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Ghulam Ahmad Parwez was botn at Batala, Punjab, British India in 1903. He studied
the Qur'an and the classics of Islam under the tutelage of his grandfather; a celebrated
scholar and eminent s4ff (Muslim mystic). He gained 2 comprehensive undetstanding of the
traditions, beliefs and practices of conventional Islam including the discipline of sawwsf
(Muslim mysticism) with its arduous meditation and spiritual exercises. His study of the
history of Islam, beliefs and practices of pre-Islamic religions and vast knowledge of the
history of development of human thought inspired him to question the veracity of
prevailing beliefs of Muslims. He moved away from the embellishments, which have
accumulated around Islam over the centuries through the etroneous explanations of the
prstine beliefs expounded by the Qur'an. G.A. Parwez's immense philosophical work is the
result of his deep study of Islam not as a religion but as deen-- a wotd, that has no parallel in
Western Janguages. It can best be desctibed as a “Way of Life” and in the Islamic context, a
social system based on Qui'anic values and immutable principles. The exploration of the
meaning of deen forms the core of his mote than forty-five voluminous books. His most

About the Author

famous books in Urdu include:

1.

2,

It was his ardent desire and of those inspired by his interpretation of the Holy Qur'an,
to rendet his works into English so that the educated modern youth should be able to
undetstand and appreciate the true message of Islam. This urge increased particularly after

Mathoonr-ul-QOur'an (Exposition of the Holy Qur'an) - three volumes

Iﬂgbam‘-xZ;Qm’aﬁ {Dictionary and concepts of the Qut'anic words)
- four volumes.

Matalib-ul-Furgan (Exegesis - Tafseer - of the Holy Qur'an) - six
volumes (the seventh volume was printed posthumously)

Tabweeb-ul-Qur'an (Classification of the Holy Qut'an) - three
volumes

Meraj-e-Insaniyyat Biography of Messenger Muhammad @By

Nizam-e-Rabubiyyat (Qur'anic Economic Otder) and numerous
others books,

he published his reputed scholatly book in English, Is/am: A Challenge to Religion.

His wtitings have inspired widespread awakening amongst the intelligentsia and the

general public alike in many patts of the wotld.

;
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He was the founder of To/u-¢-Islar, a monthly magazine, which he started in 1938 at the

instance of Dt Sir Muhammad Iqbalm and under the guidance of Quaid-e-Azam
Muhammad Ali Jinnah, founder of Pakistan. This magazine continues to be published
regularly even after his death.

In 1983 he undertook the project of rendering into English his celebrated wotk titled
Mafhoonr-ut-Qur'an. The translation was done up to Surah Al-Kahf (18)-- slightly more than
half the text of the Qur'an--when he became ill in October 1984 and expired on the evening
of 24 February 1985. After his death, the Tolu-e-Islam Trust took up the task of translation
of this work and its publication.

The teader would find a new approach in this rendering, which is different from all
other translations of the Holy Qur'an in English. As the title suggests, this is not a
translation of the Holy Qut'an, butits exposition.

It is an honest and setious human effort to convey the pristine concepts of the Holy
Qur'an. The ofiginal Arabic text of wabi (revelation), however, is eternal and its
interpretation during any span of time cannot be taken as the last word; that shall have to be
left to the last man on earth, As Allah says in the Holy Qur'an (41:53), the truth of His
guidance shall forever continue to manifest itself in the outer space and within the hurman
psyche until it is finally established. The reflection of any human error in this work,
therefore, should in no case be attributed to Allah's message.

Maqgbool, M. Farhat
Ilford, Essex, UK

(1) Dr Sir Muhammad Iqbal (1 873-1938), the famous Islamic thinker, philosopher and poet of 20”century
envisaged a Muslim state, later designated as Pakistan, where Muslims could practise and establish Deex of
Islam politically frecly and unhindered by inimical forces,

SEaTaTa
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Second edition

The fitst volume comptising of the first eighteen surahs--slightly mote than half of the
text of the holy Qut'an--was translated by the author, G. A. Parwez in 1983. It was in
manusctipt format, ready for printing, when he fell ill in 1984 and died in 1985. It was
published in 1987 after a thorough review by Muhammad Omar Draz, Allah Ditta Sheikh,
Ubed-ut-Rahman Arain and Aziz Mamuji, the latter both of Kuwait. Haji Habib-ut-
Rehman Khan, ex-Inspector General of Police, Punjab, Pakistan tendeted the remaining
part of the original three-volume Urdu Mafboom-ul-Quran into English. It was published in
2005, Mr. Rehman temained faithful to the letter of the ofiginal script which added to the
accuracy of the translation, The fitst volume was printed again in 2008. It was decided to
combine both the volumes, re-edit the text and imptove the English language in order to
appeal to the modetn English-speaking readership in the West.

Marked improvement is evident in the present edition in that it provides an easy-to-tead
text, and a sincete effort has been made to clarify the Qur'anic concepts for the average
teader. We hope this exposition will remove from the minds of the non-Muslim readers
many cobwebs of misunderstanding emanating from literal translations of the Holy
Qur'an commonly available,

Additional material has been added to the Exposition such as Qut'anic terms and their
English meanings, footnotes, Arabic & Biblical names, bibliography, and index. In factitisa
significantly improved vetsion of the original translation,

The Trust is confident this revised edition will serve its purpose in a much bettet way.

Tolu-e-Islam Trust
Lahore, Pakistan
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Introduction

The irony of human history

Human history is a tragic epic of construction and destruction, civilisation and
barbarism. It appears that the epitome of human struggle in all historical epochs has been
the development of a grandiose civilisation. Each civilisation is based upon the best
available human and material resources. Humans think that each such civilisation is better
than its predecessots', and is thus a step forward on the evolutionary ladder. They hope that
human evolution is inherent in the development of their civilisation, and that the latter will
provide peace and security to the wretched of the earth /Jes miserable. Immersed in these
ideals, they work tirelessly for the development of this grand civilisation. Each passing day
é}‘i‘ brings new achievements and men are all the more anxious to see their dream realised. But

before this can happen, before the civilisation can reach its zenith, human beings start
i;demo]jshjng their own creation with their own hands. The citadel of all dreams and ideals

readily converts into rubble, only to survive as a relic of a splendid past. Babylon, Egypt,
Greece, China, Roma and Persia are a few examples to remind us of the splendour of past
civilisations that perished to oblivion. The structures that remain and the archaeological
evidence we discover testify to the human failure and disappointments of an order of
which those very people who erected it demolished the edifice. These stories remind us of
what the Qur'an has to say: S #

16:92 “BeTa8 p e 0 L2 e e
Beware, lest you become the old woman WhD spins cotton laboriously only
to tear it to pieces with her own hands, 16:92

‘The modern civilisation
Even if you do not want to put yourself through the labout of peeping deep into
historical evidence and studying eatlier buman civilisations that perished, 2 critical look at
modern civilisation and culture would suffice. The modetn era our era is the era of
western civilisation that has surpassed all its predecessors in splendour, grandiosity, o
exquisiteness and glory. For this civilisation, the sky is the limit. Such is the power and
success of this civilisation thatit has now tamed the major forces of nature and compressed
space-time through development of means of communication and transportatdon. Man
now rules the seas as it rules the mountains and deserts. He can access treasutes buried deep
below the earth's crust; heavenly thunders dance to the tune of his finger; he controls the
infinite energy concealed within the structure of something as small as an atom; he can
travel to the moon and beyond; and he can look into the distant corners of this galaxy. In
short, man has never been so powerful.
Yet, this civilisation is less than half a century old and man, who now has unprecedented
powers, is forced to cty:
We began our era of scientific efficiency confident that materialistic
triumphs would solve life's problems. We are finding we were wrong ... Life

. X 1
is notas simple as that™,

(1} Mason, LT, 1926. Creatrve Freedom. p 183-184
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Nay, he goes to the extent of saying:
In its racial, economic, familial, moral, religious, intellectual organization,

the entire fabric of existing civilisation presents a consistent structure of

blunder, of folly, of ignorance, of falsehood and iniquity{z) |

This shows how badly affected and hollow the foundations of this grandiose civilisation
are. Bach sensible man is wondeting if western civilisation would be able to sutvive yet

- another shock after the two world wars. Such a blow may prove fatal not only to civilisation

but also to humankind.

Why is this happening?

The question arises: Why is it happening? Clearly, neither the pyramids of the past nor
the skyscrapers of modern times were built by the mediocrity. Each was the finest product
of the (physical and intellectual) labour of the best people of their times. This was the sum
total of their wisdom, the epitome of their strategising and administrative capabilities. Yet,
since they met the fate, which they did, it would be hatdly surprising if 2 study of human
history leads any sensible person to a conclusion other than the following:

By painful experience we have leatnt that rational thinking does not suffice
to solve the problems of our social life. Penetrating research and keen
scientific work have often had tragic implications for mankind, producing,
on the one hand, inventions which liberated man from exhausting physical
labour, making his life easier and richer, but on the other hand, introducing
a grave restlessness into his life, making him 2 slave to his technological
envitonment, and and catastrophic of all creating the means for his own
mass destruction. This,indeed, is a tragedy of overwhelming poignancy(?').

This means that the human mind, notwithstanding its capacity to conquer the forces of
nature, cannot find satisfactory answers to human problems. Man's successive failures in
this regard make us wonder if this is beyond his mandate. For, a solution of human
problems requires as a pre-condition, determination of the objective and goal of human
life. Before man can ventute into finding solutions, he needs to find out what causes
conflict between people and nations; how these conflicts can be prevented; what is
beneficial and what is dangerous for mankind; what some of the common values of
mankind are and how they are interconnected; why it is necessary to uphold these values;
and what basic human rights are and how these tights can be safeguarded. These are the
basic issues which cannot be settled by the human mind and scientific know-how created by
it.

For science can only ascertain what is, but not what should be, and outside
of its domain value judgments of all kinds remain necessary ...
Representatives of science have often made an attempt to artive at
fundamental judgments with respect of values and ends on the basis of
scientific methods, and in this way have set themselves in opposition to
religion. These conflicts have all sprung from fatal errors ... For the
scientist, there is only “being”, but not wishing, no vahing, no good, no

(2) Btiffault, R. 1919. The making of Humansty. p 360
(3) Einstein, Albert. 1950. Outof My Later Years. p 152

)
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evil, no goalw

Divine guidance
If a solution to human problems depends upon prior determination of these basic
questions, and if it is beyond reason's mandate to settle these questions, then is there 2
source of knowledge, other than human reason, that can settle these questions and safely
steer human kind to its chetished goal? Obviously this question cannot be answered
through human reason because reason recognises no soutce of consciousness other than
itself. We find the answer from another source, which authoritatively pronounces:

20:50 (5334 5 A B SEGIIE B
Le, God who created everything that comprises the universe has also envisaged guiding

everything towards its ultimate goal and objective. Such guidance, which comes directly
from God, is called Wa#i.

Wahi

Wabi (i.e., direct guidance from God) is inherent to the constitution of everything in the
universe. This guidance is automatic 2and continuous. Everything is created with an inherent
knowledge of the sources of its growth and the ways and means to access these sources: its
role in the universe and how this role is to be petformed. This guidance is termed laws of
nature in the physical world, and instinct in the animal world. Thete is no escape from these
laws of nature or instinct. Everything has to live its life in accordance thereof,

16:49 L& 305 el 3G A3 4
Whatever exists in the skies or in the depths of the earth has to submit to the laws of God.

Nothing can defy these laws. 1 6:49 O;':E:; J | o83 Hence, the functioning of this universe
with discipline, coordination and elegance without any conflict and contradiction is mind-

boggling” 67.3.... *gBim s M 5 3450

Guidance for human beings

Man is the only exception. He has not been provided with divine guidance inherent to
him at the time of birth. A lamb's kid knows naturally that grass is Aa/a/ (permissible) but
meat is not. Conversely, a lion's cub knows without being told that meat is all right but grass
is not. Compate this with a human child who does not know what to eat and what to avoid.
How can we expect him to automatically acquire a sense of judgement to tell good from evil
and right values from wrong ones?

The human will

Such celestial guidance (wahi) has not been given to human beings because if it had
been, he too would have been forced to follow this in letter and spitit, L.e,, lose his free will.
But his free will is precisely the charactetistic that distinguishes man from everything else in
the universe. Free will makes him supetior to angels and extra terrestrial creations. Wiﬂld}lt

4 Tbid.p152
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this free will, man would be 2 statue cast in stone, or a prisoner chained with the laws of
nature. Without his ability to defy, he would not be able to take pride in his voluntary
submission to natural principles. After all, 2 good deed is good only if one has the power to
- act-otherwise, Only that act qualifies as submission, which is perpetrated while having a
capacity to defy. Fotgiveness is meaningless if one does not have the power to avenge. What
distinguishes humans is their self-control though they possess the power to lose it. This is
- what manifests theit many possibilities and leads life on its evolutionary path. Man's free
will demands that divine guidance is not part of his instinct as it is with other animals.
However, this does not mean that man has been left without any guidance. He, too, has
been provided with this guidance, only that it comes in a different manner. As per divine
providence, this guidance is provided to 2 chosen person, who would then pass it on to
fellow human beings. It would be for the human beings to take it ot leave it. Any decision
would be based on their own free will and judgment. They wete told in each case that
following the divine guidance would bring success and happiness, whereas a violation
thereof would lead to destruction and annihilation.
s, Such divine guidance has been regularly reaching human kind through the chosen few the
“§” messengers  in various eras. But this guidance did not survive in its original form in the
coming eras owing to historical accidents and human tampering. However, this guidance
reached humankind in its complete and final version around 1,400 years ago through
Messenger Muhammad @sur) and is called the Qut'an.

KT Ta

T

The Holy Qur'an

The Qur'an was gradually revealed to Muhammad @) over a period of around 23
years. The Messenger (PBUH) saw to it that it was weitten down and preserved. When he
expited, it existed in its entirety as 2 book and as memorised by hundreds of companions.
Today we have this exact vetsion in its original shape and organisation. Ample historical
evidence exists to testify that not even a single word has been changed from the original
version over the 1,400 years that have passed by. This has been so because protection of the
Qur'an has been the responsibility of none other than the Almighty Himself. The Qur'an is
a collection of eternal truths and immutable values. It contains complete guidance as to all
aspects of human life. A human manuscriptis a product of its ties and serves a particular
purpose. Its life is, therefore, accidental and ephemeral, and its utility limited. A heavenly
book however, is different in that it surpasses its environment and the limits of space-time.
It is neither outdated or beyond a point which it cannot go. Tt is always there to lead and
guide human life to satisfactory solutions to its problems. It contains ptinciples of the
grooming of individual capacities as well as general laws of rise and fali of societies. The
Qur'an is a divine book with all these characteristics and it is complete and comprehensive
in all respects as the final code of conduct for human kind.

Cause of human failures

As tevealed in the Qur'an, the fundamental cause of all human failures,
disappointments, destructions, catastrophes, bloodshed and turmoil has been a flawed
concept of life which man has developed based on his limited wisdom and far from perfect
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knowledge. This is the materialist concept of life, which considers human beings an
cvolutionaty step in animal history whose existence does not sutvive their physical
existence, Man's life is considered subject to laws of physics, as is the life of animals. [tis in
accordance with these laws that his body stops functioning one day, and that marks the end
of his life and existence. Nothing in him survives his death. Hence, he has no urge greater
than to satisfy his animal instincts, nor a purpose other thaa the physical ones. Satisfaction
of these physical urges is the raison 4’ etre of human reason; it continuously rationalises
human actions necessary for their satisfaction. 'Might is tight' becomes the supreme law for
people who live their lives according to this concept of life. The result is quite predicrable; it
creates contradiction and conflict, not only among individuals but also among nations,
where destruction reaches apocalyptical propottions. This is why all the means adopted by
:F%a% humankind to live a civilised life have led him to destruction and catasttophe. None of the
9 citadels that he erected could remain on its foundations because:

". No system of human otganisation that is false in its very principle, in its
S very foundation, can save itself by any amount of cleverness and efficiency
in the means by which that falsehood is carried out and maintained, by any

amount of supetficial adjustment and tnkering. It is doomed root and

, .. (8
branch as long as the root remains what itis",

Alternative concept of life

The Qur'an presents an alternate concept of life in which human life is notlimited by ts
physical existence. In addition, it possesses something else called 'human personality.”
Personality does not reach human beings in its developed form; rather it exists as a
possibility, as a potential. The objective of human life is to nourish this personality so that
its various possibilities ate realised. If nourished appropriately, the human personality is ¢
able to continue its travel further on the evolutionary path after death. This is called
heavenly life in the hereafter. Like the physical laws for the nourishment of human life,
there are determinate laws for the growth of his personality. These laws have been revealed ii:;‘

through wehiand are preserved in the Qur'an.

Constitution of human society

Human personality is a social product; hence, its nousishment is not possible in
isolation. It presupposes the existence of society. Therefore, the set of laws provided by the
Qur'an to nourish human personality also provide guidance for the constitution of human
society. A soclety organised around these principles is conducive to the nourishment of all
humanity. Itis a society without conflict between individuals and nations because the basic
principle of the nourishment of human personality consists of nourishing other human
personalities. Obviously, a society in which each person is trying to be as beneficial to others
as possible (so that his personality may be noutished), will be a society without conflict of
interests. And when there is no conflict of interests between individuals and nations, those
issues that have so far been a source of global conflict and bloodshed will be automatically
resolved. These laws contained in this great book are eternal values orimmutable principles

(5) Briffault, R. 1919. The making of Humanity. p 159.
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of life. They cover all aspects of human life and provide eternal guidance to human kind for
all rimes. They do not require any change, alteration or addition. These laws are the beacons
of light, which guide human beings to their destination in vicissitudes of life, Human
teason tequires these beacons of light to see clearly just as the human eye requires light
from the sun.

The ideal society

Following these eternal values and immutable principles of life, the
Messenger ®BUH) and his companions organised a Qur'anic society in
Medinah some 1,400 years ago. The historic results produced by this
human society remain unprecedented in human history.
If greatness of putpose, smallness of means, and astounding results are the
three criteria of human genius, who could date to compare any great man in
modern history with Muhammad? Most famous men created arms, laws
and empires only. They founded, if anything at all, no more than material
powets which often crumbled away before their eyes. This man moved not
only armies, legislation, empires, peoples and dynasties, but millions of
men in one-thitd of the then inhabited world; and more than that, he
moved the altars, the gods, the religions, the ideas, the beliefs and souls the
forbeatance in victory, his ambition, which was entirely devoted to one idea
and in no manner striving for an empire; his endless prayers, his mystic
conversations with God, his death and his triumph after death; all these
attest not to an imposture but to a firm conviction which gave him the
power to restore a dogma. This dogma was twofold, the unit of God and
the immateriality of God, the former telling what God s, the latter telling
what God is not, the one overthrowing false gods with the “Philosophert,
oratot, apostle, legislator, warriot, conqueror of ideas, restorer of tational
dogmas, of a cult without images; the founder of twenty terrestrial empires
and one spiritual empire, that is Muhammad. As repards all standards by

which human greatness may be measured we may well ask: Is there any man

)
greater than he'?

After that

This "heavenly kingdom' above the wotldly empires was based on these cternal values
and immutable principles, within which a Qut'anic society organises itself, and from which
emerge new springs of humanity. As long as this system existed, its benefits to humanity
continued to accrue. But when man ignored these basic ptinciples, imperatives of animal
existence overtook him suppressing the notion of human personality somewhere deep
beneath., Consequently, this nation suffered the same seties of destruction and
catastrophes that had been the usual lot of others, simply because the laws of the Almighty
do not discriminate between nations. They apply across the board 2 nation that lives in
accordance with the eternal values laid down in the Qus'an will survive and prosper; one

) (6) Lamartine, Alphonse 1854, Histoire de la Turquie, Vol 2 pp 276-277.
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that violates these values will fall into the abyss of ruin.

The Qur'anic system has not been established elsewhere since that Golden Age.
Howevet, God's cosmic laws are gradually bringing the wortld closer to Qur'anic values.
This is happening gradually and slowly because such is the timeline in the cosmic scheme of
things. As noted in the Qur'an, a day in the cosmos may be equivalent to a thousand days in
our calendar. Let us take a few examples to see how the world is moving closer to these
values.

A few examples

Before the Qur'an dawned upon mankind, hereditary monarchies were considered
natural. The Qur'an refuted this notion and ordained consultation for the settlement of
ﬁ%% human affairs. As per Qut'anic teachings, no one has the right to enforce his will on other
% human beings. Muhammad @sUH) established a state based on this Qur'anic concept of
consultation, But being an unfamiliar concept at that time, it was not widely adopted. Now
we can see how the human mind is abandoning the old concepts of hereditary monarchies
and returning to the Qur'anic concept of statehood.

At that time, slavery was considered an integral part of human society as per the
prevalent notms. The Qut'an, on the contrary, conceptualised all human being as equal by
birth. Hence, enslavement of man by man was declared an action against humanity. Such a
revolutionary concept did not fit into the polity of that time and was considered
unacceptable. We now know how man himself ultimately rebelled against this concept and
declared slavery a scourge of humanity.

It was common to presume at that time that colour and race were valid determinants of
one petson's supetiority over another. The Qur'an declared this a superstition man should
be judged by his qualities not by his lineage. This was yet another unfamiliar concept for
that time. Now we see how the old concept of privilege based on race and colour is
gradually disappeating and is now being replaced by the Qur'anic concept of non-
disctimination.

Feudalism, manorial estates and capitalism were the norm in those times. In lieu
thereof, the Qur'an presented the tevolutionary concept of equal access to the sources of
livelihood the means of production. The Qur'an postulated that natural and physical
means of production exist to serve humanity and should therefore be open for all. Labour
should be able to earn a wage, instead of capital a rent. The human mind at that time
rejected this revolutionary concept but now it is gradually moving towards this very
concept.

In the past, the wotld was divided into various tribes and nations. Univetsal nationhood
was an alien concept. The Qur'an pronounced a revolutionary concept that all humanity is
one community, which can be practically, established within one governance structure that
is in accord with the eternal values as revealed by waki. This concept was too radical to be
grasped by the limited wisdom of those times. Now the divisiveness of the concept of
nationhood has led man to search for a universal system of statehood. The outline of such 2
system can be found nowhere exceptin Que'anic values and principles.

We can go on and on with such examples, but we hope that the ones given above would

g
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suffice. It has become clear by now that the ideal social system had been identified through
divine tevelation centuties ago. Those who believed organised the society on these
principles, the success of which testified to the truth of the divine revelations. Those who
refuted and preferred to pin their hopes on human reason had to ultimately return to the
same path, which had been identified by the sabi. A thousand years and a half were
however, wasted. History bears witness to the immense suffering and agony this detour
caused.

Experimental methods of human reason
Human reason follows the experimental path to truth. It treads one path, then another,
only to find that it was wrong. This continuous experimentation and refinement over time
‘% may in a thousand years ot so lead it to the right conclusion. However, imagine the immense
cost to humankind of this experimentation. As opposed to this, wahi guides him to the right
path from step one. This not only saves his time, it also saves him from the destruction and
% bloodshed that is so characteristic of human experimentation. The history of the past
%, thousand years and a half bears witness to the fact that man will ultimately adopt the path
proposed in the Que'an. But does he have enough time for this? Probably not, considering
the destructive powers he has started to unleash upon himself and the speed at which his
own destructiveness is engulfing him.

How the world Jooked at the time of Qut'anic revelations
A Western historian depicts human culture and civilisation at the time of Qurt'anic
revelations in the following wotds:

It seemed then that the great civilisaton that it had taken four thousand
yeats to construct was on the verge of disintegration, and that mankind was
likely to rerurn to that condition of barbarism when every tribe and sect
was against the next, and law and order were unknown. The old tribal
sanctions had lost their power. Hence the old imperial method would no
longer opetate, The new sanctions created by Christanity were working
divisions and destruction instead of unity and order. It was a time fraught
with tragedy. Civilisation, like a gigantic tree whose foliage had overarched
and whose branches had botne the golden fruits of art, science and
literature, stood tottering, its crunk no longer alive with flowing sap, held
together only by the cords of ancient customs and laws and might snap at
any moment. Was there any emotional culture that could be brought in to
gather mankind once more into unity and to save civilisation? This culture
must be something of a new type, for the old sanction and cetemonials
were dead, and to build up othets of the same kind would be the work of
centuties. It is amazing that such a new culture should have come from

Arabiajustatatime when it was needcdm.

(1) Denison, J. H 1928. Emotion As The Basis Of Ciyilisation. pp 267-268 (quoted by lgbal, M. 'Reconstruction of
Refigions Thoughtin Islars’ chaptet 6, pages 146-147.)
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Itis not toolate for the Qur'an to handle the situation

‘Today, human society exists in a far more putrefied form than it existed at the time of
the revelation of the Qut'an. But the Qur'an still possesses the power and capacity to save
humanity from decay, as it protected it from destruction and anaihilation at that time. 1t is
possible that the world once again confronts the reality that

/,ef‘:r’ 3P Ay G B AT AP [
2:38 Oa5%ea s oale Caaa Nb Hoa A o L

“No fear for the nation that foilows the divine laws” 2:38.
The Qur'an has an impotrtant message for the confused, disoriented and wayward
humanity:

3:139 G 00 Y BURE LSS
“T}o not be afraid of the forces of darkness, of destruction and annihilation; do not lose
o heart; do not give up; let not the uncertainties of z bleak future daunt you. Instead, follow
“%° the path that I show you; believe in the system that I present, and organise human society
Ja_around the principles that I enunciate. Then see for yourself how you are able to conquer
4 the forces of decay and decomposition, only to rise to the heights never seen before. What
else is this system except conquering the forces of nature only to be used for the
nourishment of all humanity’”? 3:139

13:17.... "o SIS S G

Only that system can sutvive which is beneficial for the entire human kind. 13:17

X3
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The way forward
The way forward: practically implement this social system in a geographical unit,

reason, we need to invite them to try wabi as the guiding principle,

This way forward, however, can be adopted only by a nation that has 2 deep understanding
of the Qur'anic systemn, and is at the same time able to comprehend the contempotary
needs. This is precisely how I have been presenting the Qur'an to the nation since the last 25
30 years. Mafboorm nf Qur'an (Exposition of the Holy Qut'an), which will be introduced
shortly, is one example of my struggle based on contemplation into the Qur'an. Tundertake
this effort with the objective to present before the world the system propounded by the
Qut'an, and the permanent values on which this grandiose system is erected. [ also wish to
show how this value system provides solace to the humanity that has hitherto suffered at
the hands of man-made social systems. When such a system has been established, nature
will open itself to welcome all humanity in a world of bliss, happiness and peace.

* % % ok ok

demonstrate to the world what this system is capable of delivering, and then invite the A
whole wotld to follow this path of peace and security. Having unsuccessfully tried human Qﬁ%a,
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A brief introduction of the great book of Allah Almighty has been given in previous
pages. It has come out cleatly that social problems cannot be solved through human reason
alone. Their solution can only be found if the human rcason wotks under the guidance of
Allah's revelations, These revelations have been presetved in their final and complete form

- as the Qur'an, which is a code of eternal guidance for human kind. At all times and at each
juncture, this great book provides guidance to individuals and socictics on what is right and
what is wrong. In order to reach its destination, humanity has neither any substitute to this
great book nor can it avoid the gnidance provided by it. The question arises: How can this
great repository of knowledge and reality be used for guidance in the modern times?

The importance of understanding the Qur'an

; It is true that a book has to be understood before it can be benefited from; more so fora
%" book which is a guide for human beings on all matters of human existence. This book
provides practical guidelines for problems of life, Obviously, an overall guideline can only
yield the desired outcome if its different parts and the ovetall methodology for its
implementation are clearly understood. If any single part is misunderstood, that rule
(ptinciple) will never lead to correct results and all human effort will go waste. It is obvious
then that for those who believe in the validity of the Qur'an, it is quintessential to
understand it first. More precisely, their life and achievements in life are dependent on this.

Unfortunately, for a long tme, the status of this book and the importance of
understanding it remained obscute to us. We have suffered for this omission and are sdll
beating the cost. It was just considered a “Holy Book™ to be kept at an elevated place, and
shown respect by not turnjng__, one's back towards it. It was further used to swear upon in
otder to establish one's credentials. When it was read, the only intention was to earn the
blessings of Allah for oneself or for those who have passed away. It is heartening to note
that gradually the worth of this great book is being understood and the importance of
understanding it is being emphasized. The modern educated class has pioneered this trend
and expressed a strong desire to see its realitdes exposed. They complain that they cannot
understand Qur'an from prevalent translations available in the market and the situation
with Zafaseer (commentaties) is such that the more you explain, the more you lose the focus.

‘The problems of the younger generation
This makes the younger generation nervous, and confused about what to do. The
neight of their interest is reflected in the practice of reciting the Qur'an repeatedly but they
do not comprehend what they recite. Theit devotion and excitement leads them to recite
one-fourth or half of a section (chapter), beyond which the reader looses interest to
continue.
I'am a humble student of the Qur'an. T have spent my life understanding and teaching it.
As a mission to spread the Qur'anic wisdom, my ptimary audience has been (and still is) this
young and educated group. T have examined the psychology of youth. I have tried to probe
deeper into their feelings, emotions and wrends. I have ttied to understand the doubts and
the reasons for these doubts that crop up in their minds and usually push them away from
- religion. T have met thousands of them who are in a state of disbelief and doubt, but have

'I
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not yethecome very tebellions. I have also met those confused and upset to the point where
disbelief has led to open rebellion. They are not only wary of religion butalso hate anything
associated with religion. I have neither humiliatingly rejected the doubts of the first group
not have reacted violently against the rebellious emotions of the second group. I have
always kept my heart open and tried to understand and bring them closer. For this putpose,
I have tried to desctibe the eternal realities of the Qur'an with logic and understanding in
accordance with the intellectual level of our times. The doubts and disbeliefs in their minds
can be removed with logic and wisdom. Resultantly, most of the time, those who have been
abusive about religion have become its ardent lovers. In this way, I bring them gradually
closer to the Qur'an and then counsel them to undetstand it by themselves, They try to do
this whole-heartedly but very soon, as I have described above, get tired and say, “The
ii; available translations do notlead to an understanding of the Qur'an.”

: When I probed their issues deeply I found their complaints genuine. They had a point
Ao, in saying that the Qut'an could not be understood from the available translations. Some of
them, who had tried using fafieer (commentaries) of the Qur'an, said that these led to more
confusion instead of a clearet understanding,

This requires further explanation.

Tafseet (explanation) as per tradition

It is argued that the Qut'an was revealed to the Messenger Muhammad @suny and he
explained it to his s#haba (the Prophet's Companions). Obviously, there can be no teacher
better than the Messenget's ®Bun) and no disciples better than the sebaba, so we hardly need
to go elsewhere in our quest to understand the Qur'an. The problem, however, is that the
Prophet's explanation did not reach us in its true and real shape. The most significant proof
is that in certain cases the explanation ascribed to the Prophet sun is obviously not the « 4
true teaching of the Prophet. For example, Sabif Bukhari (collected and compiled by Tmam
Muhammad Bin Ismail of Bukhara, Central Asia, neatly two hundred years after the |
Prophet's death) is considered to be the most authentic collection of the sayings of ] o
Muhammad @Bun). One section is called Kifeh ut Tafseer which means that it contains %%L;
explanations of verses which are directly attributed to the description made by the
Messenger #BUE). You may take the firstverse of Al-Baqarah contained therein:

231 GE iz
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“God told Adam the names of all things.” 2:31

Its commentary runs as undet:
Ans Bin Malik is quoted to say that the Messenger pBUH) has said that on the
Day of Judgment all Muslims will gather to discuss whom to make their
referee. They will then go to Adam and say that since he is the father of
humankind and the holy angels prostrated before him on His command
and Allah taught you all names, please be our referee and recommend to
Allah so that we get solace and our difficulties of this day may end. Adam
will say that he will not be able to do so on that day. He will recall his sin (of
cating prohibited fruit against His Orderts) and be humble before Him.

.....
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'Then Adam will say that they may go to Noah who was sent on earth as His
first messenger. When they will go there, he too will recall his sins and feel
humble. He will ask them to go to Abraham (The True Friend of Allah)
who will likewise refer them to Moses since Allah spoke to him and
revealed “Torah” on him. He will also say that he cannot become theit
referee on that day and will recall his sins and feel ashamed. He will ask
them to go to Jesus (Christ) since he was His messenger; His words were
His words and represented the soul of Allah. He will also say the same and
ask them to go to Muhammad @sun whose sins, present and for all times to
come, had been pardoned by Him. Then they will come to me (Muhammad
reUH). I will take them to Allah to get their sins pardoned. When I will see
my Lord, Twill fall in prostration and will say what Allah will make me to say.
Then Allah will say “O! Muhammad! Rise up and you will be granted what
you will ask for. What you will say will be heard and your recommendation
will be accepted.” At that stage, I will raise my head and praise Him as I was
taught by Him in Qur'an. Then I will make recommendation and
immediately one group (Mobayirs, Ansaars, great pious people and maztyss)
will be pardoned and moved to heavens, Then I will return to Allah, fall in
prostration, and this time another group will be pardoned. Similarly third
and fourth times as well, I will help groups to be pardoned. Then I will say
that no one should be left except those who have been prohibited by
Qut'an and for whom thete is Hell forever. Abu Abdullah Bukhari says that
this is the group to whom the verse (Kbalidaya- e- feeha) refers.
(Translated by Mirza Hairat Dehlvi, vol. i, Page 419)
Obviously, this cannot be the true explanation of the above verse 2:31
The content ptesented above speaks for itself that it cannot be the true record of the
explanation made by the Prophet U,
Take another verse from Surah Al-Ma'idah which reads:
“0) Believers! What Allah has made #ala/ (allowed/ permissible) for you, don't make it ¥
haram (prohibited).....” 5:87 ‘
Its explanation given in Sa4ih Bakhariis as under:
Abdullah Bin Masood quotes that we were patticipating in féhad along with
the Messenger of Allah @Bun) and no women werc accompanying us (and
this separation from women was intolerable because of lust and potency).
We asked if we should be castrated. He refused, and then allowed us to
establish relationships with women for 2 few or mote days after seeking
their willingniess and engaging in sikah (martiage) with them (to avoid
castration ot license). Then he @suny read this verse.

{ibid, page 468)
The translation of the verse is clear but its explanation has created confusion which is
quite evident (it has justified entering into temporary relationship of si&ah). Hence, this
explanation could not have possibly come from the Prophet ¢sun).
I will restrict myself to these two examples. If you want to go into details you may refer
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to the quotes/sayings recorded in Sabih Bukbari or other books. It will become clear that a
reference to these traditions ascribed to the Prophet @BUR, but whose content belies such
ascription, cannot help in understanding the Qur'an.

Tafseer Ibn e Kaseer

After the books containing the sayings (ahadith) of the prophet come the books of
explanation (#afaseer). In these books, that explanation is considered more reliable in
suppott of which thete is some saying of the Prophet @sun) ot his sakaba (companions). In
these explanations (Zafaseer) that by Tbn- e- Kascer is considered to be very reliable. In this
with reference to the vetse: “He told Adam names of all” the following explanation is given
for the verse. 2:31..... L’;ﬁ;ﬁ:ﬁtjgiﬂ; .....

«Qaid that Adam was told all names; such as names of his offspring, animals, earth,
skies, mountains, land and watets, donkeys, utensils, birds, angels, stars etc names of every
#le. thingbigorsmall...... The true saying is that names of all things were told, personal names
'ws%n—" as well as descriptive, as well as names of works (activities) as quoted by Ibn-e -Abbas that
s, name for fartwas also told.”

1] (Translation by Maulana Juna Garhi, India. Section 1, Page 80)
(The above mentioned quote from Sabib Bukbarifollows.)

Translation by Shah Abdul Qadir

Afrer books of ahadith (sayings) and fafaseer (explanations) let us come to translations.
Amongst the translations in Urdu, the tanslation by Shah Abdul Qadir (a 19" century
Tslamic luminary of Delhi, India) is considered to be the most authentic. The style of this
translation of verse (2:17-19) is somewhat like this:

S0 ardt el 0 e B RS R G AR G 0650 0 RS 2
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Their similitude is that of a man who kindled a fire; when it lighted all
around him, Allah took away theit light and left them in utter datkness so
they could not see. Deaf, dumb, and blind, they will not return (to the path).
Ot (another similitude) is that of a tain-laden cloud from the sky: In it ate
zones of darkness, and thunder and lightning: They press their fingers in
theit ears to keep out the stunning thundet-clap, the while they are in terror
of death. But Allah is ever round the rejecters of faith! 2:17-19
The 2im is not to criticize this translation but it is quite clear that when an educated
person complains that he is unable to grasp meanings from this translation, it is not such a
thing that he may be scolded on this. Itis essential to attend to such complaints.

‘Translation cannot explain the meanings

The truth is that the translation of the Qut'an, it may be in any language of the wortld,
cannot explain the Qur'anic meanings. So much so that any substitution of words in the
Qur'an with similar words from Arabic will also alter the meanings substantially. The
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“Qur'an presents a unique style and syntax. Tt remains without parallel. The words come
from Arabic language, yet they are so comprehensive and holistic that any substitution or
alteration in the sequence in which they appear is impossible if the message is to be
preserved. Any translation of the Qur'anis, therefore, unable to carry the true meanings.

Opinion of Imam Ibn e Qatiba ]

The pointis well made by Imam Thn ¢ Qatiba (died 277 AH) in his book Kitab w/ Qurtain,
whete he describes the vatious styles of Arabic expression:

“The revelation of the Holy Qut'an is in accordance with these styles of literature. This
is the reason due to which no translator can translate the Holy Qur'an (comprehensively)
into any other language in the same way 2s the translatots had translated Bible from Syriac
“» 10 Roman ot Aftican language. Similarly, other holy books like Zaboor (Psalms) and Taurat
(Torah) had been translated into Arabic language. This is because the non-Arabic languages

don't present the same depth in meaning as of Arabic®. For example let us look at this verse
1" from the Qur'an. If we want to translate it:
*‘;t: 8:58 T a0 S e ERES
One can never bting such words, which can express the true meanings hidden in this verse
in Arabic. The only option is that one changes their sequence, linking different items and
different ideas expressed in it to say somewhat like that: “If there is an agreement of peace
between you and some other nation; you ate afraid that they might not keep theit promise;
then tell them that the conditions that you had accepted in reladon with them had been
broken; then declare war against them; so that both of you cleatly know that peace has been
breached”,

Similarly another verse of the Qur'an states:

1811 1858 Ch il G agll8l P 5725
It is not possible to catry the same meaning in another language, if the vetse is
translated. And if you say that its translation is that: “We made them sleep for some years,” QG%D,

you have translated the meanings (intended) but not the words
Similarly, a third Ayes (Verse) of the Qur'anis (25:73):

25:73 (e S Ba Gl i ey 1R s
If you attempt a literal translation of the verse (Arabic version), it becomes a complex
statement. And if you say like that: “Those people don'tignore it” then you have exptessed
he meanings in different words but did not do an exact translation of the words (Qartain,
Volume II, Page 163).

{8 There is no doubt that non-Arabic languages don't have the depth (vatiety) of exptession as that of
Arabic. In out opinion, however, in addition to Arabic language, this is mainly due to special style of the Holy
Qura'n. And this specialty exists in all Holy Books. The style of revelation is unique irrespective of any
language of expression. At present we don't have any Holy Book other than Quta'n in its true form.
Otherwise we would have seen that accurate translation of language of revelation (Wahi) cannot take place.In
the first instance the translations of Bible and Torah that we have are not the exact translations of the original
books, and even If we consider that these are, then who can say what was the original and how it got
transformed.
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Opinion of an Orientalist

The views expressed above ate those of Muslims but non-Muslims, who have read the
Qur'an in detail, have also reached the same conclusion that the Qur'an cannot be
translated, in its true spirit, in any other langnage. Famous orientalist, FLA.R. Gibh, in his
book Modern Trends in Islam (1945 Edition; page 4) states:

Solution of this difficulty

1

A

i,

v

Lughaat ul Qur'an (Dictionary of Qur'an)

In this programme I statted doing tesearch to determine meanings of Qut'anic
mufardaat and aftet an effort spanning a long time, I have compiled a comprehensive
dictionaty in which the meanings of every word are given in detail. At some points 10-12
pages were required to express the meanings of a single word. This dictionary is spread over

The fact is that the Koran is essentially untranslatable, in the same way as
that great poetry is untranslatable. The seer can never communicate his
vision in ordinary language........ .An English translation of the Koran must
eraploy precise and often arbitrary terms for the many-faceted and jewel-
like phrases of the Arabic; and the more literal it is the greyer and more
coloutless it must be. In passages of plain narrative, legislation, and the like,
the loss may be less great, although not only the unevennessess and the
incohesions of the compilation but also the fine shades, the hammer
strokes and the eloquent pauses (if they can be produced at all) may have a
disconcerting or a crude and incondite effect. Even in so simple a sentence
as (50:43):

(Verily We give life and death and unto Us is the journeying), it is impossible
to present in English (or perhaps any other language) the force of the five-
times-tepeated “We” in the six words of the original,

I have been pondering on these issues in translation of the Qur'an fora long time
and have come to the conclusion that:

With the help of authentic Arabic language dictionaries and Zafiseer the meanings
of all words of the Qut'an should be determined in their comprehensiveness and
vastness, For this one can go as far back (in history) as possible so that we can
determine the meanings normally attached with these words at the time of the
Qutr'an's revelation ot the contemporary times.
Then it should be determined in what manner the Qur'an has used these words to ¢ | ¢
convey different meanings. Its style is such that it expresses one thing at diffetent
points and by considering all these points, the meanings of these words stand out
prominently. This was easy for me because I had already completed the task of
classification of the Qur'an,

Additionally, some technical terms have been used in the Qur'an. Their meanings
can also be determined from the Qur'an and it has to be seen what concepts are
presented by it through these technical terms. This is a very important point and
will be explained in detail shortly.
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approximately 1,850 pages.

Mafboom ul Qur'an (Exposition of Qur'an)

Then came the next step i.e., the Quranic words whose meanings are determined in
such mannet are used to determine meanings of Qur'anic verses. In this way, meanings of
the whole Qur'an from start to end can stand out clearly. After 2 lot of deliberation I came
to the conclusion that for this purpose the approach alluded to by Imam Ibn e Qatiba
should be used. This means that Qur'anic verses may not be translated (since translations
do not reflect true meanings); rather their meanings should be expressed in one's own
words irrespective of the length of text. Therefore I have taken this task as wéll and all that I
could do with my capabilities and wisdom is before my peers in the form of Mafhoom !

;*} Qur'an (BExposition of the Holy Qut'an).

4t

Qur'anic Terminology

As [ have desctibed above the first question in the course of understanding the Qur'an
that atises is to determine the true meanings of Qur'anic terminology. Terminology is
of ptime importance for any art or topic. Unless the concepts of these tetms are clear
the art or topic cannot be understood. The language of these terms is the same as that
in which the rest of the book is written: but their meanings are comprehensive and
specific. It does not mean that the words, which are used for these terms, do not have
any relation with the meanings of these terms, This is not true. The foundation of the
meanings of these tetms is formed by (dictionary) meanings of these words but there is
much mote depth than this. The Qut'an has also devised its terms in the same manner
and explained their meanings by itself. The method of understanding the meanings of &
these terms is to first understand the basic meanings of the words from which these 4
words otiginate. Subsequently, all those points (in the Qut'an) are highlighted where
these terms are used. In this way their meanings will stand out clearly. I have determined
and expressed the meanings of these terms in Diéstionary of Qur'an in the same way. The
same meanings have now been presented in Mafboor s/ Qur'an. For example:

Salat

One special term of the Qur'an is “Establishment of safef’. Commonly understood
meanings are “Establishing samaz or prayer”, “Saying of prayer five times a day”, The root
of salat is from (S-L-W) which means to follow somebody. In this way sk includes
obedience of the rules of Allah (the Creator). “Agamat ¢ sala?’ would mean “Establishment
of such a society where the laws of Allah are followed”, This is the wider and more
comprehensive meaning of this term. In the congregations of prayer, obedience to the
tules of Allzh is visible in its concise and specialized manner. In this way, the Qur'an has
used this term for such congregations (gatherings) of prayers. Pondeting on the individual
Qur'anic verses reveals the points where “Agamat ¢ salaf” means “Congregations of sala?’
and others where the intended meaning is establishment of a Qut'anic system or society. In
Exposition of the Qur'an, these meanings have been cleatly explained at these points.
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Zakat

Similarly, there is the terminology of zzkat. Its root is “Z-K-W” whose basic meanings
are “to grow”’, “to get inflated”, “to prosper” and “to progress”. The Qut'an has desctibed
the duty of the Islamic system or state as “Eidts ¢ zwka?’. This means that a system is
established so that humanity is provided a system for progress. The prevalent meaning of
Rakat is that a certain percentage from one's wealth is dedicated for charity. There is no
doubt that in this as well, there is a shade of Qur'anic meanings. However, the Qur'an has
not used it in these particular meanings. Hence, using this term only for this purpose will
limit the comprehensiveness and depth of this term.

Other terms

The same goes for other terms used in the Qur'an, such as, &itah, bikmat, malaika, deen,
duntya, akhira, giyama, sa'at, janna, jahannanm, eiman, &uft, nifaq, fasq, asm, adwan, tagqwa, ibada, etc,
Conventional translations use only the common meanings of these terms, whereas
Exposition of Holy Qur'an uses their comprehensive and all-encompassing meanings
determined through the method desctibed above, A careful consideration of the situations
" in which such terms have been used in the Qut'an will amply demonstrate how the divine
message gets circumscribed by using these terms in their usual, constricted sense, whereas
their broad construction expands the Qur'anic meaning beyond any limit. This is how a
book, which is deemed an eternal code of conduct for all humanity and beyond space-time
limitations, should be.

Differing from the conventional interpretation

A clarification on this point was warranted because (as I learn from my experience)
these are precisely the occasions which are subject to the allegation that T have given a totally <
new meaning to the Qur'an. Some would go to the extent of condemning it as "revisionism’
in deen on the atgument that I have deviated from the conventional meaning of such terms, $
As I have clarified above, this is hardly 'revisionism' from the conventional meaning, but
introducing the immense depth of meaning in Qur'anic terms to the constricted:j:,
conventional usage, What needs to be examined on such occasions is if my usage of these
terms is contradictory to their intsinsic meaning and the broader Qur'anic message. This
would requite a reference to the televant sections of Laghaat wl Qur'an (Dictionary of
Qur'an), whete you would find explanation of and support for my usage of these terms.
The divergence with conventional translations is treated in a subsequent section.

Religion and Deen :

It is extremely important to appteciate the fundamental difference between religion
and deen to understand the Qur'an. Islam is a deen, and not a religion. Religion denotes a
ptivate relationship between God and 2 human for his own salvation. For this he has to
worship God. As for the worldly affairs and collective social problems, he is free to use his
discretion for their solution. Religion has nothing to do with it, On the contrary, deen
assumes that:

1). Allah has determined immutable laws for the physical universe and human
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life. The human journey can conclude in its desited destination if life is led

according to these divine laws.

2). Laws of the physical universe can be discovered thtough science, but laws
governing humnan life are revealed through »aks, and are now preserved in
their final and complete shape in the Qut'an.

3). These laws can be comprehensively followed collectively (and not
individually) within a social system. This is what can be called the Qur'anic
system ot the Qur'anic society (state). A society that conducts its business
within the immutable tules and ptinciples presctibed by the Qut'an will be
called a Qur'anic society. The responsibility to establish and consolidate
such a system falls upon the political organisation of the believers.

4). The establishment of such a system will necessarily lead to:

a). Development of the individual self, which would enable human
beings to traverse the evolutionary path in the eternal life in the
hereafter;

b). Such a society will attain a position of power and prominence in the
international community that enables it to establish globally its
system based on equality and justice; and

). The world will experience peace, security and a system based on
equality and justice.

In summary, such a society will guarantee a life of bliss and happiness in this life as well as in
the hereafter. The Qur'anic message can be easily understood in the context of this concept
of deen.

TELEE

Similes

Another point needs to be clearly understood here. The statement made in the Qur'an
about the physical universe and the human tealm, or the issues discussed in similes and
analogies will become clearer as the boundaries of human knowledge expand. Humans can
understand these statements as per their existng knowledge base. Therefore,
understanding of the Qur'anic message will change and evolve as the knowledge base
grows. Anyone who seeks to understand the Qut'anic message today will have to be abreast
of the current level of human understanding, Sl this does not cteate a right to the claim
that whatever has been understood today is final and definitive. The last word will have to
wait for the last man, and even there the understanding of some issues will be
circumscribed by the present development of human consciousness. This will be discussed
in detail in the I aghat #/Qur’an (Qut'anic Dictionaty).

New social problems

Moteover, new social problems and demands will present themselves with the growth
of culture and society. The principles contained in the Qut'an are comprehensive enough to
present final solutions to these emerging challenges. But such solutions can only be
discovered if the comprehensive, universal and immutable Qur'anic injunctions are
understood at the same time as emerging new social demands. Devoid of the

E3-E3-EF
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contemporary context, Qur'anic teachings can neither be undetstood nor be benefited
from.

Previous societies

It should be clear that whatever the Qur'an says about previous societies or to the
audience of the period when the Qur'an was being revealed is not a historical account of
these epochs. The purpose here is to show how catastrophic and destructive are the
outcomes of deviating from divine laws and when a society is organized according to these
divine laws, the society experiences progress and growth. In this context, accounts of
previous societies are evidence of the determinate outcomes of divine laws. Such
sttuations, therefore, do not pertain to out past, but to our present. This dimension has to
be keptin mind while trying to understand the Qur'an.

4

Existing paradigms

Our existing beliefs and paradigms contain much that is contrary to or external to the
g%, Qur'an. Since the purpose of Exposition of the Holy Qur'an is to explain Qut'anic
¥’ meaning, nothing outside the Qut'an has been included. It should also be remembered that
my definition of sbirk includes approaching the Qur'an with a preconceived notion and
trying to find support for it from the Qur'an. If one wants to seek troe guidance from the
Qut'an, it is important to approach it with an open mind and then accept its guidance in its
totality, no matter how much it contradicts one's personal ideas, predilections, beliefs or
practices. Qur objective is to transform out belief and action according to the Qur'an, and
not (God forbid) change the Qut'an to suit our existing belief and ptactice. This is how I
have tried to seek guidance from the Qur'an. Itis possible that I have erred in my judgment @:

in this endeavour; but I have never tred to subordinate Qur'anic teachings to any of my <.

beliefs ot tendencies. May Allah save me from this é?:
Individual effort
Lunderstand that projects like Tabweeb 4l Qur'an (Classification of Qur'an, subject wise), i:i:;

Maud'raf ulQur'an (Encyclopaedia of Qur'an), Lughat #/Qur'an and M, afboom wlQur'an are too
lacge to be undertaken by individuals: they demand collective effort by a group of people.
But my style has always been not to sit quietly thinking what I can do alone if an organized
gtoup of people is not available to undertake an important assignment. One must do
whatever one can, If the wotk is sttong enough to survive, it will. When other people or
groups decide to take it up, this initial effort will become the 'first crystal' for such an
undertaking, This is the principle I have always followed and today we have before us:
Mud'raf ul Qnr'an sexies (Encyclopaedia of Qut'an series in Urdu language); i.e., Man o
yazdan ( Man and God ); Ibkees 0 Adam (Iblees and Adam); Joye noor (Stream of resplendent
light); Barg ¢ toor (The light on Mount Sinai) ; Shols ¢ mastoor( The hidden flame) ; Mairas ¢
insanyat (.., the life of Muhammad @But) in the light of the Qur'an); Asbab ¢ qawal ¢ ummat
(Reasons for the decline of Muslims); Islami muashrat (Islamic way of living) ; Nigam ¢
rabubiyyat (The system of development) ; Firdous ¢ gum gashta (The lost paradise) ; Saleers ke
nam khatoot (Lettets to Saleem) ; Tahira ke nam khatost (Lettets to Tahira); Insan ne kiva socha?
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(What did man ponder?); Lughaat ul Qur'an; and Mafhoom ul Qur'an. Tabwesh uf Qur'an series
(vet to be published) is additional to this. In this seties, Qur'anic verses have been classified
under hundreds of headings so that you can find in one place all the verses relating to the
topic of your choice. My essays spread over thousands of pages of the monthly Tolu- e-
Isiam are also additional to this.

Befpre the publication of Mafhoom al Qur'an, the meaning of 2 few inidal verses from
Surah Al-Baqarah was published as a pilot project with a request to colleagues for feedback
and advice. By the grace of Allah, I have received a unanimous feedback that this effort
succeeded in this declated objective and enables an easy undetstanding of the Qut'an,
Nevertheless, it is hatdly anything more than laying the first brick; it is for subsequent
generations to build a much better building on this foundation. '

Translations in common usage and Mafboom ul Qur'an

It will also be said about Mafhoom #l Qur'an that it differs in many places from the
conventional translations of the Qur'an. In this context, first of all, the fact has to be borne
in mind that it presents the meaning of Qur'anic verses and not their translation. And the
possible difference berween meaning and translation is obvious. What needs to be seen is
whether ot not the meaning presented is in conformity with Arabic dictionary and the
Qur'an.

Discrepancies in translations

Second, all conventional translations hardly agree with each other; they contain their
own internal discrepancies. Let us take the case of two (authentic) translations. Sheikh ul
Hind, Maulana Mahmood ul Hasan corrected the famous translation of the Qut'an by Shah
Abdul Qadir. Maulana Shabeer Ahmad Usmani (the first appointed Grand Mufti of
Pakistan in 1947) wrote its commentary. Thus, three scholars of high standing considered
this translation correct and authentic, Verse (2:102) Surah Al-Bagarah has been translatedi:t;

as:

(and they foliowed the knowledge) which dawned upon two angels in the city of Babel ij:

(ancient city of Iraq). This translation shows that Allah says that something was revealed

upon two angels in Babel (Babylon).

Now take another translation by Maulana Abul Kalam Azad® of the said verse as follows:
This is also incorrect that any such thing was tevealed upon two angels
Haroot and Marootin the city of Babel (Babyton), 2:102

Discrepancies based upon in-depth Qur'anic study

Ttis clear from this translation that nothing was revealed on angels Haroot and Maroot.
These two translations ate not only different from each other; they ate in contradiction. If
this contradiction does not tender them objectionable, why should the occasional

(9) Maulana Abul Kalam Azad (1888-1958), an orthodox Indian Muslim scholar of Islamic law and religion,
chief exponent of the oneness of all religions and existence of universal truths in all religions.{ For details see
his well-known butincomplete Tafieer ‘Tarjuman-al-Qu'ran’ ) He was 2 staunch Muslim nationalist leader, one
of the youngest president of the Indian National Congress Party. He served as the Minister of Education in
Pundit Jawahatlal Nehru's Cabinet from 1947 to 1958, He died on February 22,1958,




m Introducton

TETFLH

difference of Mafhoom wl Qur'an with current translations attract criticism? I have tried to
benefit as much 25 I could from whatever has been written by earlier and later writers about
the Qur'an. After all, this literature is the knowledge-capital produced by our ancestors and
there is no reason not to benefit from it. But this does not suggest that any disagteement
with them would constitute a crime of sin. Allah himself tequires of men of all times to
think critically. If such critical thinking of today is different from a similar effort made in
the past, why should this fact alone attract condemnation? The right to disagree is an
inalienable tight. As I have said before, what needs to be ensured is that whatever is being
said is not in contravention of Arabic language and the Qur'anic message. I would request
the intellectual community to critically study Mafhoom #i Qur'an, and advise me if they find
anything contrary to Arabic dictionary or the Qur'anic message. I shall receive such advice
with gratitade and will try to address the issue. But if these people say: “......\We have never
heard such things from our forefathers”

23:24 GASIELAIGGGLLE

I must express my inability to respond.

Muqatta'at

A few words are warranted about the mugatta’at. I have not presented theit meanings
in Lughaat ul Qur'an. ‘This is because in Laghaat #l Qur'an, the meanings of individual letters
are determined in the light of their source, and mugatta'at are not individual letters. Earlier
and latet writers have wtitten much about the magaria’as, and researcherts differ in their
opinions on this. Broad consensus exists that Arabs used to abbreviate wotds, and one way
to abbreviate is to make an acronym by taking one letter from each importantword, and let
the acronym be used in lieu of the combination of these words. This is how I feel about the
muqatta’at in the Qur'an. Generally, these are acronyms of various names, attributes of
Allah. I'have followed this principle in understanding the meaning of mugatta’as.

Cross-referential verses

As has been said before, the Qur'an is organized in a manner that a topic is discussed at
various places and the dssue is clarified through such cross-referencing (tasreefui-ayat).
Special care has been taken in Mafhoom ! (ur'an to understand the Qur'an in its special
natrative. In every discussion, each relevant verse has been referenced. For example, you
will find the meaning of verse 2 of Surah ALBaqarah is given as under:

VA N T

The guidance that you seek (1:5) is contained in our set of laws (15:9} that is free
from uncertainty and confusion. Hete, (1:5) means that you will find this topic in
the fifth verse of the first surah, Similarly, (15:9) means that the subject matter is
contained in the ninth verse of the 15" Surah (Al-Hijt). It is important that you
consult the relevant verse in the Qur'an as referenced. Since different copies of the
Qut'an may have a vetse under a different numbet, please see a couple of preceding
or following verses if a referenced verse is not found at the cited location.

¥
b
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Astowhy the word [ in the above cited vetse (2:2) has been translated as uncettainty and
confusion, please consult Lughaat ul Qur'an. Once you start understanding the Qur'an this
way, you will feel as if the Qur'an itself is in conversation with you.

Human effort

Lastly, T wish to reiterate the fact that whatever is contained in Mafboom ul Qur'an is but
only 2 human effort to understand the Qur'an and human effort can never be perfect or
final. T have, 2s per my capacity, set a new trend in the undetstanding of the Qut'an. If this
effort is meaningful, people with greater capacities will further refine it, and the pattern will
continue along the evolutionary path ordained under the cosmic laws. The stream of
Qur'anic understanding does not end at any point or with any person. Its expansionary
potential is infinite. With the expansion of human knowledge, mote and more Qut'anic
facts will dawn upon mankind, and the pattern will continue until all eternity.

07:5 R e 32
Our educated community is the primary audience for Mafhoom ul Qur'an, for whom it
has essentially been produced. If my effore brings a single thinking mind closer to the
Qut'an, I would consider my effort rewarded and feel that my painstaking labour has been
remunetated. Obviously, the largest reward can come only from the divine court, following
whose prescribed path alone can lead human effort to fruition. Therefore, while presenting

this humble outcome of my effort in the earnest befote the educated and the learned, L also
pray from the core of my heart

P i [ a B A e Ay T o AL AT e T Y <2 Al
BOILNENE B Gl A EratE g9 dR niiutis gy
T o TR TR T AP T P AL TP N AP T g AT -
2:286 &, 8008 Bl e E3TLF o b - Ga U
“() Allah! Do not call us to account if we have forgotten what we ought to do or have
. - - g g
fallen into ertor. May we not buried under the weight of man-made laws as were our
redecessors. Give us the strength to bear the responsibilities vested in us. If we falter,
p P

give us the ability to undo the harm caused, by means of good actions. This js how we will
be able to secure protection as well as means of development. (2:280)

2:127 AL R4 &8 e B

“ .0 our Sustainer! You accept our humble efforts because You are fully aware
regarding what we speak and whatis hidden in our hearts. (2:127)

5434
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deep consideration of the divine scheme we can see in various aspects of life,

Relationship between Mafboom and Lughaat"”
(An example)

1. It has been explained int the previous pages that Mafhoom ul Onr'an (exposition of
the Qur'an) is based on the meaning of Qur'anic words as determined in the Lughaat
(dicttonary of Qut'anic words ) which are further explained by the Qur'an itself at other
places (cross references). Let us use an example to understand this. The meanings of
various words in Surah Faatiha, as determined in Lyghaat- ui- Qur'an ate as follows:

Hamd.Ttis an expression of the appreciation which comes naturally in response to seeinga
beautifu! and unique masterpiece. Its purpose is to acknowledge the grandeur and
supetiotity of the Creator. Itis important that the masterpiece being appreciated is tangible
and the appreciator should have an exact knowledge. Obviously, this will emerge from a

Rabb: Rabubiyya is the process of nurturing something to its final stage, e.g, a child
growing to his youth; a seed becoming the tree. The one carrying out this process is called
the Rabb.

'Aalameen: Any entity through which knowledge about something is gained is called
‘aalamun. " Aalameen is its plural. Since knowledge about the creator of this universe can be
obtained through the universe itself and humankind, these are included in the category of

‘aalamecn. \:“i: :

Rabman wa Rabeem: The divine sources of aurturing that come without any effort or :i:
cost such as an embryo growing in 2 mothet's womb are called rabmartun. Scientific &
investigation has revealed that evolution may take either of two forms. It can be progressive 4l
evolution whereby each evolutionary state is connected to its predecessor through a causal “«%a-
connection; or it can be emergent evolution where disconnect exists between two states of
evolution. The formerwould be called Rabeers and the latter Rabmanin Arabicidiom.

If we try to understand the first two verses of Surah Faatiha in consideration of the
aforementioned translation of Qut'anic words, the meaning (as given shortly) will be clear.

Malik: onewho enjoys absolute power on, and control of something,

Yaum: This term is variously used for a vatiety of temporal intervals, such as epoch, era,
petiod and day.

Deen: In one sense, it denotes divine laws, which determine and produce exact results for
cach human action. In this context, yaum #d deen would be the day when human actions
produce their determinate results.

(10} As mentioned in previous pages, its English version will be published in due coutse.




Expositon of the Holy Quran

Thus will become cleat the meaning of the third verse, which will be clearer through cross
referencing to othet verses from the Qur'an.

Na'abud: To obey, to accept subordination; to follow someone's rules and dictates; to
dedicate one's prowess for furthering someone's programme.

Nast'aeen: Ista'an means to seck balanced development for self and to seek someone's
help for this. The fourth verse wili become clear using these meanings of Qur'anic words.

Sirat ul Mustageem: Sirat stands for the straight path, and mustageem for the state of
equilibrium,

C

In'aam: If human life is pleasant, comfortable, smooth, progtessive, and free from pain, it
*%°is called na'imatun. Mun'aam Elaiheis the society enjoying such quality life in this world and in
the hereafter,

L

Maghzoob wa Za'alleen: Certain societies transgtess in their sins to an extent that they
lose the capacity to survive. Such societies will perish and are called maghzoob ¢ elathum. The
case of societies that go astray because they do not know the tight path to follow is
different. They may follow their imagination to one path and their superstition to another.
Their movement notwithstanding, such societies to be called ga'alken fail to reach their
destination and their efforts are in vain,
2. Please see the meaning of Surah Faatiha on the following pages as determined by these
meanings of Qut'anic words. If you compatre it with the commonly used translations of the
Surah, you will immediately notice the difference between ‘translation' and mafboom %
(exposition) For example, please consider the following translation by Shah Abdul Qadir (a
19" century Indian Islamic luminary):

All praise for Allah, who is the God of scholars, forgiving, kind, and keeper

of the Day of Judgment. We worship only you and seek your support.

Show us the right path, the path of those onwhom you have bestowed your

kindness, except those who went astray and are subject to your wrath,
Also see the rhetorical translation of the same verses of Surah Faatiha by Maulana Abul
Kalam Azad:

All praise is reserved for Allah, the creator of the universe; the most

gracious, who is bestowing His kindness upon His creations; the keeper of

the Judgment Day when each act will be duly rewarded. (O' God) we pray

only unto you and from thou we seek help (in all our needs). Open thou's

straight path for us, which is the path of those rewarded by thou, and not

the path of those who were condemned and who went astray.1:1-7
Now compare these translations with the Exposition, and you will see that the ambiguities
of the translations have been clarified. In addition, the concepts propounded in the Qur'an
have emerged clearly. This is how the Exposition serves its purpose.
3. From the above it is clear that to understand how the meaning of a Qur'anic verse has

F gL
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been determined, you will have to look for the meaning of terms in the verse in the Lughaat
ul QOur'an and consult its cross references from other verses. Of coutse, this will require
some effort, but the reward is much larger.

4. Letus start now in the name of Allah and proceed to study Exposition.

Parwez

25-B, Gulberg2
Lahore, Pakistan
July 1961
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Editot's note

This work natutally contains numerous words, terms and expressions of Arabic which
carry meanings, as seen by the author, which are mostly quite different from their meanings
ordinarily accepted in conventional Muslim thought. This requires attention from Arabic
and non-Arabic speakers alike. Therefore, in order to familiarise readets with thosc
concepts, the nearest English equivalents of the Arabic have been given in parentheses - at
the risk of appearing repetitive - for the first 30-40 pages. Hopefully by this point the reader
will have grasped these concepts, and so the pattern is discontinued except at 2 tew
locations where it becomes necessary for clatity. The reader is advised to consult the
glossary as well at this stage for the Quranic terms used in the book.

While giving cross references of verses cited in parenthesis in the Exposition, the Surah
number is written first followed by the verse number. For example, (4:6) means Surah

numbet 4, Verse 0.

Khalid Sayyed
Peterbotrough, UK

* % % Kk ok

Disclaimer

This work is a translation of the original Urdu three volames of "Mafhoom-ul-QJuran’ and,
as such, any ambiguity is the responsibility of the translator and not the original author.
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Allah, the Rabman, the Rabeess has revealed this book
so that He may fulfil the responsibility that He has
undertaken for the nurture of human beings (6:12,
6:54) and other creatures in the universe, which is not

possible without His guidance (10:57-58, 17:82).
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Surah 1: Al-Faatiha
(The Opening)

(1-2) Reflecting upon the harmonious

working of the llt'l.in:rSE,m it becomes
manifest that everything in it is continuously
receiving means of nurture, unearned, and
is, thereby, enabled to actualize its
potentialities. This amazing system of

Raémbg’;gya‘z) begets involuntary appreciation

from all discerning persons who cry out, “O

n%?,, Qur Sustainer! You have created nothing i m
this universe without purpose, or for ill use”

(3:189-90). These persons with knowledge

and conviction are teuly engaged in the
;‘i‘; bamd” of Allah (35:27-28,9:112).

(3) For the fulfilment of Allah's plan, it
is necessary to render ineffective oppressive
forces which hindet the development of His
cteation. This would result in the ushering in
of a system in which no one would be
subservient to another. In this system, all
matiers will be decided in accordance with
the divine laws (82:18-19,17:111,43:84), and
it is this system which must eventually and
inevitably supetrsede all man-made systems
9:33).

(4) Such a system will be introduced by
those who will declare (and also prove in
practice) “We do not accept or acknowledge
any authority but that of Allah, nor do we
seek alliance with any system which
disregards the divine laws.”
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human kind, these are included in the catepory of aalanzeen.

(1) Aalameen: Any entity through which knowledge about something is gained is called aclamun (plurat-
Aalameen). Since knowledge about the creator of this universe can be ohtained through the universc itself and

(2) Rubb: Rabubyia is the process of nurturing something to its final stage, e.g, a child growing to his
youth; a seed becoming a tree. The one catrying out this process is called Rabs.

(3) Hamd:is usually translated as Praise, but this is a very simplistic translation. In fact, bamdis the expression
of the deep, intense feeling of appreciation invoked spontancously when one sees something exceptionally
beautiful and unique. The intention of uttering Hamd (i.e. to say A/ Hamdulillah) s to acknowledge the
greatness of whoever created the given object of admiration. See Glossary for details,
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(5-7) When these momineen” fthe 3260 &30 G55 Dibe 828200 Lrai b2

convinced Muslims] begin life's journey, Lo MGG s 2 o 3,)‘
their aspirations and yearnings rise to their @UJL‘] b ol cpiid
lips as the prayer:

“O Allah! make that path clearly
apparent to us which would lead us, without
fear and danget, to our destination, Blessed
nations of the past following this path
achieved prosperity, happiness and
eminence amongst their contemporaries
{through harnessing the forces of nature
éﬁ;and utilizing them in accotdance with the

* divine laws - 31:20, 2:47).

> As long as these nations followed the
Qﬁ%ﬂ”pam ordained by You, they were successful
aﬂ%%and happy. But when they changed their
‘" course they lost Your blessings (8:53), and
suffered disgrace and ignominy (2:61,
7:152). All their efforts and acdons were
rendered in vain, and since the true path had
become obscured from them, they became
entangled in speculations. Sometimes, they
blindly followed the antiquated ways of their
ancestors (37:69-71), and, sometimes, they
were misled by their baser desires (45:23),
Dismayed by their goal-less journey, they
deceived themselves by saying, “It was not
Allah's will to show us the right path
(6:149).”

O Allah! We beseech You to enable us to
follow the path presctibed by You so that
out end is not like of those who lost their
way and thus destroyed themselves, We are
aware that no one can show the right path to
a people who turn away from Your guidance
(61:5). At the same time, we also know that
the right path is discovered only by those
who strive to find it (29:69). Thetefore, grant
us the strength for that search.”

(4)  Mo'min: This Arabic word, is popularly translated into English as 'believer’, which, to the author, is not a
true representation. Even 'faithful’ does not convey fully the meaning of mo'min. This very important word
springs from the root a-m-» having the basic concept of peace of mind and heart resulting from being totally
convinced of something because of rational knowledge. Hence, the translation of mo’mineen as 'the
convinced' (here-in-after called the convinced Muslims or Mamsineen throughout the hely Quean).
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Surah 2: Al-Baqarah
(The Cow/Heifet)

(1-3) Allah, the wise and the knowing -~
has said: ““The guidance you long for (1:5), is

-9;-1‘«'5'” Q‘Sﬂé&ﬁlﬁ

¢J|L /:‘ﬁf” 6;3 §2. 20 ,«J :-m’i JLL@‘.‘!'
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preserved in this book (15:9) wherein there 23 855

is no uncertainty, ambiguity ot psychological
petplexity. This book" shows to the

mzzﬁaqaen(z) (God-conscious) the path
leading to the ultimate destination
prescribed for humanity. The mattageen ate
those who wish to avoid pitfalls of the
wrong path, who believe in the unseen
(which becomes comprehensible through
reflection on the Quran), and are confident
that the right path will lead to the destination
even though the former may be obscured
initially.””

In order to achieve this objective, they
establish the Nigam-us-Sala (the Quranic
system) in which all human beings follow the
laws of Allah, and after retaining that much
which is necessary to meet their basic needs
(2:219), they keep the remaining material
resources open for the needy ones for their
nourishment.

(4) The muttageen (God-conscious)
belteve in all the truths revealed to you (O
Nabi (prophet) and those revealed to the
anbiya (prophets) who came before you (the
latter are, however, no longer in their original
or unadulterated form). Believing in these
truths (which are now all in the Quran)
implies believing in the fact, which is
cortoborated by historical evidence, that
whenever Allah's plan has been followed, the

- L
\ ﬁ

,ur Gy Gl G

(1) 'The Quran, after the 'Openet’ (Fzatha), begins with “This js the book which.... This indicates that the
Quran was already in the form of a book (bound leaves) before the Messenger died. The commonly held
belief that the Quran was gathered and bound into book-form after the Messenger's death appears
contradictory to the Quranic evidence. Thus, the Quran was gatheted and bound into a book dusing

Muhammad's (PBUH) lifetime.

(2) Muttagee: a person who keeps away from things that ate harmful to his personality and character, by
adhering to the laws of Allah, thus rejecting a negative apptoach to life and accepting positive virtues and is
conscious of his duties as a true Muslim. See Glossary page 1200 under Tagua.
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same beneficial results have been achieved,
namely, a blissful life free of anxiety. They,
therefore, believe that now, again, adherence
to the laws of Allah will bring about the
same good results and their striving in the
present will make the future bright, and that
this process of evolution will continue even
beyond death (57:12, 66:8}.

(5) The muttageen arc the blessed ones
who lead their lives according to the laws of

Rdbm's'{y_yam (universal sustenance) and
whosc efforts evenmally bear fruit (23:1-11,
31:2-5). They wish to follow the right path,
Y warding off dangers inherent in taking the
wrong path.

(6) As opposed to muttageen (God-
»’ conscious), there are Kafircen who see the
right path clearly, yet do not adopt it, being
impelled by their obstinacy, jealousy, vanity,
and vested interests (2:89-90, 109, 27:14,
35:42-43, 47:32). They do not follow this
path themselves, and prevent others from
following it (6:26, 41:26, 43:32). Whether of
not the Adafireen (deniers/disbelievers) are
warned about the disastrous consequences
of following the wrong path, it is the same
for them. They will never adopt the right
path (36:70).

(7) As a result of their outlook and
actions, the Aafireen (deniers/disbelievers)
lose their capacity for observation and
comprehension. They, thus, deprive
themselves of the real joys of life, failing
headlong into the inferno of devastaton.
Indeed, how pathetic is their end!

(8) While the muitageen (God-conscious)
and &afireen (deniers/disbelievers) accept or
reject the truth openly, the munafigeen
(hypocrites) pay lip service to the truth of
the divine code, the Law of Mukafar
{tetribution) and life hereafter, without
beheving in it.

(9) They adopt two-faced tactics
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towatds Allah's system and delude X

themselves into thinking that they are
deceiving the momineen (the convinced
Muslims) who establish it. But if they were
to reflect, they would realize that, in fact,
they deceive only themselves.

(10) Leading such a life results in a
diseased mind and Allah's law is that He
furthers such a mind. This situation compels
them to persistent lying and, what a
torturous life it is that they have to live.

(11) When they are asked not to spread
fasaad (disorder) i society, they retort
audaciously: “We do not spread fasaad);
tather we are the masiheen (those who

$ ptomote order) .” Beware! They, indeed, are

the mufsideen (those who promote disorder).

(12) It is amazing that these people fail to
realize how the discrepancy between their
word and deed exposes their true self.

(13) When it is said to them that they
should also adopt the divine code as the
momineen (the convinced Muslims) have
done, they reply, “They are simpletons who
do not understand what is in their interest,
and who forego present opportunities and
henefits in the false hope of constructing an
ideal society. Should we too become
simpletons like them?” Bewate! It is these
munafigeen (hypoctites) who do not know
what is in theit interest and who are, indeed,
simpletons, since they do not even
understand that to forego permanent
advantages for temporary gains is not good
trading,

(14-15) Such is the duplicity of the
munafigeenn (hypoctites) that when they are
with the followers of the divine code, they
aver that they too believe in the same truths,
but when they meet their ringleaders in
ptivacy, they say, “We are, in fact, with you. It
is only for the sake of appearance that we
meet them [the momineen (the convinced
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Muslims)]. In reality, we mock them by
pretending to be on their side.” If they could
only see that, in accordance with Allah's Law
of Requital, they mock none but themselves!
Intoxicated with powet, the munafigeen
(hypocrites) let themselves locse in the
whitlpool of petfidy.

(16) These people fancy that they are
very clever since their deceitful ways bting
them temporal returns, and they feel smug
about their profitable trading; But, in fact, no
one is motre mistaken than they are, because
5 they have exchanged the wrong path for the
right one. Such trading cannot eventually

prosper because the wrong path can never

lead to the ultimate destinadon prescribed
for humanity.

(17-18) These pursuers of tempotasy - <
and easy gains may be compared to one who,
in the dark night of the jungle, lights a fire to
find the way and the fire brghtens the
surroundings momentarily, but when it goes
out, he finds himself in total darkness. In
other wotds, the glitter of gains quickly
acquired, initially dazzles the eyes like the fire
in the wilderness. However, the brightness is
followed by a darkness which renders one
incapable of seeing, hearing or
understanding (8:22). There is, then, no way
left whereby such a person can return to the
right path.,

(19-20) Hypocrisy may lead to some
gains but these gains ate always mixed with
losses, just like a cloud, which brings life-
giving rain, is also accompanied by darkness,
thunder and lightning. The maﬁqﬁqeen
(hypocrites) desire to profit from the rainfall =
but, to be secure from the havoc caused by
thunder and lightning, they stuff their
fingers in their ears believing that they will
not perish if they can shut out the terrifying
noises of the storm. They are unable to
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from lightning by simply shutting their ears,
as Allah's Law of Requital encompasses all
those who deny the truth (7:183, 29:54,
79:36,and 82:16).

It is to be remembered that though
lightning can sometimes show the way to a
traveller lost in the wildetness on a dark,
stormy night, it is not a sure guide since it
occurs only in flashes, each flash being
succeeded by darkness deepet than before.
Likewise, the human intellect brightens the
path only shortly. Divine guidance provides
constant light to those who tread the right

If We had wished, We could dispossess
the mzemﬁqem (hypocrites) of all means of
acquiring knowledge (namely, the faculty of
petception and hearing), so that they could
not benefit from the means of nurture
provided by nature. But we did not do this.
We have prescribed laws for all events in the
universe and We do not infringe upon these
laws even though We have the powert to do
SO.

(21) Therefore, O Mankind! Do not be
deceived by the glitter of secular systems
(17:18-20). Tt behoves you to adhere to the
laws of that creator and sustainer, Who

created” you and your ancestors, and Who
has brought the human race to the present
state of evolution through wvarious stages
despite the destructive forces of nature
(7:172). This is the only way you can shield
yourself from the hazards of the joutney.
(22) You wili find protection from life's
pitfalls only within the universal system of
Rabubiyya (universal sustenance) according
to which Allah made the earth a resting place
for you and scattered various planets in the
atmosphere which remain in their orbits

08 & 3 G 4 &
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(3) Kbalag /' Takhiseq (creatlon) Khalagan literally means 'to measure; to assess the balance and ratio of
things'. Thus kﬁdaq means 'to make something with the tight balance and ratio of elements according to 4
specific measure'. Allah is the best creator in this particular sense (£hakig 23:14; 37:125),
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through mutual gravitation. Allah also
caused rain to come down from the sky so
that means of nourishment could be
provided for you. It is evident that all means
of sustenance have been given to you
unearned but Allah alone is the owner and
master of these means and you are
petmitted only their use. Therefore, take
care lest you make human beings masters of
these means. If you were to do this, it would
be tantamount to shirk (polytheism), or
setting up rivals to Alizh.

(23) If after reviewing such persuasive
arguments and clear evidence, you are still in

# doubt and perplexity about the truth or

falsity of this book (code of life) which We
have revealed to you through our Rasso/
(Messenger of God), then thete is a simple
way to resolve this problem. Produce only
one s#rah (chapter) like any surah from this
book (11:13, 10:38). If you cannot do this
single-handedly, ask vatious thinkers in your
society to cooperate with you in producing
the like of just one smrah - accepr this
challenge to prove what you say is true.

(24) But if you will not accept our
challenge - and, for sure, you will not - and
continue in your opposition, all of you,
common and elite, leaders and followers
alike, will fall into an inferno of devastation
along with your wealth and glory. This
devastation may occur through a war in
which fire is kindled by human hands
wielding destructive weapons ot through an
evil political system. In any case, this is the
hell which those who defy this code of life
have prepared for themselves (104:5-9).

(25) In this turmoil, those who believe in
the divine laws and in life's higher values and
follow the plan designed by Allah for the
actualization of their potentialifies do not
need to worry. O Rasvo/ (Messenger of
God)! Tell them that they will lead a life of
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bliss both herc and in the hereafter. This
promise of joy and success is not cxclusive
to your present community. Whenever and
wherever any community followed the fight
path, the outcome was similar (24:55,39:74).
Similar actions always lead to similar
consequences though the forms of these
may vary accotding to the dictates of time.
In the society to be formed by momineen
others who are like them in purity of
conduct will become theit companions. As
long as this society remains stead fastly
W rooted in the foundations of the divine laws,
s, it will continue to prosper and be safe from
3%* disorder and disintegration.

(26) We have likened such a society to a
succulent garden, janna (heavenly patadise),
and We have used analogies of delicious
fruits for the rewards of good deeds, since
profound truths can best be explained only
by perceptible similitude. Hence Allah's
omnipotence is not compromised if He
explains abstract truth in conerete terms and
if the need arises, He will not hesitate to usc
any simile even that of a humble creature
such as a mosquito. Those who belicve that
the revelation is from Allah, will find these
similes to be profoundly true wheteas those
who deny this basic truth, will find faults
with them and question Allah's motives for
using them. It js not difficult to see how
different conclusions can be detived from
the same premise depending upon one's
mode of thinking, and how one can make
the same premisc the basis for following
cither the wrong ot the right path. Those
who follow the wrong path do not wish to
live within the limits presctibed by the divine
taws. ' -

- (27) These people repudiate wholly the
responsibilities vested in them by-Allah's law
of 'ujjii}re}sal Rabubiyya (univetsal sustenance)
and violate. their covenant with the divine
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system (9:111). By severing human
relationships (13:21, 13:25) they fragment
humanity into pieces on the basis of
unnatural racial ot natonal distinctions.
They make individual self-seeking their
primary motto in life, even though Allah's
system of Rabubiypa demands that human
beings should tespect the bhonds of
humanity (2:213, 10:19, 31:28). They, thus,
create disorder in society and eventually
causc destruction.

i (28) Ask these people, “How can you ’iﬁ’j— ¢t ﬁ;@ e T;:jl n% j

deny the divine laws when your own et w1,
existence is its living testament? Howsoever s g ‘«K*‘
you reflect, you will have to acknowledge the

fact that there was a time when thete was no

sign of life on eatth (76:1). Then lifc

appeared, and, going through various stages

of its evolution, reached the point when

homo-sapiens emerged. Now you became

conscious human beings worthy of being

addressed as "You' (32:9). From this process

of creation it becomes clear that life was not

created by you, but by Allah. Why should it

then be difficult for Him to bring you back to

life (44:56, 40:11) after you die? Life

continues beyond death so that onc's deeds

can be judged according to the law of

Mukafat {retribution). You cannot escape

from the jurisdiction of this law.”

(29) This law has been ordained by Allah TNy s R R G PR e
Who created you and also provided the "L‘J‘Jl G { uﬁjﬁ‘f}‘%ﬁif{ e
means for your noutishment. If you reflect Gyl Tl L;B"J“J ad P (€5
you can see how numerous planets are
functioning harmoniously in space (57:1-2).

This is also happening in accordance with
Allah's laws. He has full knowledge about the

latent potentialitics and requirements of
verything,

The purpose undetlying the working of
the universe is that human beings may be
facilitated in following the right path (53:31,

11:7). In otder to grasp this point it is
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essential to understand what constitutes the
uniqueness of man and his place in creation.
The story of Adam, which is narrated
metaphorically, is in fact, the story of
mankind itself, In this story, Adam stands for
man, his mate for woman, malzika (celestial
forces) for forces of nature, Ibkes (the Devil)
for baser human desires which become a
powetful impediment in the way of his
accepting ot following divine guidance.

(30-31) When the time came for homo-
sapiens to dwell on earth, succeeding earlier
*" inhabitants (15:27), the malsika (celestial A~
forces) were raken by surprise, because, untl
then there was no creature in the universe
which could dare to defy the divine laws
(16:49-50). Man was given autonomy and
freedom of will which implied that he could
even disobey the laws of Allah. The malzika
therefore, said;

“O Allah! What kind of a creature is this
who is now being settled upon the earth?
This creature will rebel against Your law and,
thereby, cause bloodshed and disorder.
Contrariwise, we are always busy in doing
the duties given to us and do our utmost to
manifest the beauty and symmetry of Your
system.”

Hearing this, the creator of the universe
said, “You do not know (the potentialities of
Our new creations,) but We know them
fully.”

Each creation knows only its own
functions but is unaware of how other
things operate. Man, on the other hand, has
been endowed with the capacity to acquire
knowledge of how other things function
and inter-relate, and how new things can be
formed by combining existing elements,

The malaika were then asked, “Do you
also have such a capability?”

(32) The malaika said, “Your
extends much beyond the limits of our
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vision. We only have the knowledge which
has been given to us, and do not have the
capacity to acquite any mote. You have
complete knowledge of the entire universe
and only You know Your plans.”

(33) Thereupon Allah asked Adam to ,« . 25T 8 st TR s ,, z»,»
tell the malaika what he knew, and when A8 %y ;D'AL ["b Lf(' o Ld}’
Adam informed the malsika how things G355 0T u-’;JT/ wmel CiE 4 T’ Lnﬁ sl
function in the universe, He addressing the @’Um oA
malatka said, “Didn't I tell you that We know
all about Our creations and creatures which
you cannot know. We also know how you are
functioning at present and what your latent
potentialities are.”

(34) Heating this, the mafa.iaéa bowed Jf *Q’-’-\il"ﬁl R ’S‘_\J I,nsq T atR
before man but Ibkes (the Dcwl) ) did not do e 2 < e
so and chose to be defiant and thus became ol 1Y .r‘-c-lr
one of those who deny the truth.

(35) When man was made a settler upon .- e Z2N 1P s 2 YR 5 A7 U

the earth, at first his needs were very ]jmiptf:d ['G": %" EL.J! » _,_;:;...r L’;!/ p 5 EJ:J
and the means of noutishment were @C)M-uﬂj' b,ts ;S‘-nﬁg-ﬁ[-l /w[ﬁ'-f-é
plentful (20:118). The socio-economic
system prevailing at that time had no
concept of private ownership, and the
means of sustenance were available
everywhere, satisfying everyone's needs.
There was thus no conflict, no differences
and no dissension amongst human beings
who lived like one family (2:213, 10:19).
They were warned, “If you start mutual
conflict, this paradisiacal life will be taken
away from you and you will find yourselves
involved in a grim and bitter struggle simply
to secure means of survival. This will create
chaos,”

(36) H];)Wétver driven by their |_,L.j,1 (s 43 G%‘ &, GrdlE C,L;E]T ""ﬁj&'
selfishness, human beings be o live . ey gzery G g3 Lo Aot
according to theit own self—madgasl;stem As d) PR % 23 @‘X\ 3 30 "f"’}“’iaf
a result of this they lost their blissful life. U

4 & buitan - When a person is overcome by his/her unbtidled emotions (animalistic instinets) it gives rise to
aggression (a desire to dominate others), and he/she behaves irrationally, To the Quran, 'Shaitan’ is nothing
but Man's own emotions. Also, etnotions and intellect are neither good not evil; it is how they are used which
makes them so. Therefore, before doing anything a Muslim's fitst supplication to Allah is to seek His
protection from Shatfan.
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Humanity was split into different races,
tribes and nations with enmity between
them, and the resources provided for
humanity's survival and development were
usutped by the mightiestamong them.

But human beings had been put on
Earth to stay for a long time and everyone
needed means of subsistence. Was there
then no solution for this problem which
human beings had created for themselves?

(37) Indeed there was a solution, but
man could not discover it through his
intellect alone, since human reason, while 1t
could show him ways to safeguard his
'+ individual interest, could not persuade him
to be heedful of humanity's security and

&2 survival, Mankind could regain its blissful

life only thtough divine guidance. Surely, He
is Oft-returning and Rafeen (merciful). _

(38-39) When man lost his blissful life,
he was told, “Do not be despondent. We
shall send you Our guidance through Our
rusu! (messengers) (7:35); those who will
order their lives in accordance therewith, will
suffer no fear or sorrow (20:123-24). On the
other hand, those who reject Our guidance
will lead a life of constant torment in this
wotld and beyond.”

This, then, is a symbolic narrative of
Adam's (Man) life and what it means,

(40) A living illustration of the principle
explained above ie., the people following
the divine laws shall prosper and those
deviating from them will be ruined, is the
Bani- Israel (Children of Israel) who are (O
Rassol (Messenger of God)) vehementy
opposing these laws at this time. Say to them,
“Recall that period of your history when you
- led your lives accotding to Allah's laws; how
happy, successtul and eminent you were
then. But when you discarded the right path,
you also witnessed the consequences which
were disgrace and ignominy (2:61). Now,
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once again, you have the oppottunity to
regrain your lost paradise if you wish to do so.
If you fulfil your covenant with Me (by
adhering to My laws), you will see that T will
reciprocate by fulfilling the assurances given
to you {9:111). This necessitates that you
dispel the fear of ungodly forces from your
heart and only submit to My laws, fearing the
disastrous consequences of rcpudiatjng
them.”

(41) This would entail that you believe in ez ¢ AR ARl
P this code of Jaws (Qutan), that we have SO B’dﬂl J“t"u[’ LJ.FT[.J F_,..nk s

” LRt A ..| YT
revealed (through this Messenget). Allah had M[’ G815 )L-L’L-' GG
made certain promises to you - and thesc
ptomises are contzined i yout scriptures

lo. but these promises temained un-fulfilled
%%~ since you did not keep your covenant with
Allah. Now, the Quran reaffirms thosc
promises, which will be fulfilled if you
follow the divine laws. You, therefore, ought
to have accepted the Quran eagetly, but, on
the contrary, you took 2 lead in opposing it.
We know that you have certain material
advantages due to your religious leadership
(10:69-70, 56:80-82), but the benefits you

would derive by following this code would %

far exceed your present gains. Hence, you
must live in accordance with i,

(42) At present you tend either to P AR UJHF’.’.’..I (_}LUL Sﬁ Reifired
conceal the truth (2:159) or (by mixing s AGFR TS
divine revelation with your self-made
traditions) to confound the truth with
falschood in such a manner that the falsc
appeats to be true. You do all this knowingly
tor your vested interests,

(43) Abandon this course of action and ~ 3¢ S g ST
(after having adopted the Quran as your @w‘;‘J| ol ’g 3 bl
code of life) establish Nigam u#s-Sala (the

QQuranic system), keeping available to

. : ) 5
mankind the means for its dcvclopment.“

You will, thus, be amongst those who submit

(3) Zakat/ Zaja Its basic meaning s 'to grow, to thrive, Quran envisages an economic system of meeting .
people's needs so that there is a universal growth of body, mind and soul.
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to divine laws (19:119, 89:29).

(44) One of the results of your . N 5 12 5 g ,KH.?T

following the wrong path is that
contradictions and hypoctisy have appeared
in your life. You counsel others to do good
deeds and be broad-minded (2:177) but
when it comes to your own selves, you forget
it. You claim that you follow the book of
Allah. Ask yourselves if Allah's book would
teach you to follow such a path.

(45-48) The development of your
potentialities and the correct ordering of
your life is possible only if you adhere to the
Nigam-us-Sala (the Qutanic system) (2:153)
with steadfastness and courage. Since you
have become used to following the easy way
of yout self-made Shariah (civil law}, you will
find the path of deer (religion; way of life)
difficult to rravel. But if you keep in mind
that you will eventnally have to confront
Allah's Law of Requital, you may be able to
overcome yout egotistical tendencies and
adhere to the divine laws. You do not need to
be told of the consequences of adheting to
these laws. You have witnessed them
yourselves, When you followed them, you
wete blessed with all the boons of life and
were pre-eminent amongst your
contemporaries (2:122), When you gave up
yout adherence, your respect for law and
justice disappeared. But this state of affairs
can continue no longer for when the
Quranic otder is established no one shall
avail another in anything, nor shall any
intetcession of one for another be
considered, nor shall any form of
compensation be accepted, neither shall
they be succoured (6:165, 2:123). This would
be the case both in this world and in the
hereafter.

(49) [Returning to your history) recall
the time when you were in servitude to the
Phataoh who inflicted many torments upon
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you, the worst of which was that he created
dissension amongst you (28:24). He
degraded those respected members of yout
community who had coutage and vitality
and posed 2 danger to him (particulatly
those who believed in Moses - 90:25), while
elevating those who were devoid of such
qualities. Thus you, as 2 people, became
weak (this is how the politics of despotism
works - 27:34), When you submitted to the
divine laws, Allah delivered you from the
Phataoh's setvitude. This was 2 great turning
pointin your life.

(50) And then (after the conflict with the
Pharaoh) you left Egypt and the Pharaoh's =
army putsued you until you reached the sea.
The Pharaoh's army blocked your retreat
while the water lay in front of you, but We
showed you a way out and rescued you while
the Pharaoh and his army were all drowned.
All this you observed yourselves (7:138,
10:90,20:77, 26:63, and 44:24),

(51) And having reached the valley of
Sinai, Moses, following Our command, feft ¥
you for forty nights (7:142). During this
short break you started worshipping the calf
(Egyptian deity) and thus rebelled against
the divine laws.

(52-53) In spite of this, we did not reject
you. Instead, We removed the ill-effects of
your wrong-doings and afforded you
another opportunity to foster your
potentialities. We gave to Moses a code of
laws which provided a clear criterion for
distinguishing between truth and falschood.
This was given, so that in the light of this
code you should safely reach your
destination.

(54) When (after forty nights) Moses
teturned and saw his people engaged in calf
worship he sz2id, “By worshipping this calf
you have harmed your own selves and yous
action has caused you to fall far below the
level of humanity (7:152). You can make
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amends by admitting your wrong-doing and
submitting to the divine laws with profound
meeckness and humility. This is the only way
to benefit from the divine laws. And the
characteristic of these laws is that if
someone mrns towards them, they also
respond with fall loads of noutishing
qualities.”

(55) We had given you a clear code of
laws. Had you followed it, the tesults would
themselves have convinced you of its divine
48, origin. But instead of following this code
% and recognizing Allah through its workings,
s, you said to Moses, “We are not prepared to
y? accept anything you say till we see Allah with
s, our own eyes.” You had demanded to sce
z%-;,? Allah unveiled but were terrified even by the
thundering noise of the earthquake (7:153),
although you fully understood the soutce of
the noise.

(56) Even after that We revived you and
afforded you the opportunity to foster yout
potentalities so that, liberated from the
death-inflicting effects of bondage, you
could live your new life as free human beings.

(57) For this, you were given an
abundance of wotldly things, unearned. In
this desett, you were shaded by heavy clouds
and you ate delicious food - the meat of fowl
and manna. Bven then, you did not follow
Our laws steadfastly. By your conduct, you
did not harm anyone but your own selves.

(58) We expected that you would live in
the city successfully (5:21), and be able to use
the means of nurture, as and when you
chose, provided you adhered to Our laws.
This way your mode of living like homeless
gypsies would have ended. Thus, you would
not only have been protected from the ilt-
effects of the wrongs alteady committed by
you but yout successes would also have been
further increased.

(59) But you preferred a life of ease and
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lethargy to one of struggle and discipline
(2:61), and deviating from the path revealed
by Us, followed one of your own choice. As
a result, you lost your strength and courage
(5:22-24). Consequently, you could not take
possession of the Promised Land for forty
years (5:26).

(60) Recall also how, when faced with
shortage of water, Moses sought Our help
and We directed him to a place where watet-
sptings lay concealed. He reached that spot
with his people, removed the earth from the
rocks, and from thence, not one ot two, but
twelve springs gushed forth. He allotted one
spring to each tribe. We told you at that time
ds_that since your physical needs were being
:ﬁzfulﬁ]led, you should not disintegrate your

saciety through disorder and inequity.

(61) As mentoned ecarlier (2:59), you
prefesred an easy life to soldietly discipline
and said to Moses, “(In this desert life) we
cannot eat the same wild food morning and
evening. You should ask your Sustainet for
cultivated produce such as vegetables, herbs,
cucumbers, gatlic, different kinds of corn
and lentils, onions etc.”

(The life of the deserthad, in fact, beena
training ground for them where they could
acquire soldietly discipline, and its food was
such that it would have given them energy.)

Moses answered “(Alasl) If you prefer
an inferior life to the supetior one that is
being offered to you then go and live in a city
where you will find what you want.”

Because of their choice, they lost the
capability to be strong and creative and
developed traits of subservience and apathy,

~ which led to their disgrace and humiliation.
They suffered such punishment because
they refused to live according to the divine
laws, and instead of honouring their anbiya
{prophets), sought to degrade them unjustly,
and sometimes even to kill them (3:182),
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2:87) thus transgressing the limits set by
Allah.

(62) This has been your record, but in
spite of it, you believe that you are Allah's
chosen people (5:18) and that paradise is
reserved for your race (2:111). This is your
vain imagining, Paradise is not reserved fot
any race. Qur law is that, irrespective of
origin, any person from amongst the
following can enter it:

1.]Jews, Chtistians, Sabaeans (Sabians);

2. Those who believe in Allah without
formally adopting any particulas
religion; and

3. Those who are Muslim only by virtue
of being born in a Muslim family.

Whoever believes in Allah's law of
Mukafat (rerribution), as revealed to you O
Rassol (Messenger of God) (2:137) and leads
his life accordingly, will be duly awarded.
Such a person will lead a life of heavenly
bliss, free of fear, grief and anxiety.

(63) After this digression, return to your
history and recall as to how you wete given
physical security by being placed in a valley
with a mountain protecting you from the
back, and how a code of laws was given to
you for your guidance. We had also asked
you to hold fast to this code and always beat
in mind all that is therein, so that you may
remain safe from all the pitfalls and dangers
around you.

(64) You had been asked to hold fast to
the laws revealed to you. You made 2 firm
promise to do so but you violated yout
covenant. Due to Qur Law of Respite you
were not held to account for your actions at
once; else you would have faced immediate
ruin.
(65) As a result of deviating from the
divine laws your character had degenetated
to such a degree that when you were asked to
refrain from business and fishing for one day
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in the week (7:163) your avatice would not
permit you to comply with even such a
minor restriction (16:124, 4:154). Through
such actions you degraded youtr humanity
and became objects of ridicule and scorn.

(66) Your degeneration and
wretchedness served as a lesson to all
peoples - your contemporaries as well as
later generations - teaching them how to be
safe from such calamities as you brought
upon yourselves.

(67) Your habit of making excuses
became so entrenched that when you were
asked by Allah to slaughter a bull so that your
hearts would be putged of dedication to
calf-worship, you began to ridicule the order
even though you knew that the divine decree
was communicated to you through a Nak
{(prophet) and that it was not approptiate for
a Nabi (prophet) to talk ignotantly.

(68) Then you started a hair-splitting
discussion unnecessatily, saying, “Ask Allah
to state unequivocally what kind of a bull is
to be sacrificed.” You were told, “The bull
should neither be too young not too old but
of mature age,” and that you should not
dilly-dally in carrying out the order.

(69) You said, “No, the matter is still not
clear to us. Ask your Rabb (sustainer) to tell
us what the colour of the bull should be.”
You wete told, “It should be of a deep
yellow hue pleasing to the onlookers' eyes.”

(70} Still, you did not wish to comply ,
and for the sake of further disputation, said “
“The matter is still somewhat unclear:
claborate further so that we should know
exactly what is requited and then we would
actaccordingly.”

(71) You were told, “The bull should be .
sound and unmarked, never having been
used in a yoke for tilling or drawing water.” |
You said, “Yes, now you have clarified the
mattet fully” You resorted to such quibbling
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over such a trifling issue, not because the
matter was not clear to you. You knew well
that We wanted you to slaughter a bull
because of your calf-worship. But you did
notwant to do so due to yout devotion to the
calf (2:93).

(72) Whilst you were so reluctant to ¢ - »3%.28c o 22 2by-ul72y 28 AL A
slaughter an animal, you took a human life @‘uy—‘ﬁ,@j{a el L&d’f'ﬁpﬁ L83
unjustly and blamed one another for the
murdet. But Allah wanted to unveil what you
were concealing so that the crime should not

temain unpunished.

(73) The psychological condition of | 1§ 545 2wkt 2y 22 A AEMT L g D 115
superstitious people is such that anything "l’"lf el mh"ﬁd‘d‘f i ff“’i‘ui
out of the ordinary causes them to be fearful @u.i‘;“,ﬁ-ll

o (22:31). Knowing this, Allah said, “Ask all
those whom you suspect of the murder to
touch some part of the corpse.” (When the
culprit came close to the corpse his fearful
demeanour gave him away) Thus Allah
unveiled the murderer who was punished for
his ctime. Retributive justice which punishes
criminals safeguards a nation's life (2:179).
You should therefore, use your intellect and
insight to solve such problems (13:11).

(74) You went through cycles of ¢\-uf—% ‘T’T“@‘g/ AT R L T
.. . . a8 AE I, SO 2 [V
disintegration and reconstruction and finally e ;%f N “,’E, f::fi Henss

* g A L e A"
you turned away completely from the code b 2 &‘%U%Uﬁ “@E'w#U;ﬁ'_@s

s H 1] /',_Li ,r‘!;: Y L - . /f =L o

of divine laws and this hardened your hearts G| (5 *abl 4045 (e by (0 @a &1 30
even more than stones. There are some ,,/.gt:; e
oA G By

stones from which streams or springs issue
forth and which become so softleaving aside
their hardness in front of Allah's laws that
they can easily be ground. But your hearts
are such that they do not soften out of
compassion for humanity nor do they
submit to the divine laws. You will be judged
according to the Law of Requital and suffer
the consequences of your actions. _

(78) O Momineen (the convinced g #2502, @35 oz age Kt st g o]
Muslims ! Do you think that such people can 5 UM’QE:&,LE,{ fi:fj ‘:K) jfeﬁ E';ﬁ, e LT
evet coopetate with you, as you desite them O ko Bie Ua o B K38 55 1)
to? Amongst them is a group (of religions
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leaders) whoe hear and understand divine
laws and then deliberately alter them or
interpret them in such a way that the truth is
distorted and the rest of the people follow
this group. How can people, who behave like
this, accept the truth?

(76) You assume that these people are
honest and truthful - as they profess to be in
your presence - but when they meet together
in privacy, they say, “We may intermingle
with them but should be cautious lest we
%% divulge those things in our sacred bocoks
‘¢ which they may use against us”” You should
fully comprehend this position.

(77) But they do not realize that they
seek to hide from Allah that which He
Himself had revealed to them. Ask them,
“How can anything remain hidden from
Allah?” He knows well, what these people
reveal or conceal,

(78-79) These people practice deception
not only on others but also amongst
themselves. The illiterate ones amongst
them do not know what Allah has sevealed
and refer their questions about the J‘b:zriab
(civil law) to their religious leaders, The latter
frame the laws of the Shariab themselves but
present them as divine. Thus they deceive
others just to secure a paltry price for it, not
realizing that their fabrication of the Shariah
and their use of it as a means of livelihood
will bring about their ruin (56:82).

(80-81) Also self-deceived, they say to
themselves, “No matter what we do, we will -
not be held to account for it. At the most we
will spend a short time in Hell (tll our
intercessors secure our forgiveness from
Allah)”. Ask them, “Have you obtained a
promise from Allah to such effect® If you
have, then what you say must come to pass
because Allah never goes back on His
promise, You have, however, no proof to
substantiate this.”
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Allah's unchangeable Law of Mukafat
(tetribution) is that whenever a people
become accustomed to violating divine laws
and engulf their entire society in this mode
of conduct, the inevitable result is disotder
and petpetual destruction.

(82) Contrary to the above, a people
who believe in these laws and follow them,
will be blessed with an eternal paradise-like
life (2:112).

(83) It was never your covenant with
$ Aliah that you would not be held

accountable for yout actions. It was that you

would adhete to the laws of none othet than
> Allah, treat your parents well, and also help
e, your telatives, including orphans and others
in need so that the equilibrium of society is
not distupted. You had also promised that
you would deal congenially with the
common people and exhort them to do
good deeds. Futrthermore, you had
promised to establish the Nizan-us-Sala (the
Quranic system) and a just economic order.

After making these promises, however,
you started looking for ways to evade
fulfilling them and, except for a few, the rest
abandoned the right path, and you backslide
even now.

(84) You had also promised that you
would not engage in mutnal bloodshed nor
would you marn the weaker amongst you out
of their dwellings. Such promises you had
made after consideration of all relevant
factors, and you have testified to that.

(85) These were the pledges you made
butyou continued to shed each othet's blood
and to turn the weak amongst you out of
their homes. Your society, instead of taking
the criminals to task, encouraged them to
commit evil acts. When the homeless were
taken captive, you secured their release and
thought that by paying the ransom you had
done a very pious deed, whereas expelling
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these people from their homes was aheinous
crime, which you had been forbidden to

~ commit. Such is your state of mind that you

accept one part of Allah's code of laws and
deny another. When people make it a way of
life to follow that part of the divine code,
which they think serves their interest, and
forsake the test, they are bound to suffer
failure and disgrace in this world and are
committed to the most grievous suffeting in
the hereafter. This is the inevitable result of
fragmenting Allah’s code: it should be
accepted or rejected in total. And, bear in
mind that according to the Law of Mméafaf
(retribution), no action of yours remains
hidden.

(86) These (above-mentioned) people
trade the happiness of their future life for
worldly comforts, Their ignoble condition is
aggravated with time and no one can rescue
them from it.

(87) The process of revealing the divine
laws to you did not end with Moses but
continued after him. The last in the seties of
your anbiya (prophets) was Jesus, son of
Mary. To him, We had given revelation in an
authentic form which was strengthened by
solid reasoning, This gave him great sttength
and confidence. But you adulterated
whatever remained with you of the
tevelations given to previous anbiya
(prophets}. Such has been your way that
whenever any Rarool (Messenger of God)
opposed your interest or inclination, you
became stubbornly resistant. You insulted
some rwswi and even plotted to kill others,
You are now acting the same way towards
this book so that it may be changed
according to your desires (10:15, 11:113,
17:74,39:45,68:9),

(88) Such is their hatred of Quranic
teachings that they cannot stand to hear it
much less reflect upon it. They say, “It does
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not reach our hearts.”” Tell them thatit is not
that this message does not reach their hearts;
the fact is that they have lost the capability to
teflect. Such persons ptre-determine that
they will not accept what they do not want to
accept. Very few persons with this kind of
mentality will ponder over the truth and
acceptit.

(89) How strange that they reject that
book which validates those moral values,
which werte instrumental in their gaim’ng
doascendancy over the kafireen
(deniers/disbelievers)! They know well that
this book is from Allah, but still reject it. This
rejection does not affect the divine code but
because of it they have been deprived of the
o salutary results which follow from its
implementation.

(90) Actually, the feason undetlying
their rejection of the Quran is that they are
jealous of the fact that this Rasoo/
(Messenget of God) is not an Istaeli. Allah
bestows Nabupwa (prophethood) upon
whoever is considered wotthy of it (and
nationality, country, language and colour
have nothing to do with it). As a result of
theit obstinacy they lost all the joys and
hopes of life. What a poor bargain they
made in exchange fot their lives! This is what
ultimately happens to those people who
tebel against the divine laws,

(91) When it is said to them, “Comel
Believe in the truth of this divine code,” they
answet, “No, we will only believe in what was
revealed to us and are not prepared to accept
any other teaching” They say this even
though the Quran validates the
unadulterated values which have been
revealed to them and which they already
uphold.

Ask them, “If your only objection to the
Quran is that it was revealed to a non-Israeli,
why did you humiliate the Israeli anbiya
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(prophets), rendering their teaching
ineffective and sometimes even killing
them?”

(92) Leave aside the other anbiya
(prophets) of Israel, what did you do to
Moses himself? He brought to you a clear
code of laws but during his short absence,
you took to calf-worship. Surely, you
transgressed the imposed limits.

(93) As has been stated earlier in (2:63)
when in the valley you made a firm pledge to
adhere wholeheartedly to the divine code,
you were asked to reflect upon it deeply. You
said that you had done so, but instead of
adhering to the divine laws, you defied them
because reverence fotr the calf had
permeated your being,

Say to them, “This is your previous
record. Therefore, when you say that you do
not accept the Quran out of loyalty to the
divine revelation, which you had received,
you deceive yourselves and others. If such
beliefs and actions are the outcome of your
eiman (conviction), woe is upon such eiman
(conviction).”

(94) Say to them, “If you truly believe in
your claim that you are Allah's beloved
offspring (5:18) and that paradise is reserved
for you (2:80) with no place for non-Israelis
(2:111) then you should not be afraid of
death, Rather, you should yearn forit.”

Readiness to die is the first test of right
conduct (11:7,67:2).

(95) They will never want to die since
they realize what preparations they have
made for the next world. Allah is well
acquainted with such deceitful people.

(96) So, far from invoking death, these
people are even greedier for life than Arab °
mushrikeen (pagans/polytheists). Each of
them longs to live for a thousand years. But
they do not realize that even if they were to
five for a thousand years it would not be
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possible for them to cscape from the
disastrous consequeiices of their wrong-
doings? That what all people do is under the
constant vigilance of Allah's Law of Mukafar
(retribution).

(97) These people arc offended with § 16 4% 85 A adiess e O
Gabrtiel for cle]ivering Revelation to a non- ‘m‘ gaLg J'L’L}:, ”/ “L"J’f !’tmj:f t’L:
Istaeli prophet (2:90). Say to them, “There is IR AT I vYEved wub;\m
no teason for being offended with Gabriel
because he does not, of his own accord,
deliver Revelation to anyone. By Allah's
%% decree, the Quran descended upon Qalb-e-

Mubammad (Muhammad's heart) through
$ Gabriel. Secondly, the Quran validates what

W’ you claim to believe and thirdly, whosoever
believes in this revelation and acts upon it,
will benefit.” |

98) Tell them that their crticism of g S eos s s 5ar ENs Mg ol
Gab(riel)extends to Allah Himself and to all UL d’:‘" mTE T2 ﬁﬂ g ""::& Uﬂ >
the malaika inclading Gabiiel and Michacl @ug.@m
and ruws#/ (messengers). This kind of
criticism is tantamount to &#fr (denial of the
truth). How can Allah be a friend to those
who behave in this way?

(99) Say to them, “Despite your sl M e v AP T s ii;
opposition and jealousy, Allah has given this UMU' L&J’)& ety J”HU o
clear guidance to me and only those who '
have forsaken the right path will deny this.”

(100} That, then, is the state of their »# ,ss22¢ 5 J,,,u qpf ,:.w P TS |
belicf. As regards their practical life, when an § .2 "3 (Qege== e lsoes "’J
agreement is made on behalf of the entire 2
community by its reptesentative, it is
repudiated by some of them who tegard the
agreement as a piece of waste paper. This is
because most of them have no faith in the
divine laws.

(101) O Raeo! (Messenger of God)! S5 {525 Qoéﬁé‘ht%" o E 2
Their opposition to you is not a new ,;:: o ey 5 ,,, s
phenomenon. They have been behaving in obpdb 3 A wf uﬁ'ﬁ T:-*:
this manner in the past. For instance, when ’O’:ﬁ;
Jesus, who was from the Bans-Israel (Children
of Israel) and was mentdoned in their
scriptures, came to them as a Rasoe/
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(Messenger of God), a group from amongst
them rejected his teachings as if they had no
knowledge about it.

(102) The fact s, that these people never
adhered to Allah's books and remained
preoccupied with their self-created myths
and legends. One of these myths was that
Solomon had turned away from the divine
truth and had become devoted to magical
ptactices and sorcery.

How could Solomon act in such a kafir
(denier)-like manner? Such evil practices
were {ollowed not by Solomon but by those
mischievous tingleaders who themselves
taught witchcraft to people and attributed it
to Solomon. Another myth was that in Babel
thete were two malaika named Haroot and
Maroot who had been sent by Allah, People
approached them to learn magic by which
they could cause dissension berween
spouses. Before complying, howevet, the
malaika would warn the people cleatly that
they were a fifna (great mischief) and that
they should not learn magic and become
kuffar the deniers/dishelievers] (but despite
this warning, people learned magic - such
was its fascination). All these were nothing
but fanciful storles, for there were no such
malaika in Babel nor had Allah raught
Haroot and Maroot any magic,

As far as magical charms or spells are
concerned, they cannot harm anyone since
all good or evil ocents in accordance with the
divine laws. Those who profess to practise
magic acquire some worldly benefits but
ultimately they are the losers since
temporary gains are insignificant in
comparison to eternal happiness. Alas! If
only they could understand such an evident
truth.

(103) If, instead of being entangled in
these myths, these people had believed in
Quranic truths and followed divine laws,

:
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they would have received excellent benefits
from Allah. Alas! If only they could
understand such an evident truth.

(104) O Jamat-ul-Momineen {Group of
convinced Muslims) | Now it is necessary to
understand an important point. You have
seen that the mentality of the Jews was such
that they constantly haggled with Moses
saying, “We will obey you if you will accept
our demands.” Such an attitude is wrong, Do
not engage in such haggling with your
&8 system; instead, say to your Raseof
" (Messenget of God), “We will certainly obey

the divine laws. Kindly keep an eye on us lest
%%9 we deviate from the right path.”
do Also take note that words with double
meanings should not be used nor should the
truth be reported in a partial or distorted
form as was the habit of the Jews (4:46).
Remember, such things appeat very ordinary
but their effects are far-reaching. And those
people who reject these facts are destined to
teccive grievous sufferings,

(105) Those from amongst the Ablul-
Kitab (People of the Book) and Arab
mushrifesn (pagans/polytheists), who have
not so far embraced Islam, cannot bear to
see that you should receive a revelation from
Allah (3:71, 16:30), and through it, obtain the
gifts of life. But their wishes are irrelevant in
this martet. In accordance with His scheme,
Allah sends His revelation to those He
considers worthy of teceiving it The
message of Revelation, however, is open to
all, and anyone who wishes to benefit from
it, can do so - for Allah is limitless in His
great bounty.

(106) The Abkui-Kitab (People of the
Book) also question the need for a new
revelation (Quran) when previous
revelations from Allah exist. They further
ask why the Quran contains injunctions
contrary to the earlier Revelation (the Torah)
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if itis from Allah?

Tell them that Our way of sending
Revelation to successive anbiva (prophets) is
that:

1. Injunctions given in earlier
revelations, which were meant only for a
particulat time, are replaced by other
injunctions, and

2, Injunctions which were to remain in
force permanently but were abandoned,
forgotten or adulterated by the followers of
previous ambiya are given again in their
original form (22:52).

And all this happens in accordance with
2 Our laid down standards, over which We
have complete control.

Now this last code of life which contains
the truth of all previous revelations (5:48), is
complete in every respect (6:116), and will
always be preserved (15:9), has been given
[to mankind].

(107) Say to them that no one can
question why Allah has adopted such a
system of revelaton. Do they not know that
Allah, Who is sovereign over the universe,
alone knows which law is to be revealed and
at what time? (Say to them that) if despite
knowing this fact, they still refuse to obey
this code of laws, they will find that no other
code can resolve the ptoblems of life,

(108) In this context, O Jamar (group )-u/-
Momineen (the convinced Muslims)! You too
must note that the Quran contains all the
laws, which Allah intended to teveal, and
what is not mentioned therein is not an
oversight on Allah's part. Hence do not ask
yout Rasoo/ (Messenger of God) questions
about laws which the Quran does not
mention as the Bani- Isree/ (Children of
Tsrael) used to ask Moses (the result of such
ptobing was that they made extta-revelatory
laws a part of an unchangeable Shariah (civil
law} and when they found this Shariab
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impracticable they repudiated their deen
(religion; way of life}itself (5:101). You must
not do the same. And whoever, after
professing efman (conviction), reverts o kufr
(denial), sutely loses the right direction.

(109) Most of the Ablul-Kitab wish to
turn you away from eman {conviction)
towards &ufr (denial) not because they do not
understand the truth - the truth has been
revealed to them clearly - but on account of
their jealousy. You should not waste your
time and energy arguing with these people.
Untl the decisive moment arrives, pay no
attention to them and continue to work for
the accomplishment of your programme
(5:13, 15:85, 73:10, and 74:11). Allah knows
what course of action He should adopt ata
particular time.

(110) Your ptogramme will be
completed with the establishment of Nigam-
ws-Sala (the Quranic system) and Zaksa
(universal growth). Durting the initial phase
you will feel that your efforts do not beat
fruit. Be sure that your efforts will not be
wasted. In due course of time you will see
the fruits of yout labout accotding to Allah's
Law of Mu#kafat (retribution) (2:3). Surely, all
your deeds are under constant monitoting by
Allah's Law of Makafat.

(111) The Abl-ul-Kitab iec., Jews and
Christians, claim that Paradise is reserved for
them exclusively (2:111). This is wishful
thinking on their part. Tell them to
substantiate their claims in rational terms, if
what they say s true.

(112) The Law of Mukafaf (retribution)
stipulates that Paradise is attained by livingin
accordance with the divine laws and not
through wishful thinking, Those who attain
Paradise will be free of fear and anxiety.

(113) The Jews and Christians put up a
united front against you, but have setious
mutual enmity. The Jews accuse the
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Christians of having no true religion and the
Chtistian retort likewise. The paradox is that
both claim to follow books of Revelation.
Like them, the Arab mushrikeen
(pagans/polytheists), who are bitterly
divided amongst themselves, are united in
their opposition to you. They also assert that
their beliefs are founded upon truth though
they have no revealed books. Conflict is the
necessaty result of factionalism. Their
differences (which are a sign of being
alienated from Allah - 3:104) will not be
obliterated until a system in accordance with
the Quran has been established and all obey
one single code of laws (11:118-119).

(114) The Quran's revolutionary systemn
is being founded by the Jamat (group)-«i- ™
Mowsineen (the convinced Muslims) with
masajid (mosques) as their centres of activity,
where people are instructed to submit only
to Allah’s law. Can anyone be a greater
enemy to humanity than those who are
striving to break up this system and putup all
kinds of barriers to prevent the
implementation of Allah's laws (72:18)? If
anyone comes to these centres, he should
come without insurgency in his heart. Those
who cause disintegration of the Quranic
system will be degraded and disgraced in this
wotld and in the hereafter.

(115) They should realize that even if
they do not let the divinely-designed system
be established in this place (Makkah), the
systemm will not fail. This systemn is not
confined to any particular place. This is the
system of Allah Who transcends limitations
of Time and Space, Therefore, (O Jamat
(group)-#i-Momineen (the convinced
Muslims)! Whenever you turn to Allah you
will find the way that leads to Him. Allah's
system is extensive and is based entirely on
knowledge and wisdom,
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you justify your belief in Allah when you [_g[_, | ,HT

perceive Him as having a son? You have
brought Allah down to the level of human
beings who stand in need of progeny as
helpers. Nay, He is far above this concept.
All that is in the heavens and the eatth
belongs to Him and everything therein
devoutly follows His laws. Allah is
omnipotent and has brought a colossal
universe into existence from nothingness.
His manner of cteation is that when He
decides to create a particular thing, the
ptocess of its coming into existence begins
at once.” The possessor of such powers has
no requitement for a son.

(118) Those amongst them who do not
understand what Revelation is and how it is
given to anbiya (prophets), say, “If Allah &
wishes to guide us why does He not talk to us
directly or show us some miracle whereby
we can recognize that this revelation is
indeed from Allah?” Such a demand had also
been made in the past by people with a
similar mentality. Those who understand the
nature of Revelation do not make such a
demand.

(119) It is in accordance with Our plan
that We have sent you, O Raseo/ (Messenger
of God), with truth so that you may give glad
tidings to those who live in accordance with
Allah's Revelation and warn those who do
the opposite (13:40). If the latter do not pay
heed to your warning that they would be
destroyed, you will not be held tesponsible
for their agonising end.

(120) These Jews and Christians have
predetermined that they will not be pleased

with you until you (O Rasoef} leave your path S

and follow theirs.

Say to them, “The question is not
whether my path - or yours - is the right one.
Only that path can be the right one which is
shown by Allah's Revelation which you do
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