihsaan). This “O%a) (ihsaan) is no favor to
anyone, neither is it some sort of charity, but the act of creating a balance. The individuals of such society
decide that the returns for their labor will be available to all. All this (the resources) is under the
administrator of this system and is used for the sustenance of every individual of society who needs it.
This is why the Quran along with ordering “J%” (adal) and “J%a)” (ihsaan) has ordered to abstain from
“s\3A¥ (fahsha) and “ S35 (munkar) (16:90). “c\3a¥” (fahsha) means miserliness, and “_53% (munkar)




means the excuses that human intelligence cooks up, which instigate a man to accumulate for himself
whatever he can by whatever means.

Ain-D-N U2

“5e” (adan), “3%3” (ya’dun), “5»2” (ya’din): to stay somewhere.
“ohe &lia (Jannatu a’dn): gardens in which one can stay with permanence, a mine, and a place where a
thlng is born and where it is always found. It means the center of anything.
“4354” (gl-ma’adin): roots {T, M, R}.
The Quran says “oie R (jannaati adan) in 9:72. It means the residences of comfort and luxury.

Ibn Faris says it means gardens to stay in, in other words, such gardens in which one can also live.

Ain-D-W 5L

“0\%11 (al-adaa’u) and <4133 (al-udawa’u) means distance.
“LSA’J"’ (al-ida): strangers who are apart from one another.
“"J-ld"’ (al-udwah): a distant place.
4330 (al-idwah), ‘353 (al-udwah), <333 (al-adwah): corner, bend or bank.
“aali (al-ida): a sort of wooden wedge, a stick placed between two pieces of wood to separate them.
“ls3%5 (ta’aada): distant from each other {T}, thus this root has a basic connotation of distance.
“%” (aduwwun) means enemy due to this distance, i.e. the opposite of friend. It is also the opposite of
“é}” (waltyyu) which someone who does not help.
“‘jﬂ‘ 353" (ta’aadal qoum): these nations had enmity with each other {T}.
ddﬂ\” (al-ida): the enemy with whom you are at war.
“Eialad (al- aadtyaat) the horses of fighters, that is, the horses who run afar.
“12” (a’da), “53%3 (ya’doo), )5 (adwa), «Giyae” (adawana), “:\3>" (ta’da): to walk fast or run.
“ 5323 (ta’aadau): they competed in speed {T}.

Raghib says “5<” (adwun) means to cross a limit and to be unable to reach mutual agreement or
harmony. If it is in disharmony with respect to speed, then it is called “<” (adwun). If it is with respect
to mutual feelings, then it will be called “¢313” (adawah). If it is with respect to deterioration in adal and
justice, then it will be called “J\s3” (udwaan) {T}.

“~le 132” (ada alaihi): he committed excesses on him {7}, in other words, crossed the limit.
“3133” (ta’addahu): he exceeded it, went across.
“33%” (udwaan) also means to commit the worst of excesses {T}.

Ibn Faris says it basically means to exceed a limit in general, or in something in which the laid down
limit should have been respected.

“a¥ el (aad-al-amr): he proceeded from one thing to another.
“21” (aa’da), “+'3 (ud-daa’u): a disease that was passed on to him, or a disease that became infectious
{T}.
“csﬁ\-*-ﬂ\” (at-ta’aadi): uneven places {T}.
g3 (al-adwaa) means for a disease to be communicable. It also means to ask a king to help deliver
from some oppression {M}.

The Quran relates in the tale about Adam that when the humans instead of living as one united
community started a life of parties and divisions, then their individual interests took priority and as a
consequence enmity and distances were created among them (2:36). Conversely life should be such in
which the hearts should be inter-twined just as a cloud integrates into another (3:102).




Mutual “23\39” (adawah) creates “laladli (at-ta’aadi), or unevenness. That is why this root has appeared
against 53 57 (mawaddah) in (60:7).

In surah Al-Bagrah “:\3e)” (i’tida) and “3\ac” (isyaan) have come to mean similar things (2:61), that is,
one who forgets the limits and crosses them, gets rebellious. Similarly the word “3)33” (udwaan) has
come opposite to ¢ L3 (tagwa) in (5:2). “&35” (tagwa) means to observe the limits defined by Allah in
the Quran. Thus “” (udwaan) would mean forgetting the limits or crossing them. In (2:193) the word
“’)332” (udwaan) has come to mean the excess which can be termed punishment. That is, “J)3%”

(udwaan) of oppressors engulfs themselves.
In surah Al-Ma’idah, “53%” (adawah) and “:\ax3 (baghda’u) has come together (5:64).

Surah Al-Kahaf says:

18:28 | do not ignore them e St a5 Y

43327 (udwah): edge (8:42).

\” "’

The Quran has used terms as “&) (ism) and “4)33” (udwaan) to mean crime. © (tsm) means that
which slows down a man who cannot keep pace with others. See heading (A- S-M) “03%” (udwaan)
means to be rebellious and move ahead. The system of Islam wants all individuals to be mutually helpful
and thus proceed together. See heading (S-L-M). He who stays behind is also a criminal. It also means to
be rebellious and move ahead of a caravan. That is, a criminal. If “J)33” (udwaan) is taken together with
“X03 (ta’diyah), then it would mean such crimes which are infectious or that which affect other
individuals of society as well.

Details can be found under the headings (A-D-M) and (Sh-J-R).

And “53}” (ism) would mean a crime which only affects the criminal. For details see (A-Th-M).
“J=” (aad): one who breaks the laws or crosses limits (2:173).

“ls%5 (ta’adda): to exceed or cross a limit (2:229).

“ls¥eV (i’tada): to commit excesses (2:178).

“Xia2” (mo’tid): one who commits excesses (2:190).
The plural is “O3¥22” (mo’tadoon) and “(n¥x%" (mo’tadeen).

Ain-Dh-B “ig

There are three elements in the basic meaning of this root.

1) The sweetness or delightfulness of water that quenches thirst.

2) Difficulties and pain which are an obstacle to a comfortable life.
3) Hurdle, to prevent.

To comprehend these meanings one has to conceive of the dwellers of the Arab desert. Water was very
short there and sweet water is even harder to get. This commodity was no less than a benevolence which
was acquired after great search, hardship and quarrels. Several days had to be spent without it, i.e. one
had to live without availability of fresh water for several days.

“LAdi (al’azb): delightful, sweet water.

The Quran says:

25:53 | one of them is delightful (water) Sih iz i

“bela Ja 5l QAL (asta’zabar rajulu maa’ahu): that man brought sweet water (potable water).
)3-“ & 1” (aa’zabal hauz): to clean a pond of straws etc. from the surface of water.
“g‘-.'\dc‘ﬂ\” (al-a’zabaan): two delightful things, either wine or saliva of one’s mouth {7, M}.




“l3e” (a’zab): straws etc. which rise to the surface of water and thus pollute the drinking water. It also

means the pieces of rags which professional women mourners keep with them.

“ﬂddc” (azbah): a tree toxic to camels. Hence it means punishment, hunger, thirst and pain {7, M}
“L3e” (a *z00b), “23e” (aazib): man, camel or horse who stops eating or drinking due to intensity of

thirst.

“Z\e” (@azib): he who can spend the night without eating anything. This word is also used for someone

who does not enjoy any protection or shade. As such, “” (azaab) is used for any sort of deprivation i.e.

hunger or thirst or any plight or difficulty. It also means to prevent one from reaching something or

somewhere.

“elall f mde” (azaabahu anish shamsii) and “~33. (azabahu) and “~\V (asta’zabahu) means

preventing one from something {7, M}.

Ibn Faris has said that the matter of this word cannot be superimposed on other words and neither can
these words be clubbed to mean the same thing.

The Quran has used “&1%” (azaab) to mean all the inequities that the Pharaoh’s nation incurred on its
slaves of Israelis (20:27). Quran uses “C5>1%” (muflihoon) against “adae C\xe 21 (lahum azaaboon
azeem) in Surah Al-Bagrah in (2:7), which makes it clear that “3I32” (azaab) means all the inequities of
life and any deprivation. Hence it means any deprivation so severe that it disables one to benefit from the
pleasant things in this life.

This word has also been used to mean the punishment that is meted out by the courts (4:25), (24:2). Here
the aspect of stopping someone or preventing from something is more prominent than suffering, because
the very aim of legal punishment is to stop someone or preventing from committing crimes.

“lJ3e” (azaab) from Allah means the destructive result of man’s own wrong doings and because of this
Allah has also been called “&—'AM” (mu-azzib) in (7:164) i.e. ensuring the recompense of what we do.
Anyone who tastes such L (azaab) is called “S32%” (mu-azzab) as in (26:213). According to the
Quran, a life of deprivation and misery during one’s lifetime (20:134) i.e. hunger and fear are a form of
“CI32” (gzaab) as in (16:114). The stoppage of heavenly blessing is also “S3” (azaab) as in (7:96).
Divisions and party differences are forms of “&132” (azaab) as in (6:65). Mutual differences are called
“Cl32” (@zaab) in (3:104). The removal and elimination of differences is a blessing (11:116-118). The
above are only a few forms of Allah’s “&13” (azaab). Its details are noted and covered throughout the
Quran.

Ain-Dh-R 0¢g

il (al-azr) means the efforts of a man in trying to mitigate his faults {R}. It also means the excuse or
reason that man presents for some fault, crime or mistake /M.

Ibn Faris says it is only man’s way of extenuating his fault or crime, simply through words and not by
any action of repentance.

Real meaning of “3,3” (azirah) is the open space in front of houses, but later this word came to be used
for the garbage that is thrown in such open grounds {R}.

“l a5 (azzarash shatyee) a thing with which something is adulterated. Later it began to be used for
removing faults from man’s actions.

“5)e) eMU‘-\c\” (aa-zaral ghulama izara): he circumcised his son. Hymen is also called ‘4,3 (uzrah).
“I503) JAN3EV (aa-zarar rujulko eh-zara) is said when sins of a man become very copious.

“)A 52 (aa-zaratid daar): house has become very dirty.

“d)‘-ﬂ‘ <XV (eh-tazaratil manzil): signs of houses disappeared i.e. destroyed. {T}.

Ibn Faris concludes that there is no room for conjecture here, but every word holds its own meaning.




Surah AlI-Mursalat says:

77:6 Whether of justification or of warning A

24t

30:57 | No excuses of theirs will avail P EgRES

\

In (30:57), “,3=" (ma-zerah) can also mean “yer (azr) and its meaning includes excuse or argument
{T}.

In the Yemen’s dictionary the word w2 (ma-aazeeru) means wail as well as need.

As such, “s ez &P (alga ma-zeerahu) would mean hiding or throwing a wail on truth to cover it. It

may also mean to present an argument.

Surah Al-Qiyamah uses “>>:5+" (ma-aazeerahu) in (75:15), the singular of which is “)3xs” (mezaar).
Surah At-Taubah says “\5,%25 Y (la tazeru) in (9:69), which means “to make lame excuses”.

“3%” (azzara): present such an excuse which cannot be proven {T}.

Surah A¢-Taubah says 55 (mu-azzeroon) in (9:60) which means this very thing, or the presenter of
lame excuses, or those who are at fault.

Ibn Faris says this means those people who had no excuse but still made false excuses.

e 1508 (ta-azzaral amru alaih): Task became difficult for him.

As such, whenever )" (azr) or excuse will be heartfelt, it would mean that the person making the
mistake genuinely repents it, and he is genuinely explaining why the mistake was made. This sort of

“ye” (uzr) is appreciated. The other and more usual type of “)3” (azr) is when a person gives wrong
reason or logic for his mistake and wants to mitigate his mistake simply through verbal excuses.

Ain-R-B “LoE

“L 21" (al-arab) or “2#” (al-arb) means the people of Arabia.
Raghib writes that the progeny of the messenger Ismail is called “ali (al-arab).

Taj-ul-Uroos says the descendants of Ya’ru-bubnu qaihtaan are called “<_=” (arab) or “~_\=" (arba).
This man was the forefather of the Arabic people and was first person to speak in Arabic language {7}.
But this explanation does not seem appealing.

“(1 5N (al-airaab) is the plural of “ ) ¢ (a-rabbi’u). This word is used for the Arabic tribes which
dwell in the deserts and forests {M}. The Quran has used this word for these desert dwellers in (9:97).

“’2207 (al-arabiyyu): one who makes clear, i.e. eloquent {M}.
“Cal )c‘>1\” (al airaab): to clarify something,.
“fJSJ\ dEse (arrabtu lahul kalaam): 1 told him about it clearly {7T}.

As such, when the Quran says “Uye W&A” (hukman arabiyya) as in (13:37), or “Gie Ll (quranan
arabiyya) in (12:1), or “Gy)e ERAE (lisanan arabiyya) in (46:12), it does not mean that Quran is in Arabic
language, but it means a clear book, i.c. a book which explams everythlng Very clearly Therefore Surah
(39:28). In other words it means such a clear book which has no cornplications and is simple to
understand (54:17).

“Cay il (al-arub): a wife who is loved by her husband, and who is madly in love with her husband as
well and expresses that love, and laughs and enjoys life with him {Ibn Qateeba vol.2}.




b

Ibn Faris says that this root basically means to open something up and make it clear. He says that “&5)e’
(arub) would mean purity of soul and body. He also says that it may mean some deformity in body or
limb.

By happiness and pure soul one would mean a joyful and happy woman.
“AMidak &0 2”7 (aribat ma-e datahu) would mean that his stomach had roblem.
“Cay0e 81541 (imra-atun urub) also means a woman of bad habits or character. The plural of “&3)e”

(arub) is “Z = (urub).

About the wives in a heavenly society, it is said “U 5 U)e” (uruban atraba) in (56:37). But from the
context it is found that, aside from love that is the basic quality of a good marital relationship, it also
means a very civilized and straight forward woman because the Quran has called the women of the era
before the advent of the Quran as “0xt 5% (ghairu mubeen) in (43:18). This means a woman who
cannot explain her intent clearly due to the environmental effects. However, when such women were
trained in a Quranic society, then they became very eloquent, confident, and straight forward.

“L.ég;—iﬂi” (al-ta’reeb): not only to talk clearly but also to talk with reason {7}. Therefore in a Quranic
society both men and women talk honestly, clearly and intellectually with reason.

Ain-R-J zog

“z_=” (araj): to climb higher.

“x303) & £ 27 (araja fid daraja): to climb stairs.

“z1522” (ma’raj): stairs.

“z\2«” (meraaj) with plural form “z_ 22" (ma’arij) also means a ladder. This word has not been used by
the Quran.

“z &7 (araja), “z »2” (ya’ruj): something happened to his leg and he started limping because of it. This
limping is only temporary. For permanent limping the term “z = z e (arija ya’ruj) will be used.

“z ¢V (aaraju): a lame man, i.e. a man who walks on level ground as if he is climbing the stairs.

Ibn Faris says that the basic meaning of this matter is
1) Temporary or permanent bending to one side or limpness.
2) Height and evolution.

“z " (al-araj): a lame man, because a lame man walks crookedly.

About the evolution of things in the universe the Quran says:

Allah decides about a scheme according to His own laws or ) )
32:5 Will, then starts creating as per His scheme from its lowest g‘aﬂ\ Sl N BN
form

Then that thing rises or evolves to new heights from its basic creation, and every stage in that evolution
towards its completion may take a thousand years or even fifty thousand years (70:4). This is why Allah
has called Himself “z J\=all (637 (zil ma-arij) in (70:3), i.e. Creator and Overseer of the evolutionary
process.

This means that Allah makes every creation evolves to reach its own completion. In this way He declared
Hmself to be on the right path (11:56) i.e. on a balanced path and direction - “z J\xal\ 53" (zil ma’aarij)
means to be on the Right Path, and also means that Allah is taking the Universe forward. The universe is
dynamic and moving forward and its movement is linear not cyclic like the Greeks thought. At the same
time this universe is also evolving towards its intended purpose. The Quran has stated that the purpose of
the universe is to ensure that each one of us is accountable for our deeds and none is dealt unjustly
(45:22). This is the concept of the universe that is presented by the Quran. As the universe dynamic, man
must not remain static and should constantly strive progressively forward and keep ascending.




Surah An-Noor has used “z =V (aaraj) to mean a lame man in (24:11). Since there is a bend in the leg of
a lame man, therefore the bended branch of a date palm is also called “J 3> " (urjoon) as in (36:39) {T,
R).

Ibn Faris says “C’é;gld‘ z 2 (inn arajaz zareeq) means that there was a bend in the road, or that the road
had a bend in it.

“é}iﬁ” (al-arj): 80 to 90 camels according to Ibn Faris.

Ain-R-J-N vE ot

“5ae” (urjoon): the crooked branch of a date palm (36:39). See heading (Ain-R-J).

Ain-R-R 20k

“i\iji””(al-arm), i (al-urru), %ol (al-arrah): disease of scratching.
“3;;.;3\” (al-ma’arrah): any sort of difficulty, pain or loss. This word also means mistake, error, or sin.
“62e” (arrah): he was the cause of pain {7, R}.

Surah A-Fatah says:

48:25 | lest you may come to harm because of them Sas i (':<"'¢"’

154

5227 (arrah), “s5)” (itarrah): to go to someone and ask for a favor without begging, or appear before
someone to ask pardon.

!”

i”

Ibnul Qitah says “fasli (al-mu’atarru) means one who meets. But a group of linguists says that “@N
(an-naafeh) means the beneficiary and “ =% (mu-attiru) is a person who hovers around you for some
favor whether he says so or not.

The Quran says:

22:36 | he is in misery JERFTH

Ibn Faris says this word is used for a deprived man who hovers around you all the time to carry favor.
The basic meaning of this matter is to attach something bad to some other thing.

Ain-R-Sh oo g

“linyadi (al-arsh): a member of something, or a pillar supporting a roof, or the roof itself, or any other
support on which a roof rests {7, R}.

o

Raghib has said that “(5 )2 (al-arsh) is used for anything with a roof above it. The plural is “C5%5e”
(uroosh). 1t is also used to mean a king’s throne. Thus this word came to mean government or authority
and kingdom.

The author of Lataif-ul-lugha has said it means overpowering and strength.

Ibn Faris says it means the height or ascent in anything that is made or created.

The Quran says:

27:23 | She (Queen Saba) had a very big throne ke ae s

2:259 | The houses in this settlement had fallen on their own roofs or pillars Leass 39 i 5= (529




“cliy e <83 (jannatin marooshaat): a garden where vines are laid out on lattice work, such as grape
vines (6: 142).

The Quran has used the word “(i5e” (arsh) to mean Allah quite a few times, for instance:

27:29

He is the creator of the entire universe and also holds the authority and
control over it

FITPA THEOL T RS
peldll A &5 5k

It also means the highest authority and central control. This control is very firm and no weakness can

enter this

control.

7:54

Then he ascended on his throne

i Zo G
Sl e el E

“( 5 (istawa): to sit firmly on something or somewhere, or to be able to overpower fully.

The Quran says:

11:7

His central throne is on water

M Je e 015

21:30

We have given life to everything from water

This point needs further explanation.

This means that the essence of the physical life is water - this is corroborated by modern day research
which says that there can be no life without water. Therefore when the Quran says that Allah’s throne is
on water, then it means that He has control over every living thing through His laws. Allah’s control is
also working in the outer universe according to His laws. He has made laws for everything and none can
go against these laws. In the human affairs the revelation is provided as a source of external guidance as
an option. It is up to us to accept it or reject and then live by the consequences of our choice. This is
called the law of requital i.e. every cause has an effect. This is briefly the explanation that Allah’s throne

is spread

out over the entire universe.

Ain-R-Zd Sl

“Lale” (arz): to become apparent or come into full sight, or to present before someone (40:46).
“X A (=5e” (araza lahu kaza): it so happened with him; he saw something cursorily.

“IX e (=72” (araza alaihi kaza): showed him a particular thing.
“heall O=0=" (arazash shaiyee): the thing became apparent.

“Lym i
MJ\JJ\”

u.é‘)u\”

(al-aariz): the event that befalls you or thing that comes before you.
(al-ariza): the upper wood of a door frame.
(al-aariz): the cloud that is spread on the horizon (46:24).

“lya 31" (al-arz): width of something {T}.

The Quran says about heavenly society:

57:21

the width of which is the same as the entire universe

e

s 2o

~e (el (aaraza unhu): avoided him, turned away from him.

“o5de Gl (=567 (araza alfarasu fe adweh): the horse ran by leaning his neck and head to one side.
That i is, instead of keeping himself straight, the horse ran breadth wise.

"’

<l

(itiraaz): for something to come in front to obstruct the way {7}}.

Mﬁ” (urzatah): cover (2:224)
“la’all” (al-arazu): household goods, wealth and riches (22:33).

Surah Al-

Airaaf says:

7:169

these people obtain short sighted benefits or goods
and do not worry about the future

SN 2 03sk

Here the word “0=)e” (araza) means worldly goods {R}.




Raghib has said that “Uym i (al-arzu) also means non-lasting or temporary thing.

Surah A¢-Tauba says:

9:42 if there is some benefit that can accrue quickly G Lo oy

Here too the meaning of “0=)=” (araza) is clear.
The Quran has explained “{ 3 25" (murizoon) by saying “l 5 (tawallaitum) (2:83, 3:22). Therefore it
means those who turn away or avoid, or those who find ways for avoiding the Quran, or those who move

to aside.

“GS,uall o8 (= £ (aariz anil mushrikeen) in (15:94) has the same meaning as “&al” (fasfah) in
(15:85). That is, to leave them alone or move to aside.

Ain-R-F < og

“Ca yd\” (al-arf): smell, scent.
32" (arafutu): 1 found His scent. From here it means to recognize something.

Raghib says that “% »%” (marifatah) or “O&<” (irfaan) is to understand something from the signs by
using the human intellect and reasoning.

It is obvious that this will not be equal to knowlnge and that is why it is said (Allahu ya’lum) which
means that only Allah knows for certain. “Za s AP (Allahu yurifu) is not said because Allah knows with
certainty about everything. It means that a man cannot know anything about Allah, except what He has
said about Himself in the Quran. But by deliberating on the things in the universe, which are His
creations, we can come to understand His Attributes. This is called “<é_»<" (ma’arfat) or understanding
Allah {T}. The Quran has not used the word “<é ,2«” (ma’arfar) or understanding of Allah, but has always
used the word ‘knowledge’.

By deliberating on the universe and the truths in the Quran, the knowledge about Allah’s laws can be
acquired but nobody can know or conclude about the personae of Allah Himself. This is why the Quran
has asked to believe in Allah and understand His attributes in order to use these as a model for the self-
development. Ibn Faris has said that this root has two basic meanings i.e. two things to occur one after
another and the other meaning is - peace and satisfaction.

“Za%all (al-urfu) or “La"all (al-uruf): progeny of a horse because it has hair one after another or wave
after wave.
“&7all (araf) means to recognize, because an unknown thing causes consternation. If a thing gets
recogmzed and is familiar then peace and satisfaction follows.
“Laall” (al-arf): good perfume. )

“CaLe” (arafa), “Sa3 (ya’rifu), “% 22" (ma-rifatan) and “Cé)e” (irfana) all mean to recognize
somethmg

uaﬂ\ &2 (ma-ariful arz): known and recognized paths of the earth {T}.
“bfu\-u” (ta-arafu): they recognized each other.

ol 2 e % (amrun areef): work that is recognized {T, R}.

uU’J‘” (al-areef): to recognize one’s own men, or introduce them.

u-uul\” (at-tareef): to introduce something {7, R}.

This word is used for a lofty thing as well.

Q;ﬁi” (al-urf): a high sand dune or some high place easy to recognize.
“la )c‘>1\” (al-arafu): a high place, as well as the crop that is on both banks.
“lae 1l (qullatah arfa): high peak.
“¢l%e 28 0" (naaqatun arfa): a she camel with a high back.
“%3a5'V (al-urfah): distinct border between two things {7, R}.




R

g «—Ur—” (arafa fulana): so and so got punished for hlS crime {7, R}.

“Lﬂf— (urfoon): to come or follow another, or come one after another.

“LU: Al pls (ja’al goumu urfa): people came one after another. This led people to say that * <3 PAR
e” (walmur-salati urfa) in (77:1): angels who come one after another {7, R}.

The Quran has used “uﬁ)u (yarifoon) against u;ﬁ-u (yunkiroon) in (16:83).
Therefore “<s3%all %2 (amrun bil maroofi) and “ 54 (¢ 1o (nahi unil munkar) has been said at
many places as in (3:109).

Surah Al-Airaaf says “Za%all (al-urf) instead of “Layaall” (al-maroof) in (7:199). “S5 22" (ma-roof)
means all those deeds or works which are accepted by a Quranic System , and “_54” (munkar) are all
those deeds that are not accepted by such a system. These two are comprehensive terms of the Quran
which incorporate all laws imposed by the Quran and also the daily practices of the members of a Quranic
System. It is obvious that the basic principles that govern such customs and practices will remain
unchanged because they have been fixed by the Quran, but their form and details shall be framed
according to the times and these will keep changing with the changing requirements of the time. As such,
the deeds and customs that a Quranic System accepts during an era are called “Ss»*2” (ma-roof) whether
these exist from the past or these have been suggested as new to meet the requirement of the time within
the guidance of the Quran. This means that the customs and practices that it upholds in a Quranic System
will also be considered “Z3)2%” (ma-roof). But it must be ensured here that nothing among the customs
and practices should be against the overall teachings of the Quran because in that case those will become
“;ﬁfo” (munkar). See heading (IV-K-R).

The Quran says:
And there will be men on heights, recognizing each JET D O
. H ° <\ S [PPaNTl -
7:46 other by their marks ey 703830 JIs) S S

Usually “Sl e (airaaf) is taken to mean the place between heaven and hell. Those people, whose good
and bad deeds will be equal, are called people of “S\ 2 ” (airaaf), and it has not been decided whether
they will goto heaven or hell. This is not the rlght meaning as the Quran mentions only two groups, that
is “xial CAal (as-haabul jannata) and “ 3 LalaP (as-haabun naar). There is no mention of any third

group.

Secondly the loftiness of the people of “Zl 2V (airaaf) is said to make them recognize people who will
go to hell and heaven. Therefore this ‘loftiness’ which is the right meaning of “S\ 21 (airaaf), tell us that
this is the mention of people on higher places {Ibn Qateebah in Al-Qartain vol.1}.

People of “%l e ¥ (al-airaaf) are the loftiest people and these people will appear as witnesses for their
groups (4:41). This group is probably that which has been called &5 (as-sabiquna) and * YAy
(mugarraboon) in (56:10-11). This is the group that has also been called “wsill e 95 (shuhada’a
alan naas) in (2:143).

Among the rituals of Hajj, there is also mention of “4 2" (arafaat) in (2:198). This is the ground where
Muslims of the whole world recognize each other or gather during Hajj.

Surah Muhammad says about a heavenly society:

47:6 the heaven which has been made pleasant for them {R} s

This can also mean that the heaven is quite familiar to them because the Quran has introduced it to them.
Ibn Faris says it means that Allah has infused perfume or good fragrance in the paradise, but the meaning
of mutual recognition and introduction are more appropriate for this word.




Ain-R-M IORd

“ufual\ 22 (aramul jaish): speed, force and large numbers of an army.

“Ji N Ge 5 (al-uram minar rajul): impulsiveness and rudeness, and someone inflicting pain and hurt.
“’fl\” (al-aram): dams or other such constructions that are created in the valleys. It also means heavy
rain which becomes intolerable {7, M, R}.

The Quran mentions “egij‘ 3 (sailul arim) which means a very strong flood.

Ibn Faris says the basic meaning of this root is hardness and intensity.

Ain-R-W S0

“G3e” (urwatah): thorny bushes which have firm roots and which do not shed their leaves even in winter.
Thus when there is no other plantation for animals to feed on, these bushes come in handy for them.
These bushes can be relied on during all seasons. As such, anything that can be depended upon is called
552" (urwatah). The handle of a bucket in a well is also called “632” (urwatah) {T}. Any support that
one can hang onto is “¢3,¢” (urwatah) {R}.

Ibn Faris says Gy (urwatah) can also mean a button hole wherein a button can be fastened.

Surah Al-Bagrah says that the belief as defined in the Quran i.e. in Allah is called “@"33 S b5l
(urwatah wusqa) in (2:256). This means a solid support that can be relied upon. A law of life that can
never make a mistake in its result which is totally dependable regarding its authority, which never fails

33

and never deceives, which never breaks midway, is hence called ‘43 (urwatah).

13

%27 (arahu), “») e\’ (iterahu): to come in front, i.e. that thing or reality became evident him without
any obstruction whatsoever, or very clearly {R}.

Ain-R-Y SOk

“ls ol (al-uryu), “s_=" (aria), “5 2 (ya’ra), ‘e > (oorban): to become naked or to be naked {7}.
The Quran says “&3%5 ¥ (la yahra) in (20:118) which means “you will not remain naked”, i.e. you will
not have a want for clothes. Dress is one of the basic necessities that will be met in a heavenly society in
addition to food and shelter (20:118-119).

“t) i (al-araoo): open space where there is no cover {T}.

The Quran says:
37:145 | We put him in open ground s‘}j‘g SENAG
68:49 | They should surely have been thrown on the naked shore s‘}‘jlg i

“"5’);51:’ (al-ara): corner, a corner of porch or wall.
‘= ¥) ¢3¢V (aarao al-ard): raised portions of the earth {T}.

For more on “4e” (arahu) and “*) 5ic)” (i’tarah), see heading (Ain-R-W).




Ain-Z-B <ot

Je” (azoob), “< = (yazab): disappear, become hidden, and go away.
“C ‘)’-‘J‘” (al- mezaab) a man who takes his herd away from all people.
u-ud\” (al-azeeb): a man who goes far away from his family.
“G °J= 34 (iblun azeeb): camels which do not return home in the evening {T, M, R}.

The Quran says:

10:61 | nothing can remain hidden from you Sustainer -5 e Lk g

It means something which cannot go away, disappear, and go beyond the grip of the laws of Allah.

Ain-Z-R JJE

'3 (al-azru) basically means to stop or prevent one.

“Ua5 &5 (azaratur rajul): 1 stopped that man.

“’%23 (ta’zeer): discipline. It means to punish someone to such an extent which is enough to discipline
him so he may change his current conduct and behaviour. Since this discipline is for the betterment of
someone, that is, to give him some time to correct his ways, it has a connotation of respect as well as
punishment. Taj-ul-Uroos says it means to furnish power, or to help with either tongue or sword.

Ibn Faris says its basic meaning include respect, punishment and victory.

The Quran says:
5:12 You helped them with respect ik
7:157 | So those who believe him and honor him and help him Siais 53)705 &y 13T U»U G

That you believe in Allah, His messenger, and honor him

48:9 and respect him.

sl s astgp o 3L

In these verses the believers have been exhorted to help their messenger and to respect him.

“%%5 (azzeruhu): to protect the messenger in such a way as to protect his message to mankind and also
protect his person so that he is saved from all sorts of machinations of opposing people. Thus nothing
should be allowed to be attributed to the messenger of Allah which demeans him in any way or reduces
his respect among the people.

Ain-Z-7Z JJ0¢

“jwji” (al-izzu): power, intensity, overpowering and protection.
“s3e” (izzatun): to develop such resistance that does not let anything overpower a man.

Kitab-ul-ashfaaq says that meaning of this word is solidity and intensity.

<l Sadnp (ista-azzar raml): sand dune stayed in place and did not fall by becoming loose {7, M.
“”J;)ul\” (al mauzoozah): hard ground or that ground on which rain falls and solidifies its sand or soil.
A ¢y > (ta-azzatin naafah): openings in a she camel’s teats became narrow and the milk came out
with difficulty.

“MU}-’” (ta-azzazal lahum): meat or flesh that has hardened.

“o 3235 32" (azzaha ba-izzuh): overpower someone due to one’s power or hardness (38:23).

“"JU’J"’ (al-azeezahu): hawk {T, M}.

J¢” (azza): became strong.
“3335” (az-zazahu): gave him strength (39:12).




<5 Jasi G e 5er (azza alyya un taf-ala kaza): it was very displeasing and discomforting for me to be
asked to do this {T, M}.

This word has come against AL (zillatun) in (3:25), which is said to mean “to get strength and
authority”

The Quran says:

18:34

as per tribe and group, [ am more authoritative

38:2

the opponents have been intoxicated with power and have
started opposing the Quran in their stupor

Glass Bs cao

9:128

the thing that gives you pain hurts Him very much

The Quran has used “3;}51” (al-azizu) for Allah in (2:129) i.e. the overpowering authority of the universe
belongs only to Allah, and there is no other power which can overpower His laws. In human society, such
strength and authority can only accrue to a society which runs according to the laws of Allah (63:8). As
has been said before, power and authority belongs to Allah alone, but He has made such laws which if
followed by man, can give him power and authority on this earth. These laws are concerning the world as
well as the social and collective life of man. The nation that follows these laws can attain power and
authority. This is the meaning of (3:26) which means that Allah accords power and authority as per His
laws and nothing can take place on its own. It also means that the Quran explains this process and this can
be understood if intellect and reasoning is used.

Surah Yusuf uses “3;}5"’ (al-azizu) to mean the chief of that area (12:30), or someone with authority. The
wife of this very chief had wanted to entice messenger Yusuf. This woman has not been named in the
Quran. She has only been called 2l QIO (imra-atul azeez) in (12:30), that is, the woman of the

chief.

“l ol (al-uzza) is the name of an idol which was worshipped during pre-Islamic era by the tribe of
Ghatfaan (53:19).

Ain-Z-L Jdog

“Jasll o2 N56” (azzalahu unil amali), “~32” (azzalhu): removed him from the job or task.
“05e8” (fa-tazal): so he left the job, i.e. was removed to one side.
“33}}3” (ma-zool): that which had been removed.

“511" (al-uzlatah): to leave or part from, separation.

“0 523V’ (al-itezaal): something to part way.

“U” (al-azl): to stop the sperm from reaching the ovary i.e. to stop insemination {7, M, R}.

The Quran says:

18:16 | When you left them w3 1 g
26:21 They were removed (stopped) from listening Sy i w4
11:42 He was at a separate place, away from them Jii o 018
33:51 Whom you had separated from SN
2922 Stay away from wives during periods Gl f Ay s

(do not go near them till their periods have ended)




Ain-Z-M e B e

“Ja )3\ 235V (aatazamer rajul): he stayed moderate during running, walking, and other things.

“3 )H\ )Ac\” (ttazamat tareeq): he kept on walking straight without turning to any side.

,\A‘Y‘ e 2327 (azami alal amri), “~ » 57 (a’tazam alaih): decided finally to do something and then
stayed firm.

‘,;u °~

” (azaam) and “*= ‘R

“al )’d\” (al-azzaam) a man of decision.
“a ):J\” (al-azam): to finally decide about something {F}.

2= (aazeemah): to stick to something firmly after deciding about it.
“Ran e uM\A” (maali fulanm azzeematun): that man never sticks to anything.

The Quran says: i

2:227 If they are firm on their decision to separate or divorce Sk 13 & 5
20:115 | We did not find him to be decisive L 34 4
2:235 do not strengthen the knot of wedlock C\iﬁ\ S35 145 Vs
46:35 | those with stolidity SAT
42:43 those who are firm in their commitments g}‘&\ 5

The Quran says that the characteristic of all messengers and believers (momineen) is that they all are
people of commltment and their aims are very lofty. However, as the it happens over a period of time
nowadays “*a1 3¢ (azeemah) means talisman and “u\)ﬂ\ #¢13¢” (azai’mul Quran) means the verses of the
Quran which are used for these talismans {R}. The meanings have changed quite contrary to the meanings
used in the Quran.

“’)ul\” (al-mu’azzim): a person who prepares these talismans {R}.

Ain-Z-W S0¢

% 3l (al-izzah): a band of people, a group or sect. The plural is “033e” (e’zun) and ¢ ‘Crie” (e-zeen) {T,

Mj}. These words are used for groups that are motley and varied (70:37).

Raghib thinks that this word has led to the word “~333¢” (azautahu) which means something referred to
someone. Thus this word is used for a group which is said to be affiliated to someone. But it was again
Raghib who presented a different thought that it has been culled from the word “¢!3¢” (azaoo) which
means to acquire patience and consolation {R}. Thus this word may mean a group which is quite at peace
at being known to be of a certain belief etc. or a group in which its members find peace and consolation
with each other.

Ibn Faris says the basic meaning of this word is to be affiliated.




Uzair BT

Surah A¢-Tauba says:

9:30 Jews claim that Uzair is the son of Allah A e o 33 SJGs

Uzair enjoys great respect among the Jews. When the Jews returned to Jerusalem after their subjugation
in Babylon, they had lost the collection of their Holy Books. Chapter 8 of the book Yahmiyah relates in
detail the five books in the first series of the Torah which was compiled anew by Azra nabi or the so-
called messenger. This information is included in the present day Torah wherein Azra has related how he
compiled these books. This event is four hundred and fifty years before Christ. Details can be found in the
book titled Meraaji Insaniyat, tirst Chapter named Zaharul Fasaad.

The Jewish literature contains quite exaggerated statements about Azra. The Jewish encyclopedia has
gone so far as to say that if the messenger Moses had not been granted messenger-hood then Azra would
have been chosen instead.

The Quran has not talked about him beyond this, nor has it mentioned his name among the messengers.
As such, we cannot say, as the believers of the Quran, whether Azra was a messenger or not. The Jews
used to call a big official of their temple as messenger whose name used to be Kahaant.

The origin or the parenthood of Uzair holds a big importance because the Jews challenge the Quran and
say that they never accepted Uzair as the son of Allah. However there is a tale among us with reference to
Ibn Abbas that some Jews in Medina city used to hold this belief. Ibn Khurram has written that the
Saddugqi sect of the Jews which was based in Yemen had this belief {4rzul Quran by Syed Sulaiman
Nagqvi}. But the Jews refuse to believe this tale. The present day literature of the Jews also does not
support this theory. Keeping the changing beliefs of the Jews and also of some Christians, it can be said
that previously they may have held this belief but later gave it up and removed it from their literature.
Plus the fact that we are witnessing facts about some historic truth every other day, so who can say what
we may see in the days to come? In the face of this fact we can safely say that, like the dead body of the
Pharaoh, after more research this belief of the Jews may come to light.

But recently researchers have found out that the Uzair whom the Jews thought to be a son of Allah is not
azra nabi but Egyptian god Osiris who used to be worshipped there. And seeing them do it, the Jews also
started worshipping him. Herodotus has named this god as Osiris about two and a half thousand year’s
back. In Greece, the sound of s after names is always additional. Therefore this god’s name is Uzair
which is just like the Uzair mentioned in the Quran. Its name in Egyptian mythology is Ezari. The ox
worshipped in its name was called Ezar Habi. This ox was seen as the manifest of the soul of Uzair and
used to be seen as avatar or earthly manifestation of the creative God, and son of Allah.

These beliefs had been passed on to Jerusalem after crossing Egyptian borders and it was this calf that
was being worshipped in the absence of Moses and which is mentioned in the Quran. The messenger
Moses had stopped the Jews from worshipping this calf, but after Moses it started to be worshipped again.
Therefore after the division of the Jews state, the monarch of the northern state i.e. Brobam first declared
the worship of the calf as the state religion in 933 BC and after creating two golden calves made it
mandatory to be worshipped among the subjects. It is this Uzair god towards which the Quran has
pointed. In current times the correction of the Hebrew version of the bible includes the mention of Uzair
but by mistake the translation of uzair was done as aseer or prisoner. Now Legard has made the
correction in his version with Greek translation.

The ruins of Egypt also show that Uzair is probably the first to be worshipped as the son of god. As about
4000 years ago this god was the son of God and was called “amman rah” and he was the son of the Earth
god. Recently a scroll from Egypt has been recovered which mentions Uzair and his circumstances.

The above findings show that Uzair is the Egyptian god and not azra nabi. In any case these are historical
guesses. It is possible that later more information may finally settle the debate.




Ain-S-R DU E

“aali (al-a’sru): This word comes against “’»<” (yusr) which means ease, openness, act freely. See
heading (Y-S-R). Hence “’»se” (u’sr) means difficulty, strictness, problematic condition, hardship,
discomfort {T}.

Surah Al-Furqan says:

25:26

That day will be of a great difficulty for the deniers

e 33 e Ly 08 5

Muheet says that “>-c” (u’sr) is used when there is lack of openness in issues, or when there is
stringency of conduct.

Surah At-Talaagq says:

65:6

If you feel discomfort among yourselves.

S s

Ibn Faris says the basic meaning of this root is discomfort and hardship.

“U5l %a5 3 (gad ta’assar): yarn got tangled and did not get resolved.

o
o
-]

wc” (u’sra): uncomfortable and strict environment.

The Quran has declared that the best way to get ease and comfort is to stand up and face difficulties. He
who does not face difficulties does not get to face comfort later (94:5). Life is the name of constant

struggle. It does not mean that once you get comfort, you may get relaxed and stop struggling. One will
even then have to face difficulties which one must try to overcome.

The Quran says:

94:5-6

Certainly along with harshness comes comfort

124 2dhg by

Ain-S-Ain-S Ko

“Ol uale” (a’sa’sal lail): night came, or departed. Some have said that it means “to go by, or pass, to
depart”. Some others have said that this word is among such words which also hold anti meaning of them.
Therefore, it can mean “to come” as well as “to depart”. Lataif-ul-Lugha has also included this word in
this category.

“*ualall” (al-a’asa’sah): conditions of twilight. This condition appears when night is about to pass and
morning is about to surface, or when daylight is losing its grip to the darkness of night {T}.

Ibn Faris says that “(2.2” (a’sa’s) only means for something to come. The word for something to pass
is in fact “auass” (sa’sa’).

“éi;z'ﬂ\ (wans” (a’sa’sash shayi): Tt gave motion to that thing.
“Calll (wale” (a’sa’saz zeeb): the wolf wandered around at night.

The Quran says:

81:17 And darkness of night when it departs RS ﬂ‘j
This must mean passing of darkness of night, because it is followed by:

81:19 This has been narrated to you by a most respected messenger. a5 3) Qfﬁaﬁ\j

This means that just like the laws of nature which are implemented by Allah and are unchangeable and
firm, so are the truths and the values revealed in the Quran.




Ain-S-L Jw g

Ibn Faris has said that this root basically means distinction or disorder, as well as honey.

“Jle 757 (rumuhun a’assal): a flexible spear.
“Jall (al-a’sal): air bubbles on surface of water that starts moving because of a breeze.
“Jue” (a’sal): honey.
“dLmal\” (al-a’ssal): a person who takes down a honey bee hive.
36 ) e (a’sal-allahu fulaan): may Allah make that one person distinct among his fellows.
“de\” (al-a’slu), “Jx3” (al-a’nsal): fast moving camel as compared to other camels.

“JalP (al-u’sul): righteous people
“d-u:laj\

(al -a’sil). a nice and sweet person who is distinctively praised with nice words.
“pal e Jie | e 5 (huwa a’ala a’salin min abyh): he has his father's distinctive features.

The Quran says “iiak Jue (a 5P (anharun min a’salim masaffa) about the rivers of jannah in
(47:15). Its general translation says “rivers of honey”. But as all these references are metaphoric, this may
also mean pure, sweet and admirable attributes and characteristics of people. Even today we use phrases
like “rivers of milk flow there” for societies where sustenance is available in abundance.

A’saa (s

This word is generally used in a meaning of being hopeful for an outcome. It is as we would say “may
this happen like this” or “let us hope that this result like this”, or “it was possible that it may result like
this”, or “it may have such an outcome”.

The Quran says:
s o e oy St e 5
2216 It is very possible that there may be a thing you do ;:Q sl & N e

not favor, but which is in fact good for you.

) It is likely for you that you may not fight a war Wb ¥ A 1S e Y ks
2:246 which you may be asked to fight B NI e o ol s 0

This last verse may also be written like “it may not be probable that you ...”

Ain-Sh-R Ldig

)wd\” (al-a’sharah), «“’ali (al-a’shru): ten.
u})wd"’ (al-ishroon): twenty.
“'221 (al-a’sheer), “'»333” (al-ushur): tenth part.

11:13 | Bring forth ten surah 5 m G

“\jf)i;i.’c” (a’shuru): those people lived intermingled.

“"JM‘M” (mu’asharah): a society of people living together.

“Ja )3\ §u5e” (a’sheeratur rajul): close relatives or the tribe of one’s father.

“yaali (al-ma’shara): a group, a party of people.

“ciyylie 258 (o3 (zahabal qoumu usharayaar), i.e. the nation was disintegrated {M}.
“ )-u'uc (asheeratah): tribe, family, or those who live with you (26:214).




il (al-asheer): companion or friend (22:13).
22" (ma’sher): party, group (55:33).
“’)&as” (mi’shaar): tenth part.

“ 1-13“—” (ishaar): a she camel with ten month old pregnancy (81:4) {F}.
” (aashar): to live together with amity (4:16).

(13 .~

Rabhib says that it means a group consisting of one’s closest people.

Ibn Faris says it basically means ten, as well as intermingling with each other.

Ain-Sh-W/Y sls B

“Uzal» (al-asha): darkness to fall before the eyes i.e. to become blind {7}.

“~e\ie” (gsha unh): he turned away from him and leaned towards another, avoided him {M}.

Surah Az-Zakhraf says:

43:36

he who turns his mind away from the laws of Rahman

o S 1 laid g

Hence it means one who turns away from the laws of God (Rehman as an attribute).

Raghib says this means one who closes his eyes to the mention of Allah, i.e. turns a blind eye to His laws.

Both mean the same thing i.e. to avoid the laws of Allah as per the Quran.

Ibn Faris says it basically means twilight or for light to become dimmer, and for something to become

less clear.

¢l (al-isha) generally means night, but it can be applied to several occasions, for example, the initial
darkness from sunset to “¢Lic” (isha) prayers. From the time the sun starts setting to the next dawn.
“f;&ﬂ\” (al-ashiyyu) and “Razall (al-ashiyya): last part of the day, that is, from sunset to total dark.

«? sall” (al-ashiyyu): from the time the sun is on decline, to the next morning. From the time that the sun
starts setting to the time of sunset.

.~”

evenlng meal is said to be “¢Lial” (al-isha-u).

“Gwd\h = (salatal ashiyyi) means prayers of afternoon (zuhr) and late afternoon (asr).
“l Gl (gl-isha-aan) means the prayers of sunset (maghrib) and night (isha) {T}.

Surah Aal-e-Imran says:

(ashiyyu) is thought to be night because this matter contains “*\ic” (isha) meaning darkness. The

3:41

And glorify Him during morning and evening

RS Gty 505

Here the word e

x99

Surah An-Naaziaat says:

(ashiyyi) has appeared against “ )53\ (ibkaar) meaning the first part of the day.

79:46

the last part of the day

RS 3’\ 7?«//

Surah Saad has used the word “4=” (ashiyyi) in (38:31) to mean the later part of the day.

Surah Ar-Rome has used “Gie” (ashtyya) with “u;)iu (3> (heena tazharoon) in (30:18).

Surah Yusufhas simply used “ (Ui (isha) in (12: 16) which may be late part of an evening, i.e. night.
In Surah An-Noor “ )asl\ 3 ;La J8 (” (min qabli salatin fajr) before the morning prayer has appeared

against e al) ULa 25 (0 (min baadi salatil isha) i.e. after the night prayer (24:58).




Ain-Sd-B Qoa

Ibn Faris says it means to fasten something with something else length wise or around it.

“Calaafl (al-asb): muscles of body, especially those around joints. It also means best men in a society.

113

Culac” (asb) basically means to twist or ravel. It also means to fasten tightly.

“4 2l Calac” (asabus shajara): various branches of the tree were fastened by a rope and then the tree
was shaken to make it shed its leaves.
“Ailiaall (al-isabah): a bandage which is wrapped around {7, R/.
«“Lieazll 5297 (al-amrul asseeb): a hard contest {T,R}.

“Ciwac 2% Y (haaza yaumun aseeb): this is a hard day (11:77).

Raghib says it signifies a day which is hard on somebody from every side or in every way, or which is
impossible or difficult for one to avoid.

“Kaiaxll” (al- asabiyya): for one to call on people to help his family and to support his party or group,
whether this support is right or wrong.

153

/\_\.Léc

The Quran says that the brothers of messenger Yusuf said:

> (asabatun): party or group, or people who are bound together with a common cause {7, R}.

12:8

we are veritable group by ourselves, we lend moral
strength to each other

2

EPP
Las =

Ibn Faris has written with reference to Khalil that this word is used for a group comprising of at least ten
men, and it is not applicable to a lesser number.

Ain-Sd-R Duet

According to Ibn Faris, “»=c” (asr) has three meanings:
1) Time or era.

2) To press or squeeze something.

3) To get very close to latch on to something.

“Cial) yiae” (asaral inb): squeezed the grapes {T}.

Surah Yusuf says:

12:36

I have seen myself distilling alcohol

v
A

b el gl o)

Also see (12:49)

'y aall (al-asr) may mean day, night, morning or evening time till the sun sets. It also means any long

period during which a nations ends with their going into oblivion age or period {7}.

Kitab-ul-Ashfaagq has said it means an era.

The Quran says:

103:1
103:2

History is witness to the fact that the man who doesn’t
follow the revelation always loses

S (B ORI el

)m’i"’ (al-asr): to prevent or to stop, i.e. the limits of time within which some event is prevented.

113 \’3

(al-asr): tribe or family {T}, as well as a sanctuary {F}.

)Lar—‘i\” (al-aisaar): a hot wind that is very severe (2:266).
“cl puanali” (al-moseraat): clouds or winds that bring clouds or clouds that shed rain {7, M, F}

(78:15).




Lataif-ul-Lugha has written that:
“& xaxill” (al-moseraat) means winds that bring rain-
“&) 04l (al-mubash-shiraat) means winds that bring clouds.

Ain-Sd-F < e

“Lalaxii (al-asf): vegetables of a field or leaves of the plants in a field that dry up and fall down in small
pieces. It also means leaves of the stems of plants, or leaves in a ploughed field. It also means husk of the
grains, as well as the grain itself.

The Quran says about fellows of ‘Feel’:

like chewed husk 2.z
. S sl
10535 (they were reduced to rubble or dust) -

Y

Kulyaat says that leaves of all plants are called “—aac” (asfun). 1t is this that produces the grains. The
first part is when leaves can be seen, then the stem takes shape and then the fruits or grains are produced
(55:12) {M}.

It is in this context that the Quran has said:

55:12 The grains which are within the husk u@\ 5 &4y

Some say this refers to those leaves of the stems which dry up and later turn into dust {7}.
Raghib writes that anything which may has fallen off the plantation is called “Cuiac” (asfun) {R).

“Claasali (al-mosefaat): winds that bring with them clouds and leaves of trees and so on. It also means a
heavy wind.

“disale 7 ) (rabi-oon aasif): a fast travelling wind or windstorm (10:22). Against this is said “A&b z,”
(reehun tayyebah), which means “a pleasant wind” e.g. breeze.

Surah AlI-Murselaat says:
77. ;vind that blows away light material, or dust, or dry Lt clinll
eaves

“lalaail” (gl-asf) also means speed {T}.
Ibn Faris says that speed is the real meaning of this word.

Lataif-ul-Lugha says “Laal sl (al-awasifu) means those strong winds that stir up storms in desert or
sea.

“Laal 4l (gl-awasif): winds that stir up a storm in sea.




Ain-Sd-M Pl
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el-d‘—\” (aa-saam) which also means the muscles in the neck.
“éha:d\” (al-esaam) means that rope of a saddle with which the saddle is secured on a camel's back. Two
such ropes are called “valac” (eesamaan).
“rlaly jU‘ e e‘-m’i‘ (al-esaamu minad dalwi wal qirbah) is the rope of a well bucket which is used to
lower and raise the bucket to draw out water.

F 8

;G.A\ emc” (asamash shaiya yahsemooh): stopped or prevented something.

*aiac” (ismatun) actually means to stop or prevent. It also means to secure something. The plural is

°J)5~A‘ e ) raat” > (asamahul laahu minal makrooh): Allah protected him from an unpleasant thing
and saved him.
“ alac” (asama ilahi) and “ny paic]” (i'samah behi) means to hold on to something very strongly. This
is what “aLaie ) (i'tesaam) also means.

According to Ibn Faris “d L &aicl” (i"tasamah billahi) means to come under Allah's protection and be

safe

u)w emc"’ (aasama bifulaan): he latched on to him and stuck to him.

)ﬂh aacl” (aasama bil faras): he held on to the horse's mane so that the rider would not fall off due to
a sudden stop {7, M, R}.

Ibn Faris says the root of this word means to catch or hold on to something and stick to it.

Surah Aal-e-Imran says:

3:100

anybody who holds firmly on to the laws of Allah
finds the way to a straight path (balanced life)

t %@t \L ° 0. o .
eEid Lo ) Goad Ji ally Lot 1ag

The same is the meaning noted in (3:102)

Surah Al-Ma’idah says:

5:67

O messenger, keep spreading this message to people
steadfastly. He shall protect you from (antagonistic)
people

It is obvious that this verse is not talking about the physical protection of the messenger because it has
been said at another place that:

3:134

if he is murdered or dies

1 5 S 10
) &

This means that the possibility of him being killed is very much there, and as such this verse (5:67) does
not point to the messenger's physical protection but the protection of the message of Allah he carried.

“éiaiﬁ»\” (aasim): someone who protects (11:23).

11386 \’3

?“A’A‘”

Ibn Faris says “a<ic!” (istasama) means that he avoided or shielded himself from something.

[13:5¢

(is'taasama): he wanted to protect himself (12:32).

aac” (i'saam) is the plural of “*aiac” (ismah) and means the wedlock (60:10), i.e. women who are

married to you but do not want to turn into Muslims may be allowed to free themselves from the wedlock.




Ain-Sd-W

The basic meaning of “Lac” (asa) is congregation. It is also used for a staff, because in order to hold a
staff, all fingers of a hand have to come together.

“all &yt (asautul goum): 1 gathered the people, or nation.

Taj-ul-Uroos says that “Uaafl (al-asaa) means an Islamic group.

“Uadll G2 (shaqqul asaa): to create differences within a group, while Raghib says it means to leave a

group.

“liae S e'fﬁ” (alqal musafiru asahu): a traveler laid down his walking stick to indicate that he had
reached his destination and now he must rest {7, R}.

The author of Lataif-ul-Lugha says “Uaail (al-asaa) means the same as “Clégjﬁ 2" (al-wabeel) i.e.

acute.

Surah Al-Bagrah says that messenger Moses was told:

2:60

Take your people to the hilly area.

i Slan &)

Another meaning of this verse is “hit rocks with your staff and this will remove the mud on it and clean
water will start flowing”.

In the same way it was said:

26:62

Take your group towards the sea

A San, &)

It may also mean “using your staff take the path to the sea .

The staff of Moses has been mentioned often in the Quran, for example in (20:18). If this word is taken
literally then it would mean staff. But if the figurative meaning of this phrase is taken, then it would mean
the rule of Allah or the message of Allah which was the keynote of the messenger's life. It was the means
of strength for the Muslims, and compared to which the misguided education and way of life of the
Pharaoh did not carry any weight. In this way these verses of the Quran can be interpreted in the light of
the relevant context and subject.

Ain-Sd-Y

“oal” (asa), “axy” (pasi), “Biiac” (isyana), “waxe” (ma'siyah): to be rebellious, or to be disobedient

{T}.

20:121

Adam was rebellious of his Rabb (Sustainer)

w5, 5!

G 3 253

“Z;gg\ﬂo‘” (al-aasi): camel kid that does not follow its mother and goes hither and thither {7}.
“Selall (aae” (asat taa'ero): bird flew away.

o

“13):55\ =" (asal irq): blood kept flowing from the vein {M}.
13l i) (i'tasatin nawah): the kernel became hard.
(ta'assal amr): the matter became intense {7}.

o
-]

“");Sf‘ ¢

The above examples make the meaning of “4aesll” (al-ispaan) clear.

%9

Surah Al-Hijraat says those believers who hate denial and rebellion are “532850 (ar-raashiduun) (49:7)
i.c. on the right path as suggested by Allah.

Surah AlI-Mujadala says “J5)) 7222 (ma'siyatir rasul) in (58:8) i.e. to be rebellious of the messenger
has been prohibited.




In Surah Maryam “Qune” (asiyya) has come to mean unfaithful (19:14).

Lataif-ul-Lugha has said that sometimes “~ua22” (ma'siyat) can be applicable to some error also. The
fact is that those who follow the laws of Allah tread the right path, and those who divert from this right
path pursue a very destructive life. This is “Auax2” (ma'siyah).

Raghib has said that “=c” (asa) means to move out of obedience and this is because anyone who is
unfaithful tries to defend himself with a staff. Moreover the man who defects from his party or group is
said to be “Laall (33 A& (falanun shaqqal asa). This led to “=c” (asa) meaning unfaithful {R}, but this
reasoning doesn't seem right. For “Lac” (asaa), see heading (Ain-Sd-W).

Ain-Zd-D some

«hlazi (al-azdu): part of an arm from the elbow to the shoulder, in other words, upper arm.
“eAmc” (majazan azadah): helped him, assisted him.
«Alaai (al-azadu): a supporter or one who helps, i.e. right hand man of someone {7, M, R}.

The Quran says:
18:51 I.Was not one to make them lead astray my helper or my Bar plath ks L2
right hand man i

“o g3 pasall Mt (aazaadul hauziwa ghairihi): the protective paraphernalia around a pool.

Ain-Zd-Zd sa s

; (azza) hold on to something with teeth, to bite using teeth.
¢ u==-\° o éﬁ o=e” (azza ala yadehi gaiza) is said when someone has very antagonistic feeling towards
another and commits excesses in vengeance {T}.

Surah Aal-e-Imran says:

3118 their anger tewards you is so intense that they bite their 30 1 469 2 <A
own fingers in anger

This proverb is used when somebody hurts himself in anger because he can do no harm to his opponent.

Ain-Zd-L 